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Preiace

Select Studies in Restoration History is the result of the author’s
teaching classes on the subject of Restoration History over the
course of several years. The book is divided into thirteen chapters,
which will enable churches and schools to use these lessons in
quarterly class settings.

The reader will find that the historical study of churches of
Christ in America is brought into the present day. This study pro-
vides a “Reader s Digest” approach to the Restoration Movement.

A lot of ground is covered in a relatively small book. Thus, the
reader will observe that much more could and should be said about
many of the people and events we shall consider. For further
study, we have listed various sources at the conclusion of the book.

The reader will also observe that references are given to sources
within the body of the text rather than in footnotes or endnotes.
Statistics shown throughout the book come from a variety of
sources. Older statistics are derived from US censuses and broth-
erhood periodicals. More recent statistics are derived from directo-
ries published by the Firm Foundation and Twenty-First Century
Christian.
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I would like to offer a heartfelt word of thanks to the staff writers
of the Gospel Gleaner. It has been my privilege to work with these
good men in spreading God’s word through the written page. For
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dedicated.
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Chapier One
The Beginnings of the Restoration Movement

1700-1810



“Scotch-Irish” Influences
on the Restoration Movement

In the early 18" Century a prevailing insistence for the absolute
authority of the Scriptures was evident in Scotland, parts of Ire-
land, and England. A number of prominent and scholarly religious
reformers wanted the Bible to be accepted as the sole rule for their
faith and practice, and pleaded for the independence and autonomy
of the local congregations.

John Glas (1695-1773) was a Presbyterian minis-

f& ter who called for a separation of church and state.

[ We can appreciate him for seeing the need for the

church to be recognized separately from the state,

VSRR calling for congregational autonomy, and elders to
MLMUESS oversee the local church.

Robert Sandeman (1718-1771) was a son-
in-law of John Glas. He was an effective evange-
list in Scotland and in the New England Colo-
nies where he died.

In 1757 he published Letters on Theron and |
Aspasio, in which he stood strongly against the
doctrine of “imputed righteousness” as taught by Calvinism. In
1760, his Letters was published in New England, which led to a
1763 invitation to Danbury, Connecticut in America to advise on
church formation.

Sandeman helped to organize a few small congregations in
America. These congregations came to be recognized for their
weekly observance of the Lord’s Supper, weekly contribution,
congregational autonomy, and plurality of elders. They were also
known for their rejection of creeds and confessions of faith.



Robert (1764-1842) and James (1768-1851) Hal-
dane must also be considered in our study. In
1797 Robert Haldane sold his castle, left the
Church of Scotland because of its cold formalism,
and joined his brother and some others in the for-
mation of the “Society for the Propagation of the
Gospel at Home,” in building chapels or “tabernacles” for congre-
gations, in supporting missionaries, and in maintaining institutions
for the education of young men to carry on the work of evangeliza-
tion. Within nine years they had organized eighty-five churches,
including one in Rich Hill, Ireland, where Thomas Campbell and
his family would later live and preach for the Presbyterian Church.

James Alexander Haldane began preaching
for a large Independent congregation in Edinburgh
in 1799. This was the first congregational church
known by that name in Scotland. He ministered to
this congregation for more than fifty years.

Thomas Campbell was born February 1, 1763 in
County Down, Ireland. He was born to parents who
were devout and God-fearing people. His father was
at first a Catholic and then became a member of the
Church of England.

Thomas was educated at the University of Glasgow (1783-
1786). After graduating from Glasgow, he entered the theological
seminary of the Anti-Burgher Seceder Presbyterian Church, con-
ducted by Archibald Bruce at Whitburn (midway between Edin-
burgh and Glasgow). Here, Thomas attended 8-week sessions for
5 years (1787-1791). His father wanted him to enter the ministry
of the Church of England, so Thomas’ decision to join the Church
of the Succession greatly displeased him.



The Seceder Movement began with the General Assembly’s
decision to take away from the local church the right of selecting
preachers. Ebenezer Erskine was instrumental in protesting this
decision. Later, the Seceders would divide over the issue of oaths.
The burgesses (magistrates) of the towns required oaths of the
people, requiring them to support the religion of that district.
Those who considered the oath unlawful were known as “Anti-
burghers.” The final division to affect Thomas Campbell was
whether to be a “New Light” or “Old Light” on the question of
whether or not the Solemn League and Covenant (a treaty between
England and Scotland which was meant to preserve the reformed
religion of Scotland) should be made a term of communion.
Thomas Campbell was therefore an Old Light Anti-Burgher in the
Seceder Presbyterian Church.

During the years 1798-1807, Thomas Campbell served as the
Pastor of this branch of the Presbyterian Church in Rich Hill, Ire-
land. It was here, especially, that he and his family were intrigued
by the teachings of John Glas. Often, the Campbell family visited
the services of the Independent “Glasite” church in Rich Hill
where James Haldane preached.

In 1807, for health and family reasons, Thomas Campbell de-
cided to move to America. He departed from Londonderry, Ireland
on the ship Brutus, on April 1, 1807. His family was to arrive lat-
er, after he had made all the necessary arrangements. The voyage
lasted thirty-five days. Thomas Campbell was forty-five years old
at the time.

Alexander Campbell (1788-1866), born
September 12, 1788 in County Antrip, Ireland,
was but a young man of nineteen years when his
father left for America. He had been well-
trained by his father and two uncles (Enos and
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Archibald) to read extensively in literature, philosophy, and reli-
gion. While he was at home as a boy, he had memorized Proverbs,
Ecclesiastes, and many of the Psalms. He was also raised to wit-
ness his father’s efforts to unite a divided Presbyterian cause.

While at Rich Hill his father had begun an academy which, up-
on his departure for America, he left in the hands of young Alex-
ander. It was while he was awaiting his own voyage to America
that Alexander received perhaps his greatest opportunity.

The family departed for America on October 1, 1808, on the
ship Hibernia. On the evening of October 7, it struck a rock and
began to fill with water. All of the passengers on the ship were
saved, but another boat could not be secured so late in the sailing
season.

Alexander took this opportunity to enroll in the University of
Glasgow for one year, where he studied Greek, French, logic, and
philosophy. Through the influence of Grenville Ewing, Alexander
was introduced to the teachings of James and Robert Haldane.
While in Scotland, he also became familiar with the views of John
Glas and Robert Sandeman.

While in Glasgow, Alexander severed himself from the Seceder
Church and came to think of himself in more “independent” terms.
He later wrote about this period of his life, saying:

“My faith in creeds and confessions of human device was
considerably shaken while in Scotland, and | commenced
my career in this country under the conviction that noth-
ing that was not as old as the New Testament should be
made an article of faith...or a term of communion against
Christians.”

On July 31, 1809, Alexander and his family set sail for America
on the Latonia, arriving in New York on September 29.



Religion and the Restoration Movement
in Colonial America

From 1629-1640, 20,000 Puritans (or “Congregationalists” — a
Calvinistic reform movement from within the Church of England)
arrived from England to establish a “holy commonwealth” in the
New World.

During the 18" Century a great Scotch-Irish migration brought
many Presbyterians (Church of Scotland) to the colonies. By 1775
they were scattered throughout all the colonies and had become the
second largest denomination.

In 1784 the Anglican churches in America changed their name
to the Episcopal Church. Also, in 1784 at the “Christmas Confer-
ence” in Baltimore, John Wesley’s “Methodist Societies” were or-
ganized into a separate church from the Church of England, taking
the name Methodist Episcopal Church. It was agreed that:

“During the Life of the Rev. Mr. Wesley, we acknow-
ledge ourselves his in the Gospel, ready in matters be-
longing to Church-Government, to obey his Commands.”

Wesley viewed church government as being strictly Episcopal.
The church hierarchy, not the people, would choose who would
serve in the church. He once wrote:

“As long as | live the people shall have no share in choos-
ing either stewards or leaders among the Methodists...We
are no republicans and never intend to be.” (Compare
this statement with Acts 6:3).

The Europeans brought their religion to the New World, often
hoping to escape the state-church system in Europe; however,
many simply established their own form of a state-funded religious
system in the colonies. By the time of the Revolution the five
largest denominations were: Puritans, or Congregationalists (658
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churches); Presbyterians (543); Baptists (498); Anglicans (480);
and Quakers (295). Catholics (50) and Methodists (37) would be-
come major religious powers during the 19™ Century. Today, the
United States has over 6,000 denominations, but only one church
was ever built by Christ (Matthew 16:18) or authorized by God.

The Great Awakenings

During the 1730’s and 1740’s, the First Great Awakening
spawned a renewal in religious interest among the colonies. The
Awakening was begun by Dutch Reformists in New Jersey in 1726
and spread into the Presbyterian, Baptist, and Methodist camps.
The most notable preachers of this revival were the Calvinist Jona-
than Edwards and the Anglican George Whitfield.

The Great Awakening also led to many colleges being established,
including Princeton. In the years following the Revolutionary War,
the country was demoralized, with less than ten percent of the pop-
ulation claiming any religious affiliation.

A Second Great Awakening
soon began on the Atlantic sea-
board and spread as far as Ken-
tucky, culminating with the great
Cane Ridge Revival of 1801.

Restoration Advocated in Carolina and Virginia

: James O’Kelly (1735-1826)
& and Rice Haggard (1796-1819)
N were Methodists who came to
oppose the Methodist form of
| church government, specifically
WL 4% Francis Asbury who was the
Superlntendent (later Bishop) for the Methodist
Church in America.




O’Kelly argued for the right to appeal Asbury’s preaching ap-
pointments, but when that was rejected on December 25, 1792,
O’Kelly walked out of the Methodist conference with about 1/2 of
those in attendance.

On December 25, 1793, those who had separated from the
Methodists and the Methodist Episcopal Church, because of their
desire to reform Methodism, formed the “Republican Methodist
Church.”

On August 4, 1794 at Old Lebanon in Surry County, Virginia,
James O’Kelly, Rice Haggard, and others met to devise a plan of
church government.

In this meeting, “Five Cardinal Principles of the Christian
Church” were devised:

1) The Lord Jesus is the only head of the church.

2) They were to be called “Christian” to the exclusion of all par-
ty and sectarian names.

3) The Bible was to be their only creed, and a sufficient rule of
faith and practice.

4) Christian character was the only test of church fellowship and
membership.

5) The right to private judgment and the liberty of conscience
was the privilege and duty of all men.

By 1801, the “Republican Methodists” changed their name to
the “Christian Church” in order to be identified with the disciples
of Acts 11:26. By 1809, it was estimated that the group had grown
from 6,000 in 1794 to 20,000. James O’Kelly believed in partak-
ing of the Lord’s Supper on the first day of the week, that the col-
lection was to be a free-will offering, singing, preaching, praying,
and admonishing the saints; however, he did not believe baptism



was necessary, but that sprinkling or pouring would suffice. He
was never immersed.

Restoration Advocated in New England

While O’Kelly was attempting to restore church
government, two Baptist preachers: Elias Smith
(1769-1846) and Abner Jones
(1772-1841) were determined to
restore the church’s doctrine.

VN Elias smith and Abner Jones
were concerned with the Calvinism they saw cor- ‘
rupting the Baptist Church.

Smith and Jones could never reconcile the doctrine of Calvin-
ism with the practice of extending an invitation for any man who
would accept Christ. Upon these shared principles, Smith and
Jones determined to work together to restore the ancient order of
the New Testament church.

It would not be long until the New England and O’Kelly groups
knew of each other. Meetings were held in 1809 and 1810 to dis-
cuss unity; however, James O’Kelly refused to unite because he
did not agree with Smith and Jones on the mode of baptism. The
groups merged regardless of O’Kelly, and he spent the remainder
of his years in relative obscurity.

O’Kelly was not the only leader this fledgling movement would
lose. In October of 1817, Elias Smith announced his conversion to
universalism. His announcement did indeed stagger the cause of
restoration in New England, but not permanently.

Under the leadership of men like Daniel Hix and Abner Jones,
the movement kept growing. Hix became a leader in the move-
ment when he led his entire congregation, one of the largest Baptist
churches in Boston, to reject the concept of denominationalism, the

9



church’s creed, and to accept the Bible as their sole rule of faith
and practice.

However, a growing impulse of emotionalism and unhealthy
obsession with numerical growth eventually sealed the fate of this
movement. Many of these congregations were swept away by the
teaching of William Miller in the 1840°s and what remained later
merged with the Congregational Church. Since that time, the Con-
gregational Christian Church has merged with some other denomi-
nations and are known by the name “United Church of Christ.”
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Timeline of Events

1792-1794 — James O’Kelly leaves the Methodist Church on
the principle of church government and along with others
forms the Republican Methodist Church. Later, they reject this
name and call themselves simply “Christians.”

1801 — The Cane Ridge Revival has between 20,000-30,000
people attending its services.

1802 — Elias Smith rejects Calvinism and begins leading a res-
toration movement in New England along with Abner Jones.
1804 — Having left the Presbyterian Church (1803) because of
its Calvinistic doctrines, Barton W. Stone and others began the
Springfield Presbytery. They later dissolve it and take the sa-
cred name “Christians” as their only title. Stone’s influence
would especially permeate through Kentucky, Tennessee,
Ohio, Indiana, and Illinois.

1808 — Elias Smith began printing the Herald of Gospel Liber-
ty. This paper would later be called the Christian Herald
(1818) and the Christian Journal (1835).

1809 — Thomas Campbell leaves the Seceder Presbyterian
Church because of sectarianism, becomes part of the Christian
Association of Washington, and writes the Declaration and
Address. Alexander and the family arrived later that year.

1810 - The New England Christians merge with those of the
O’Kelly group. O’Kelly does not join them.
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Chapter Two

The Restoration Movement in America
Continues

1811-1820



Early Work of Barton W. Stone

Barton W. Stone (1772-1844) was born
in Port Tobacco, Maryland. The sudden
and untimely death of his father left him
with some means of an inheritance. He
used this money to attend David Cald-
well’s school, Guilford Academy, near
| Greensboro, North Carolina. He entered
school believing he wanted to become a
lawyer or possibly a statesman.

While a student (1790-1793), Stone heard the Calvinistic mes-
sage of the well-known Presbyterian evangelist James McGready
and was turned sour on religion. He would later say of this mes-
sage, “He left me with not one encouraging word.” However,
while at Guilford, Stone also heard messages from another Presby-
terian preacher, William Hodge, this time on the theme of the love
of God. Hodge “converted” Stone in 1791 (Stone would later be
baptized along with the Cane Ridge congregation in 1804).

In 1794, Stone moved to Washington, Georgia, and taught
school for a Methodist minister named Hope Hull. Hull knew and
voted with James O’Kelly, but did not join him in leaving the
Methodists.

Stone returned to North Carolina in 1796 and received his li-
cense to preach. He received his Presbyterian Preacher license at
the session of the Orange Presbytery on April 6.

Stone then turned his attention to the west, specifically Tennes-
see and Kentucky. Passing through a little community of 300,
Stone commented that is was “a poor little village scarcely worth
the notice.” That community was Nashville!
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Stone arrived in Kentucky in 1796 and settled near Lexington.
He was ordained by the Transylvania Presbytery (formed in 1786),
and became the preacher at Cane Ridge and Concord, Kentucky.
At his ordination, when asked if he would take his oath of alle-
giance to the Westminster Confession of Faith, Stone said, “As far
as it is consistent with the word of God.”

As a Presbyterian, Stone remained constantly troubled by the
doctrine of Total Hereditary Depravity. He would later recall how
preaching the doctrine of depravity and human helplessness, and
then trying to persuade the helpless to repent, chilled his spirit at
the contradiction.

To combat spiritual apathy, Stone decided to conduct a revival
at Cane Ridge in August of 1801. It is estimated that between
20,000 and 30,000 people attended. Preachers from different de-
nominations spoke at different places and times at this revival.
Because salvation by faith and repentance was preached, charges
were brought against Stone and four others before the Synod of
Kentucky on September 6-13, 1803. Before the Synod could con-
duct its trial, these five men announced that they were renouncing
the authority of the Synod.

As a result, the Springfield Presbytery was formed. In the
Apology of the Springfield Presbytery you will find expressed the
total abandonment of all authoritative creeds but the Bible. The
Springfield Presbytery, however, lasted only nine months as Stone
and the others determined it was no more scriptural than the Synod
they had just renounced.

Their decision prompted the Last Will and Testament of the
Springfield Presbytery. One other interesting note is that in 1804,
while a visitor at Cane Ridge, Rice Haggard was able again to pro-
pose to a group advocating a return to the primitive church, that the
sacred name “Christian” be used rather than any manmade name.
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Within a year some fifteen “Christian” congregations were es-
tablished in Kentucky (8) and Ohio (7). Stone began signing his
name as: “Barton W. Stone, E.C.C.” that is, “Elder in the Church
of Christ.”

Just as we find in the Book of Acts, however, when the Lord’s
people begin thriving and growing, Satan attempts to destroy them.
In 1805 we find the “Shaker” movement invading the church.

The Shakers had several strange beliefs. This group was found-
ed by Anna Lee on the presumption that she had received a “divine
revelation.” They insisted that she was now the Christ with power
to save and possessed new revelations superior to the Bible.
Moreover, the Shakers maintained that Christ had already returned
a second time and that the resurrection and judgment were then
underway. They taught that marriage was forbidden, and that the
Shakers in this life would never die.

Surprisingly, two of the men who left the Presbyterians with
Stone, Richard McNemar and John Dunlavy, were swept away in
this movement. While their loss was very serious and grievous at
the time, it may have proven to be a blessing as their fanatical
tendencies would have likely only caused greater problems for the
church later.

Two other signers of the “Last Will and Testament,” Robert
Marshall and John Thompson, later revealed that they still held
orthodox Presbyterian views on the subjects of baptism and the
atonement and returned to the Presbyterian Church. Stone would
later comment, “Of all five of us that left the Presbyterians, | only
was left, and they sought my life.”

One bright spot out of this was the steadfastness of David Pur-
viance (1766-1847). A Kentucky statesman from the Cane Ridge
area who opposed slavery, Purviance was defeated in his bid for
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another term as a state delegate and the
opportunity to help frame the state consti-
tution because of his strong anti-slavery
convictions.

For a while, Purviance withdrew from
politics and devoted his life to preaching.
: He believed he could not preach the gospel
and remain in politics. In 1803, he seceded from the Presbyterian
Church, and shortly after this helped to establish a church which
worked and worshiped according to the New Testament pattern.

He helped to perfect the work
of the old Cane Ridge Church.
Purviance became an elder there
and was ordained by it to preach.
It is claimed that he was the first :
preacher that publicly repudiated infant baptism, and he insisted
that the immersion in water of a believing penitent is the only bap-
tism taught in the New Testament. Purviance was one of the draft-
ers and witnesses of the Last Will and Testament of the Springfield
Presbytery.

In 1807 he moved to Ohio. He had not been there long until he
was elected to the Ohio Legislature. He met with Barton W. Stone
for the last time at New Paris, Ohio, in 1843. When they met in the
church house, they embraced each other, and the whole congrega-
tion was moved to tears as these two heroes of the simple truth of
the gospel fervently engaged in this act. It has been said that Stone
and Purviance did more than any other two men in establishing the
cause of primitive Christianity in Kentucky and Ohio.
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Other Key Contributors

John Mulkey (1773-1844) is another man worthy
of mention at this time. Mulkey was born in South
Carolina, January 14, 1773 and began preaching in
East Tennessee when he was 20 years old. After
moving to Ken- _
tucky, Mulkey decided to leave the [}
Baptist Church, its creed, and the
doctrine of unconditional election.
He and his brother, Philip, would :
do a great work in restoring the ancient order in that area of Ken-
tucky. Like the Cane Ridge Meetinghouse, the “Mulkey” Meet-
inghouse still stands today.

John Wright was another denominational preacher that came
to believe in faith by the Bible alone. He became a considerable
influence for restoring the ancient church in Indiana.

With men like David Purviance, John Mulkey, and John Wright
to help in the cause, the church continued to grow, numbering
twenty-four congregations in four states (Kentucky, Ohio, Indiana,
and Tennessee) by 1807.

The Scotsman Walter Scott (1796-1861) came
to America in 1818. He was educated at the Uni-
versity of Edinburgh, and he soon found an op-
portunity to teach Latin in an academy at Jamai-
ca, Long Island. In the spring of 1819 he and a
friend decided to see what opportunities awaited
them along the Ohio River. They walked the dis-
tance from New York City to Pittsburgh, arriving in the city on
May 7, 1819.

18



Scott began teaching at a school operated by George Forrester.
Forrester was also a preacher for a small church associated with
the Haldanes. Through the teaching of Forrester, Scott accepted
the principle of restoring Christianity and was immersed. After
Forrester’s untimely death (by drowning in the Alleghany River
while bathing), Scott was left to operate the school and preach for
the small congregation. Also during this time, Scott began to learn
that baptism was for the remission of sins (see Acts 2:38).

Early Work of the Campbell Family

Thomas Campbell arrived in America at Philadelphia on May
13, 1807. The Synod of North America was in session at Philadel-
phia when he arrived there. He was cordially received by the synod
and was commended to preach in Washington County, Pennsylva-
nia.

However, the spirit of sectarianism was very bitter at that time
in that region. Even different branches of the Presbyterian faith
refused to have fellowship with each other.

Thomas Campbell deplored such a state of affairs and sought to
bring about peace between the discordant branches of the Presby-
terian faith. He encouraged members of different churches to come
together and eat the Lord’s Supper with the members of his church
(many of them went without a preacher or even church services for
weeks at a time).

Campbell’s attitude toward unity displeased the Presbyterian
Church, and he was brought before the Chartiers Presbytery for a
formal rebuke in May, 1808. Campbell plead for unity and liberal-
ity before them; however, by September, this presbytery made it
clear that Campbell was no longer welcome in their midst. On
September 13, 1808, Campbell formally made his break with Se-
cederism.
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Campbell continued to preach but was excluded from the
church houses. He preached in groves and private houses. He al-
ways pled openly and boldly for Christian liberty and union upon
the principles taught in the Bible.

People thronged to hear him. They admired him and wanted to
know why he was not being permitted to preach as before.

He soon found many intelligent and pious people who were dis-
satisfied with religious parties and the intolerance of sectarianism
which prevailed at that time.

A special meeting was called at the house of Abraham Altars,
and at this meeting he declared his conviction that the word of God
as revealed in the Bible was all-sufficient as a basis of union and
cooperation for Christians. This condemned all creeds. He then
stoutly urged all to abandon everything in religion for which there
could not be produced a “Thus saith the Lord.” He announced the
famous statement: “Where the Scriptures speak, we speak; and
where the Scriptures are silent, we are silent.” This has become the
slogan for all who have given up creeds and have taken the Bible
alone as their rule of faith and worship in the service of God.

During this meeting, a Scottish bookseller named Andrew Mun-
ro said, “Mr. Campbell, if we adopt that as a basis, then there is the
end of infant baptism.” Campbell answered, saying, “Of course, if
infant baptism be not found in the scriptures, we can have nothing
to do with it.” This answer brought a very emotional reply from
another attendee, Thomas Acheson. Acheson arose and cried out,
“I hope I may never see the day when my heart will renounce that
blessed saying of the Scripture, ‘Suffer little children to come unto
me and forbid them not, for of such is the kingdom of heaven.’”
To which James Foster replied, “Mr. Acheson, | would remark that
in the portion of Scripture you have quoted, there is no reference
whatever to infant baptism.”
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The Christian Association of Washington
and the Declaration and Address

On August 17, 1809, “The Christian Association of Washing-
ton” was formed. On September 8, 1809, Thomas Campbell issued
his memorable Declaration and Address. This document came
about at the insistence of a Mr. Welch. Welch fixed a room for
Campbell at his residence for the purpose of Campbell’s studying
and writing. It was here that Campbell wrote the Declaration and
Address. This document has come to be known as the Magna Car-
ta of the Restoration Movement.

It is a brilliant piece of religious thought, especially for that
time, but it must not be considered a creed. This work is divided
by three parts. The “Declaration” gives the purpose and plan for
the Christian Association of Washington. The “Address” goes into
detail of the forces at work in the religious world of that time. The
third part, the “Appendix,” is designed to answer questions, while
refuting arguments pertaining to the Washington Association.

Alexander arrived with the rest of the family in New York on
September 29, 1809. Thomas met them on their way to Washing-
ton, on October 19, and shared with Alexander the Declaration
and Address. Little did he know that Alexander had reached many
of the same conclusions while shipwrecked and living in Glasgow.

After reading the document, Alexander said that he would de-
vote his life in preaching the principles his father had set forth; to
which Thomas replied, “Upon these principles, my dear son, | fear
you will have to wear many a ragged coat.” Alexander preached
his first sermon July 15, 1810.

On May 4, 1811, the Christian Association of Washington de-
cided to become an independent congregation. Thomas served as
elder and Alexander served as its preacher. Normally, he would
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preach for 1 % hours at home and three hours when visiting some-
where.

The small church constructed a new building to replace the
temporary log building where they began. Because it was built in
a brush run on the farm of William Gilchrist, both the building and
the congregation became known as Brush Run Church, in Wash-
ington County, Pennsylvania.

The Question of Baptism: Sprinkling or Immersion?

Upon the birth of Alexander’s first child, Jane (March 13,
1812), the question of infant sprinkling arose again. Alexander
sought to study everything he could on the matter and found the
practice to be lacking Bible example and authority. He immediate-
ly began making plans to be immersed. Joining him were his wife,
sister, mother, and father. Some discrepancy exists among histori-
ans as to the number of people actually baptized that day. Some
include James Foster and others do not. It is also believed that
James and Sarah Henon were baptized that day. However, in time
the whole congregation would be immersed.

The baptismal ceremony that day lasted for seven hours, with
six hours of preaching on the subject leading up to the baptisms.
Mathias Luce, a Baptist minister, baptized them. Seeing that Bap-
tists were the only ones practicing immersion in that area, and their
evident friendship, it seems reasonable that Alexander would ask
him to do it. Campbell did however state that he would not be ex-
pressing a religious experience prior to baptism, as was a Baptist
practice, but only his confession in Christ.

The Red Stone Association

It was not long until Alexander began receiving invitations to
preach for the Baptists, and the Baptist “Red Stone Association”
was seeking to add the little Brush Run congregation to their num-
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ber. It seems likely that since the Baptists were not numerically
strong in that region, and because the Brush Run congregation was
believed to be “Baptist” in their practice of immersion, they should
be part of that association. The church however had some reserva-
tions about what to do. Yet, believing that reform could be better
accomplished from within an existing religious group than from
without, the congregation agreed to join the association on the
condition that they would be free from all creeds and permitted to
continue studying the Bible and obeying God’s commands wher-
ever that took them. They were officially accepted to the associa-
tion in 1813.

Alexander Campbell would later write about this, saying: “I had
no idea of uniting with the Baptists more than with the Moravians
or the mere Independents.” Campbell regarded himself a Baptist
only as far as immersion was concerned. Soon the union with the
Redstone Association proved to be untenable. Campbell simply
could not and would not agree with the Philadelphia Confession of
Faith, the direct operation of the Holy Spirit on the heart of the
sinner, baptism because sins were already forgiven, predestination
unto eternal life, the notion of needing a religious experience prior
to baptism, and the difference (or lack thereof in Baptist doctrine)
between the Old and New Testaments.

When the association was scheduled to meet on August 30,
1816, Campbell was not originally asked to preach, but because the
man scheduled to speak became ill, Campbell was invited to lec-
ture. It was here that Campbell extemporaneously preached what
has become his famous “Sermon on the Law.” In his sermon,
Campbell explained that the Law was fulfilled in Christ and at the
cross and was therefore not binding on Christians. His lessons
caused tensions to mount increasingly between the Brush Run
Church and the Redstone Association over the next few years.
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Buffalo Seminary

In 1818, Campbell opened Buffa- J
lo Seminary in his home. His home #
was built by his father-in-law, John @
Brown, and was given to him along
with 300 prime acres as an incentive
to stay there and not move to Ohio as 3
Campbell had desired. Needless to say, Campbell stayed.

Alexander later added a second addition to the home, which he
would call “Bethany,” in order to give it the necessary housing
and classroom space needed for Buffalo Seminary. During the
building, the Campbell family lived in the basement. The school
opened in March of 1818 and closed four years later, due to a lack
of interest among the young men in the area for the ministry.

Thomas Campbell, who was forbidden by Kentucky state law to
teach black people, moved back to Pennsylvania and began teach-
ing at the seminary in September of 1818.

The first of Alexander Campbell’s debates occurred June 19-20,
1820. He debated a Presbyterian named John Walker in the Quak-
er community of Mt. Pleasant, Ohio (twenty-three miles from
Bethany). The debate was on the subject of baptism. Walker’s
first speech was only two minutes long. Walker arrived the second
day and requested that each disputant make only one speech.
Campbell agreed to two speeches. Needless to say, Walker was
not a debater and his brethren were not pleased with his effort (or
lack thereof). This led to a second debate with the Presbyterians
and W.L. McCalla in 1823.
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Timeline of Events

1811 — The Brush Run Church is formed.

1812 — The Campbells are baptized, accepting immersion as
the proper mode.

1816 — A. Campbell preaches his “Sermon on the Law.”

1817 — Elias Smith announces his conversion to universalism.
1818 — Walter Scott arrives in America and in 1819 begins
preaching a restoration plea.

1818 — A. Campbell opens Buffalo Seminary (T. Campbell is a
teacher).

1820 — A. Campbell debates John Walker (Presbyterian) in Mt.
Pleasant, Ohio.
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Chapier Three
The Restoration Movement Gains Momentum

1821-1850



Alexander Campbell Meets Walter Scott

While living in Pittsburg, Walter Scott resided with the family
of Nathaniel Richardson. Richardson was a wealthy merchant and
had hired Scott to teach his son, Robert, and some of his friends,
on Scott’s condition that he would not teach them the Presbyterian
Confession of Faith.

Alexander Campbell happened to be a close friend of the Rich-
ardson family. It was this friendship that led him to meet and de-
velop a life-long friendship with Walter Scott.

The two met in the winter of 1821-22 and soon realized that
they were both scholars of New Testament Greek and Latin, and
had studied the works of Sandeman, the Haldane brothers, and
John Locke. They both desired a return to the ancient order of the
church and were willing to give themselves to advocating the res-
toration principles set forth in Thomas Campbell’s Declaration
and Address.

The similarities between these two men are astounding. Both
were first-class biblical scholars. Both were respected educators.
Scott served as president of Bacon College in Georgetown, Ken-
tucky and Campbell was the founding president of Bethany Col-
lege near his home. Both received a fine education and had been
influenced by the learned reformers of Scotland. Both were gifted
writers and careful editors. Both left a legacy in their writings and
periodicals. Campbell’s Christian System and Scott’s Gospel Re-
stored are both classic works. Both men were tremendous, even
mesmerizing, preachers.

The Preaching of Walter Scott

Scott possessed an immense ability as an orator and expounder
of the gospel. It was said of Scott that while preaching the parable
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of the prodigal son, one would think that the wayward young man
was soon to enter their presence.

As an evangelist, he would come to be known as the “Golden
Oracle.” It was said that “his dark eyes seemed to penetrate the
secrets of the soul.” He would preach a simple, acceptable five-
step plan of salvation: faith, repentance, baptism, remission of sins,
and the gift of the Holy Spirit.

The Preaching of Alexander Campbell
General Robert E. Lee said of Alexander Campbell:

“He was a man in whom were illustriously combined all
the qualities that could adorn or elevate the nature to
which he belonged; knowledge, the most various and ex-
tended, virtue that never loitered in her career nor deviat-
ed from her course. A man who, if he had been delegated
a representative of his species to one of the many superior
worlds, would have suggested a grand idea of the human
race.”

Campbell flourished as an evangelist. Unfortunately, only two
or three of his sermons have been preserved. This is because he
found the practice of writing sermons to be “exceedingly irksome
and distasteful.” It is hard to believe, but it appears that it did not
occur to Campbell that others would want to read these sermons of
his. Also, Campbell spoke extemporaneously. He did not speak
from a manuscript, thus a manuscript would not have existed.

Of his preaching abilities, President James Madison said, “It
was my pleasure to hear him very often as a preacher of the Gos-
pel, and | regard him as the ablest and most original expounder of
the Scriptures | have ever heard.”

His style was his own. He did not intend to copy anyone. He
hardly used any gesture or mannerism and had a great composure

29



in the pulpit. He did not shout or get excited. His presence was
calm and his tone conversational. Sometimes he would lean on his
cane while standing and speak for two or three hours.

One tradition is that his students at Bethany would sometimes
carry canes with them when they went out to preach. When he was
older, he grew a long beard, thus prompting his students to do the
same.

His enunciation was clear and distinct, chaste and simple. His
sentences were clear and forceful. At times he would speak with
utmost fervor, placing emphasis on key words and thoughts.

Campbell also gained national recognition as a debater. Let us
note now the debates of Alexander Campbell.

Debates of Alexander Campbell

Campbell’s first debate was with the Presbyterian John Walk-
er. This debate took place in Mount Pleasant, Ohio on June 19-20,
1820. The debate was on the subject and mode of baptism.

On October 15-21, 1823, Campbell again debated a Presbyteri-
an — W.L. McCalla. This debate was held in Washington, Ken-
tucky and again the subject and mode of baptism was discussed. It
was in this debate that Campbell introduced the scriptures which
teach baptism for the remission of sins as a means of answering
pedo-baptism.

These two debates convinced Campbell that “a week’s debating
is worth a year’s preaching.”

Campbell’s third debate was with the atheist Robert Owen.
This debate was held April 13-21, 1829 in Cincinnati, Ohio. The
debate was held in the largest Methodist church building in the city
and a former mayor of Cincinnati, Jacob Burnet, was one of the
moderators. On the final day of the debate there were 1,200 pre-
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sent. During this debate Campbell gave an affirmative speech
which lasted for 12 hours (2 sessions daily for 3 days). You can
find this speech beginning with his 22™ reply in the written record
of the debate. At the conclusion of the debate, Campbell asked
those who favored Christianity to stand. All but three stood.

Campbell’s next debate was with a Catholic Bishop named
John B. Purcell. This debate took place in Cincinnati as well,
lasting from January 13-21, 1837. In this debate Campbell argued
against the immorality of the Catholic Church. Campbell showed
from Catholic writing that a priest who might take a wife was to be
excommunicated, but if he kept a “concubine” he was merely
fined.

On November 15, 1843, a sixteen day debate commenced with
another Presbyterian preacher, Nathan L. Rice. Henry Clay was
the moderator. This debate was held in Lexington, Kentucky. Sub-
jects discussed were baptism, creeds, and the operation of the Holy
Spirit. When the Presbyterians began losing big numbers to the
restoration right after its publication, they stopped publication of
the written record, providing Campbell the opportunity to pick up
the rights and continue to publish it.

Rice used most of Walker's and McCalla's arguments. Instead
of 14 reasons why baptism and circumcision differ, Campbell had
16. Campbell's greatest satisfaction from this debate came from the
news that his Uncle Archibald in Ireland gave up infant baptism
after reading it.

Campbell Leaves the Baptists
It is unfair to Campbell to say that he was ever truly a Baptist.
The Baptists originally sought him because he was a gifted preach-
er who believed immersion was the only valid form of baptism.
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Also, he lived in an area with very few Baptists and it appears they
needed all the help they could get.

Campbell had no desire of joining any sect. However, neither
did he desire to add a sect to the already existing sects pervading
the land. He felt he could reform the Baptists and restore the pat-
tern for the church from within their already existing framework.
He was wrong. Although, he did help to bring a good many
churches and preachers out of that denomination, he obviously
failed to reform the whole.

In fact, Campbell was often embarrassed when he was ac-
claimed as being a great Baptist preacher. He would say time and
again, “l have as much against you Baptists as | have against the
Presbyterians™ (the group he had previously left along with his fa-
ther).

Separation with the Baptists became evident by 1830 with the
dissolution of the Mahoning Association. John Henry made the
motion to dissolve the association and Campbell, about to rise to
his feet to oppose the motion, was hindered by the hand of Walter
Scott upon his shoulder. The motion passed unanimously. These
men had come to see that such an association lacked scriptural au-
thority and wanted to take the restoration one step further. The
fact that Campbell did not entirely agree with this motion, and his
desire for continued cooperation among the churches, would even-
tually become a point of bitter controversy. In fact, Campbell was
at a loss for direction. He asked, “Brethren, what now are you go-
ing to do? Are you never going to meet again?” It was then de-
cided that they would continue to meet yearly, but not officially as
an association.

After separation with the Baptists was complete, he would
cease publishing the Christian Baptist and begin publishing the
Millennial Harbinger.
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The Men and Works of This Era

The simplicity and truthfulness of the Restoration Plea attracted
many great preachers who were at the time questioning the denom-
inational doctrines they had been “ordained” to preach. As our
study of this period continues, let us begin by studying the lives
and influences of a few of these great gospel preachers.

”Raccoon” John Smith (1784-1868) is probably
one of the most well-known and beloved preachers
of the restoration. He surely endured his share of
hardship. It is easy to love and appreciate this man
for his love and attitude toward the Lord, His truth,
and His church. He was a pivotal figure in the progress made to-
ward uniting the Stone and Campbell groups.

Alexander Campbell said that brother Smith was the only man
he knew that would have been ruined by an education. His lack of
education was not due to a lack of desire, only a lack of opportuni-
ty in frontier East Tennessee and Kentucky.

His preaching was simple and directed to the common man. He
would often preach for three hours — spending the first hour an-
swering the errors of Calvinism, the second hour introducing the
truth of the Bible, and the third hour exhorting people to obey.

John Smith was a Baptist preacher that studied himself out of
Baptist doctrine and the Baptist Church. Having studied his way
out of hard-shell Calvinism, he was able to instruct others of its
errors. His work was done primarily in Kentucky. He “reformed”
many Baptist churches and was quite controversial is doing so.
Yet, he was so well-respected for his piety that it was hard for
those who disagreed with him to dislike him. Perhaps he had the
courage to ask the questions they were too afraid to ask.
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For Smith, the New Testament plainly
revealed facts to be believed, commands
to be obeyed, and promises to be en-
! joyed.

John Smith’s Horse Hollow Cabin
(Monticello, KY)

Jacob Creath, Sr. (1777-
1854) and his nephew Jacob
Creath, Jr. (1799-1886)
were also two great preach-
ers who first had to leave the |
bonds of hard-shell Calvin-
ism, along with John Smith.
Like Smith, these men were
renowned Baptlst preachers in Kentucky. Also, like Smith, they
began reading Alexander Campbell’s Christian Baptist. They
came to understand that the gospel could be obeyed, that creeds
must be rejected, and that the church must be restored to its origi-
nal faith and practice.

John T. Johnson (1788-1856) was more
than the brother of Vice-President, Richard
M. Johnson — he was a great preacher! He
also loved the idea of Christian unity and left
what could have been a very prosperous and
prestigious political career to devote his life
to preaching the principles of the New Tes-
tament. He was also very instrumental in the founding of the mis-
sionary society.

34



John (1800-1867) and Samuel (1789-1877) Rog-
ers were two brothers that made
a significant contribution for the
restoration in Kentucky and north
of the Ohio River. The brothers
were great gospel preachers and
soul winners. They had also
learned their way out of Calvinism.

Benjamin Franklin (1812-1878), great-
nephew of the statesman, was a very popular
preacher and editor. Franklin was greatly influ-
enced by John and Samuel Rogers. While living
in Cincinnati, he started the American Christian
Review. Franklin was a very conservative voice
for New Testament Christianity and Christian unity. He opposed
any doctrine, entity, or person he perceived to be divisive to the
body of Christ.

T.M. Allen (1797-1871) was another of the great preachers of
this era. He worked diligently to teach and covert souls in Mis-
souri and in so doing helped to establish many churches in that
state.

B.F. Hall (1803-1873) was a tremendous preacher in Kentucky,
Tennessee, and later Texas. He was helped by reading the Camp-
bell-McCalla debate and came to realize that baptism was for the
remission of sins. He became a staunch defender of this truth and
a great adversary to Calvinism.

Philip S. Fall (1798-1890) is best remembered
for his evangelistic work in Kentucky and Tennes-
see. He helped to promote restoration principles
among the Baptists in Nashville, which eventually
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led to the Baptist church denouncing its creed and Calvinism, and
becoming the first church of Christ in that city. Fall was also con-
sidered a great educator for his time.

William Hayden (1799-1863) was a companion
of Walter Scott on the Western Reserve in pre-
sent day Ohio. Scott would often preach his
sermon and Hayden would conclude by exhort-
ing the audience to respond. It is said that he
had a “strong intellect, tender emotional nature,
clear voice and fluent speech, he commanded
attention at once and held it closely both in sermon and song. He
was a logical reasoner, and pressed the claims of the gospel upon
thinking men with convincing power and a pathos that was well-
nigh irresistible.”

Hayden preached for 35 years, traveled some 60,000 miles on
horseback (90,000 in all), preached some 9,000 sermons, and bap-
tized 1,200 souls. For 25 years he averaged being away from
home 240 nights per year.

Jesse B. Ferguson (1819-1870) was a very bril- Zi
liant and popular preacher, and he knew it. Some
claim that he was spoiled by the compliments that hat .
he received and the praises which were given him. :
Ferguson went into Universalism and Spiritualism. ‘1,/‘
He was so popular that he carried a very large per-

centage of the church in Nashville with him. Many other churches
in Tennessee were affected by his teaching.

From April — June 1852 Jesse B. Ferguson incited controversy
with the Nashville congregation beginning with an article teaching
a second chance for forgiveness after death and culminating with
an article stating his disbelief in eternal punishment. During this
time, a beautiful new church building was built.
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On June 1, 1856, Jesse B. Ferguson finally resigned his ministry
at the Nashville congregation at the threat of a law suit. In 1852,
the church at Nashville was said to have numbered 550 members.
By the time of Ferguson’s resignation, the church numbered less
than 200. On April 8, 1857, the new building built for the Nash-
ville congregation mysteriously burned to the ground.

The church would have to move back into its old building and
hire its former preacher, Philip S. Fall, to bring stability to the con-
gregation, which he did. Fall would stay until 1877.

Brotherhood Periodicals from This Era

The Christian Baptist was Alexander Campbell’s first periodi-
cal. It was published from 1823-1830 and has been considered an
iconoclastic paper. Campbell even admitted that he was using this
paper as a means of testing whether or not people were willing and
desirous of religious reform. Walter Scott helped him in editing
this paper.

The Christian Messenger was Barton W. Stone’s paper which
began in 1826 and continued until close to his death in 1844. He
hoped Christian unity would be the “polar star” of this work. John
T. Johnson helped him for a while as an associate editor.

The Evangelist was a paper Walter Scott began publishing in
1832. It was postponed for a while in 1835 in favor of writing his
great book, The Gospel Restored, which was published in 1836.
The Evangelist was resumed in 1836 and finally ceased forever in
1842.

The Millennial Harbinger was Alexander Campbell’s second
and final periodical. Campbell chose to drop the name of the
Christian Baptist and use this name after he had officially separat-
ed from the Baptists.
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This work ran from 1830-1870, although Campbell only served
as its editor until 1865 when W.K. Pendleton (his son-in-law) be-
came editor.

Campbell was a post-millennial theorist, meaning that he be-
lieved Christ would return after 1,000 prosperous years for the
church. He also believed the work he was doing was going to help
begin that 1,000 year period.

The Christian Review was Tolbert Fanning’s paper. This paper
ran from 1844-1847. 1t was replaced by Jesse B. Ferguson’s
Christian Magazine. Fanning also edited a couple of science and
agricultural journals. His most notable paper, however, was the
Gospel Advocate which began in July of 1855.

The Reformer (1846) and later the American Christian Review
was Benjamin Franklin’s paper. The ACR began in 1856 and con-
tinued until his death in 1878.

In the December 1835 issue of the Millennial Harbinger, a list
of brotherhood periodicals was given. In addition to those we have
mentioned, there were also the following: Apostolic Advocate
(John Thomas, Richmond, VA); Gospel Advocate (J.T. Johnson
and Dr. Hall, Georgetown, KY); Primitive Christian (Silas E.
Shepherd, Auburn, NY); Christian Investigator (William Hunter,
Eastport, ME); The Christian Preacher (D.S. Burnett, Cincinnati,
OH); The Christian Reformer (John R. Howard, Paris, TN); and
The Disciple (James A. Butler and A. Graham, Alabama).

Unity Between Stone and Campbell
In 1830, two predominant groups were seeking to restore New
Testament Christianity in America. Barton W. Stone and his
friends were seeking to restore the faith in Kentucky, Tennessee,
Ohio, Indiana, and Illinois. They went by the name “Christian”
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and were typically known as Christian Churches or churches of
Christ.

Thomas and Alexander Campbell, along with Walter Scott and
John Smith, were seeking to restore the faith among Baptists pri-
marily in Ohio, Kentucky, Pennsylvania, and what is now West
Virginia. They were usually called “Reformers” or “Disciples.”

Having left the Baptists, unity between Stone and Campbell
could be realized. Unity between the two groups of Stone and
Campbell, however, would have to come over the course of time.

Campbell’s 1823 debate with W.L. MacCalla in the state of
Kentucky, where the Stone group was strong, certainly helped lay
some of the groundwork for unity. Campbell was received so well
by Kentucky Baptists that he scheduled a three month preaching
tour the following year. While on this tour, Campbell and Stone
met for the first time in Georgetown, Kentucky. Soon the Chris-
tian Baptist had a large circulation in Kentucky and many Baptists
came to accept the views of restoration which Stone had been
preaching in their home state.

Congregations of the two groups began to extend fellowship to
one another and some eventually merged. The first such merger
occurred in Millersburg, Kentucky on April 24, 1831. The two
groups agreed that they were one as far as faith and practice was
concerned and decided to meet together as one congregation.

Another development that helped to aid unity was for the breth-
ren of the two groups to work together on joint projects. For ex-
ample, Walter Scott and Joseph Gaston worked together as travel-
ing evangelists in the Western Reserve of Ohio. Also, Stone con-
ducted a gospel meeting in November, 1831 at the Great Crossings
congregation where John T. Johnson was the minister. John T.

39



Johnson would later serve as the associate editor of Stone’s paper
The Christian Messenger.

“Raccoon” John Smith and John Rogers joined with Stone and
Johnson in a series of unity discussions. The four men decided to
call a general meeting to discuss unity at Georgetown, Kentucky
on December 23-26, 1831. A second meeting was conducted over
the New Year’s weekend in Lexington, Kentucky. Smith was the
spokesman for the Campbell group and, after having pled for unity,
concluded by saying:

“Let us, then, my brethren, be no longer Campbellites or
Stoneites, New Lights or Old Lights, or any other kind of
lights, but let us come to the Bible and to the Bible alone,
as the only book in the world that can give us all the light
we need.”

On this basis he and Stone extended the right hand of fellow-
ship to symbolize the unity of the two groups.

It’s very significant to our discussion to realize that unity was
achieved because of doctrine and not despite it. It’s amazing to
consider that these two groups shared so much in common because
of their “back to the Bible” approach, even without having a great
deal of contact and familiarity with one another.

Bill Humble cites the following six similarities in his book “The
Story of the Restoration” pp.31-32.

1.) Both groups accepted the Bible as the sole rule for faith and
practice — rejecting creeds, etc.

2.) Both pleaded for Christian unity on the basis of a return to
the Bible.

3.) Both denied Calvinistic teachings such as limited atonement,
predestination, and total depravity. They believed the gospel
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4)

5)
6.

should be preached to every man and that any man could ac-
cept it.

Both rejected infant sprinkling and accepted immersion of
believers as the only scriptural form of baptism.

Both refused to wear unscriptural and sectarian names.

Both regarded denominational organizations such as presby-
teries, synods, and ruling associations as unscriptural.

However, the two groups also had their differences. Humble
cites the following four:

1)

2)

3)

They disagreed about names. Stone’s group believed the
name “Christian” was the name given by God and supersed-
ed all others (on the basis of Acts 11:26). Campbell be-
lieved they should wear the name “disciples.” Both names
continued to be used even after the Lexington meeting.

They differed on the emphasis placed on baptism. Stone’s
group had yet to conclude that baptism was essential for the
remission of sins, although some of them had begun so
teaching. Also, Stone believed the church could fellowship
those who had yet to be immersed while Campbell did not.
(In all of these things, however, it matters not what
Stone or Campbell said, but what the Bible says. See
Mark 16:16, Acts 2:38, Acts 22:16, 1 Peter 3:21.)

Stone’s group had not been practicing weekly observance of
the Lord’s Supper as had Campbell’s. Unity was eventually
achieved on this issue on the basis of such passages as 1 Co-
rinthians 11:17 ff. The churches of Christ continue to ob-
serve the Lord’s Supper every first day of the week when
we come together into one place.
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4.) Stone’s group also placed more of an emphasis on the Holy
Spirit’s working in conversion than Campbell’s group did.
Campbell’s approach was more logical than emotional. He
emphasized the role of reason in conversion while Stone
emphasized the role of emotion.

Following the Lexington meeting, John Smith and John Rogers
traveled throughout Kentucky urging brethren in every community
where two congregations existed to become one. Barton W. Stone
said, “This union...I view as the noblest act of my life.”

Results of Unity

With a united front, numerical growth was inevitable. The dec-
ade of the 1830’s saw incredible increases in the numbers of the
local churches and the work being accomplished. At least 28 jour-
nals were published during the 1830’s, the most notable being
Campbell’s Millennial Harbinger (1830), Scott’s Evangelist
(1832), while Stone’s Christian Messenger (1826) continued grow-
ing.

The 1830’s saw the founding of the first college associated with
the movement — Bacon College. Bacon College began in George-
town, Kentucky in 1836 with Walter Scott serving as its first presi-
dent. Campbell began Bethany College on his home-place in
1840, while Tolbert Fanning opened Franklin College north of
Nashville, Tennessee in 1845.

The growth of the church was phenomenal and it was marked
by solid, expository preaching. It has been said that the preachers
of this era relied solely on their Bibles, knowing little about phi-
losophy.

By 1836, D.S. Burnett documented that the church numbered
over 100,000 and ranked as the fourth largest religious body in
America.

42



By 1850, another man cited in the Ecclesiastical Reformer that
the church numbered 200,000 strong, while others believed the
number to be as high as 300,000.
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Timeline of Events 1821-1850

January 20, 1822: Alexander Campbell meets Walter Scott.
December 1822: Campbell closes Buffalo Seminary.
August 3, 1823: Campbell begins the Christian Baptist.

August 31, 1823: Campbell forms a congregation near his
home at Wellsburg.

October 15-21, 1823: The Campbell — McCalla debate occurs.
1824: Stone and Campbell meet for the first time.
Spring 1826: Campbell publishes the Living Oracles.

November 25, 1826: Barton W. Stone begins publishing the
Christian Messenger.

March 1827: Walter Scott begins his work as a traveling
evangelist for the Mahoning Association.

April 13-21, 1829: Campbell — Owen debate occurs.

May 1829: Buffalo (later named Bethany) congregation is
formed by Thomas and Alexander Campbell.

January 4, 1830: Alexander Campbell begins publishing the
Millennial Harbinger.

December 23, 1831 — January 2, 1832: Unity meetings take
place in Georgetown and Lexington, Kentucky between the
Stone and Campbell groups.

January 2, 1832: Walter Scott begins publishing the Evange-
list.

November 10, 1836: Students arrive for classes at Bacon Col-
lege in Georgetown, Kentucky. This is the first college of the
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movement and Walter Scott is the unanimous selection for
president.

January 13-21, 1837: Campbell — Purcell debate occurs.
March 2, 1840: Bethany College is founded.
November 15, 1843: Campbell — Rice debate begins.

January 1, 1845: Franklin College is opened by Tolbert Fan-
ning.

May 4, 1847: Campbell leaves America for a preaching tour of
England, Scotland, and Ireland. He returns on October 19, and
receives word of the death of his son Wycliffe.

October 23, 1849: Meeting begins in Cincinnati, Ohio to dis-
cuss the formation of a missionary society.
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Chapier Four

The American Christian Missionary Society



Alexander Campbell’s Role in the ACMS

Alexander Campbell wanted to initiate more congregational co-
operation in the realm of evangelism. He did not believe the local
church working in and of itself was sufficient to the task.

Campbell also believed that for cooperation to be realized, a
new organization, similar to that of the Baptist associations was
needed. As Lot’s wife looked back to Sodom and Gomorrah,
Campbell looked back on his days among the Baptists and began
promoting an idea for a departmentalized form of church govern-
ment.

According to his plan, churches would be divided into sections
according to counties, districts, and even states. The organizations
would have authority to send out preachers, pay them, ordain them,
discipline them, and even discipline unruly churches! His plans
for district organization prompted Walter Scott to ask, “Who made
brother Campbell an organizer over us?” Strange as it may seem,
Scott was the one who would later suggest the title: American
Christian Missionary Society. He also wrote in defense and sup-
port of the society and was one of the first vice-presidents (there
were twenty in all).

Campbell also used his editorial pen effectively and steadfastly.
Though his ideas were met initially with resistance, they eventually
won more and more favor as Campbell continued to write about
organization and cooperation.

Clearly, brethren wanted to see more of an effort being made in
evangelism, but were not sure how to make this effort scriptural.
Campbell introduced the argument of expediency and argued that
no scriptural command or example was evident to serve as a pat-
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tern for church action. Churches began holding cooperative meet-
ings and forming associations to send out preachers in their area.

The Role of D.S. Burnett

- D.S. Burnett (1808-1867), son of the one-time
mayor of Cincinnati, is best remembered for the
role he played in the founding of the American
Christian Bible Society and the American Chris-
tian Missionary Society.

Burnett’s pro-Union stance alienated many brethren in the
South before, during, and after the Civil War. Many southern
Christians began viewing the ACMS as an auxiliary for pro-Union
politics.

Burnett was instrumental in the effort for a missionary society
and for beginning the American Christian Bible Society on January
27, 1845. The Bible society did not last, however, as it was termi-
nated by the Ohio State Convention in 1856.

In the late spring of 1849, Campbell began to urge brethren to
set a time and location for a brotherhood-wide meeting to discuss a
plan for universal evangelism. Ironically enough, Campbell con-
tinued to press during the summer of 1849 for a “more efficient
and scriptural organization.”

Over time, Campbell and D.S. Burnett would bring to fruition
this brotherhood-wide meeting. The date for the meeting was set
for October 23, 1849 in Cincinnati and coincided with the annual
meeting of the Bible society. Campbell, who was at first opposed
to the Bible society, did not want these two meetings to coincide;
thus, he did not attend the meeting he had been urging (although he
did send his son-in-law, W.K. Pendleton). It was claimed that
Campbell was sick, but he was known to have carried on his other
duties during that time.
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Even though he was absent from the proceedings, Campbell
was elected as president. D.S. Burnett and 19 others were elected
vice-presidents. The roll of officers reads like a virtual “Who’s
Who” among the preachers of that time.

Opponents to the Missionary Society

Tolbert Fanning (1810-1872) was one of the most
important opponents of the missionary society. He
lived in the Nashville area and was the most influ-
ential preacher in the South during the 1850’s and
1860’s. He was the founder of Franklin College,
and founding-editor of the Gospel Advocate (1855).
In fact, his primary purpose for the Gospel Advocate was to exam-
ine the subjects of church organization and church cooperation.

Fanning believed the scriptural way to conduct mission work
was through the local church. He believed one church could com-
mission a man to go and preach the gospel while asking for finan-
cial support from sister congregations. He stated that this method
had “the authority of Scriptural examples.”

In 1859 Fanning was invited to the missionary society’s annual
convention to lecture on the mission work being conducted by
Tennessee congregations. He took this opportunity to explain to
them how the churches in Tennessee were working together to es-
tablish congregations among the Cherokee Indians without the aid
of a missionary society. While Fanning did make his objections
known, he concluded by saying, “But | am happy to say, that from
what | have heard on this floor, we are one people. With us all
there is one faith, one God, one body and one spirit.” Things
would soon change.

Benjamin Franklin (1812-1878) became a strong opponent of
the missionary society after the Civil War. He was the most popu-
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lar preacher in the brotherhood during the 1860°s and 1870’s. He
edited the most influential journal after the Civil War in the Ameri-
can Christian Review (1856). His debates have also been consid-
ered as some of the best since the debates of Alexander Campbell.

Needless to say, Benjamin Franklin exerted a tremendous influ-
ence among his brethren. He had not always been an opponent of
the missionary society. In fact, he was at the first convention in
1849. He had held one office or another for 17 consecutive years
beginning in 1850, including the most important office of the soci-
ety which was that of corresponding secretary (1856-1857).

He was a supporter and defender of the society until the society
adopted a resolution in favor of the Union in 1863. Franklin did
not support the War and urged Christians not to fight in it. He be-
lieved this resolution in favor of the Union brought “strife and con-
tention” to the church and he was right. In 1866, Franklin an-
nounced that he no longer supported the society and believed it to
be an unscriptural organization. He held this position and fought
against the society until his death in 1878.

David Lipscomb (1831-1917) followed Fanning as
the editor of the Gospel Advocate in 1868, after
having served for two years with Fanning as co-
editor. He had been a student of Fanning’s at
Franklin College and also a faculty member. Lip-
scomb continued to edit the Advocate for more than 45 years and
during those years he had a greater influence on churches in the
South than any other man.

Some pro-society brethren charged that anyone who did not
support such an effort did so simply because they lacked the neces-
sary zeal for good works. That theory is utterly demolished by cas-
ually surveying the life of David Lipscomb. Not only was he a
great preacher, he was a great writer and editor. He poured his
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life-blood into projects like the Gospel Advocate, Fanning Orphan
School (c.1884), and the Nashville Bible School (c.1891), which is
now called Lipscomb University in Nashville, Tennessee. He op-
posed the society, not because he was a do-nothing, but because he
believed it to be an unscriptural organization. His worry was that
such bodies would rob the church of her purpose and cause the
church to become “an empty, meaningless form .... [where] its au-
thority and usefulness are gone forever.”

In 1867, Lipscomb had a written debate with Thomas Munnell
on the propriety of the missionary society. Lipscomb had argued
that 10,000 churches could cooperate in a scriptural way without
any missionary society. Munnell rebutted that he wanted Lipscomb
to describe how that many churches could work together in a busi-
ness-like way. Lipscomb’s reply follows:

“We do not know that God proposed to convert the world
in a business-like way. Wise men, intent on the accom-
plishment of a great object, would scarcely choose a
babe, born out of wedlock, cradled in a manger, as the ef-
ficient superintendent in the accomplishment of that
work. Business men would have hardly sought out un-
learned, simple hearted fishermen as their agents, would
not have chosen the infamy of the Cross, and the degrada-
tion of the grave. This is so un-business like that, busi-
ness men, entering in strive to change it to a more busi-
ness-like manner....God’s ways are not man’s ways, for
the foolishness of God is wiser than man.”

Lipscomb is best remembered for his child-like faith in God’s
word and a resolute conviction in the authority of that word.
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The American Civil War
and Christian Pacifism

By 1860, the church had some 2,000 congregations — 1,200 in
the North and 800 in the South.

Except for Walter Scott, all the early leaders of the church had
been pacifists. Moreover, at the beginning of the Civil War the
majority of preachers and editors urged non-participation on the
basis that “brother should not go to war with brother.” It appears
that most preachers and editors were against brethren going to war
or even declaring sides politically.

J.W. McGarvey (1829-1911) wrote, “I would
rather, ten thousand times, be killed for refusing to
fight than to fall in battle, or come home victori-
ous with the blood of my brethren on my hands.”
The issue for many was not whether warfare was
wrong, or whether or not the government could
wield a sword, but whether a Christian should go to war knowing
that he would be called upon to kill a brother in Christ. McGarvey
asked his brethren what the twelve apostles would have done had
they been living during the Civil War. He wondered if they would
have lined up on opposite sides for battle, or urged their brethren to
enlist.

Tolbert Fanning suffered greatly to see many of his students
leave the school to enlist in the Confederate Army. At least twenty
graduates entered the Confederate forces as commissioned officers.
One faculty member, Pierce Butler Anderson, a graduate of West
Point and distinguished veteran of the Mexican War, left to be-
come an artillery captain under General Robert E. Lee.

A number of brethren also enlisted with the Union Army, such
as future United States President James A. Garfield. Garfield was
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the president of Western Reserve Eclectic Insti-
tute in Hiram, Ohio at the outset of the war. He
petitioned the governor of Ohio to give him an
appointment in the Union Army. He was com-
missioned as a Lieutenant-Colonel and was giv-
en permission to raise a regiment. He did so by
returning to Hiram and raising a unit even from among the young
men of his student body. He formed the 42" regiment of the Ohio
Volunteer Infantry.

Garfield was soon made a full colonel and was given full com-
mand of the regiment. This group fought for General Grant at Shi-
loh and then in Corinth, Mississippi. Garfield was then assigned to
General Rosecrans at Murfreesboro, Tennessee and was with him
at Chattanooga and Chickamauga. After reaching the rank of
Brigadier-General, Garfield resigned to enter Congress as a repre-
sentative from Ohio.

T.B. Larimore (1843-1929) was also at Shi-
loh. In fact, it was Larimore who wrote the dis-
patch that went to Confederate General Albert
Sydney Johnson, notifying him of the passage of
the first Federal gunboat up the river. Larimore
was captured while stationed in the Sequatchie
Valley of east Tennessee. He took a “non-
combatant oath” and returned home.

T.B. Larimore was a person seemingly loved by all in the
brotherhood. He did not take a stand either way on the controver-
sial issues of the day. His answer was that he simply did not know
what the Lord taught on the subject of the instrument. Neverthe-
less, he was a great preacher. For more information on Larimore,
see The Man from Mars Hill, by J.M. Powell.
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Larimore was educated by Tolbert Fanning at Franklin College.
He went on to establish his own school in Florence, Alabama, ti-
tled Mars Hill Academy (January 1, 1871). Later the school grew
to be Mars Hill College. This school continued from 1871 to 1887
when Larimore decided to devote himself fully to preaching. E.A.
Elam taught for a while with him there. It is believed that this col-
lege did more for young people in that section of the country than
all other schools there.

The man who preached the night Tolbert Fanning was baptized,
B.F. Hall, became a sadistic chaplain in the Confederate Army.
He served in a regiment of Texas Rangers which was led by Barton
Stone, son of Barton W. Stone. Hall advocated cutting off the
right hand of any captured Union soldier and sending them back
north with the dismembered hand attached to their saddlebag. Hall
died believing Fanning was his enemy because Fanning criticized
this attitude. Hall never again held the level of influence he held
before the war.

David Lipscomb played a primary role in urging brethren to
remain pacifists. Lipscomb was a powerful preacher and a genu-
inely good man. In Nashville, his influence lasted for generations.
Truly this type of man comes only so often and when he does,
mankind should take notice.

On one occasion, Nathan Bedford Forrest sent a member of his
staff to hear Lipscomb preach in Columbia, Tennessee, suspecting
he might be a Union sympathizer. The staff officer was moved to
tears on several occasions by the sermon. He concluded that he
could not tell for certain whether or not Lipscomb was loyal to the
Confederacy, but he knew he was certainly loyal to Christ.

While these men were staunch pacifists, the brotherhood also
had some very staunch abolitionists. Throughout the 1850°s some
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preachers cried out for slavery to be denounced and slave-owning
brethren to be disfellowshipped.

Believing that Alexander Campbell was soft on the slavery is-
sue, these men began a rival college in Indianapolis called North-
western Christian University. It is now known as Butler Universi-
ty.

The worst thing that could have happened did when in 1861 and
1863 the American Christian Missionary Society took a political
stand and sided with the Union. This action caused pacifistic breth-
ren in the North and South to feel betrayed by the society. Previ-
ous supporters such as McGarvey, Franklin, and Moses E. Lard
turned against the society for its political involvement in the war.

After the war, Lipscomb stated, “We felt, we still feel, that the
Society committed a great wrong against the Church and cause of
God. We have felt, we still feel, that without evidence of a repent-
ance of the wrong, it should not receive the confidence of the
Christian brotherhood.”

Robert Milligan (1814-1875) was the president
of Bacon College in Kentucky, which after it
merged with Transylvania College in Lexington
became Kentucky University. It was the only
college in Kentucky that remained open through-
out the war. He also was a pacifist. Milligan
gave us such works as The Scheme of Redemption and Reason and
Revelation.

Tolbert Fanning and Benjamin Franklin used their respective
papers to urge brethren not to enlist. Both men felt strongly about
their respective governments, but considered the unity of the
brotherhood a far greater prize.
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The Resolutions of the Missionary Society

The following is taken from Jimmy Cutter, Old Paths Advocate
(April, May, and June 1986).

Despite such pleas for political abstinence, in the first wartime
meeting of the American Christian Missionary Society at Cincin-
nati on October 22-24, 1861, while churches from the South were
not represented, Dr. John P. Robison introduced the resolution stat-
ing they were “deeply sympathetic” with the “present efforts to
sustain the Government of the United States.” He continued, “We
feel it our duty as Christians, to ask our brethren everywhere to do
all in their power to sustain the proper and constitutional authori-
ties of the Union.”

After considerable discussion, a recess was called for a mass
meeting, after which a short speech was delivered by James A.
Garfield wearing a Union officer's uniform. The resolution was
accepted with only one negative vote. Franklin later wrote that
many of the delegates would have opposed the recess if they had
known its purpose; not because they opposed the resolution, but
because they opposed “introducing it into our missionary meet-
ing.” Franklin said Alexander Campbell and W. K. Pendleton sat
in silence through the “political meeting” because they looked on it
“as a farce.”

Fanning informed his readers that the Society had “passed
strong resolutions, approving most heartily of the wholesale mur-
der of the people” in the South. The Society was encouraging
“professed servants to cut the throats of their southern brethren.”
Fanning wondered how such men could ever again associate with
the southern Christians “for whose blood they are now thirsting.
Without thorough repentance, and abundant works demonstrating
it, we cannot see how we can ever regard preachers who enforce
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political opinions by the sword, in any other light than monsters of
intention, if not in very deed.”

Although Fanning had been opposing the Society for nearly a
decade and had led most southern Christians to accept his views,
he could call them “one people” in 1859. Now the same leaders
were “monsters” who could not be “fraternized as brethren.”

On the other hand, many northern Christians felt that the refusal
of the Society to adopt a pro-Union resolution without recessing
for a mass meeting hinted at disloyalty to the Union. Abolitionists
led by John Boggs, Pardee, and Ovid Butler, had organized a rival
anti-slavery Christian Missionary Society. They demanded that the
older American Christian Missionary Society adopt a forthright
resolution denouncing slavery and supporting the North as a pay-
ment for their disbanding their rival Society.

When the Society met again in 1863, R. Faurot offered a strong
resolution stating that God ordained powers and they were to be
subject to them, and that “an armed rebellion exists, subversive of
these divine injunctions.”

Since reports had gone abroad that the Society was partially dis-
loyal to the Union, they stated “we unqualifiedly declare allegiance
to the said government.” It was further resolved they tenderly
sympathized with “our brave and noble soldiers in the field, who
are defending us from the attempts of armed traitors to overthrow
the Government.” The vote on the resolution had few dissenters.

There were northern Christians who warned that Christians
should stay out of the war controversy. Franklin said while “mis-
taken brethren may pass resolutions till doomsday,” such actions
would hinder the work rather than further it. Later when he de-
nounced all missionary societies as unscriptural, he pointed to the
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1863 loyalty resolution as an important factor in changing his posi-
tion.

The loyalty resolution also brought stern protests from J. W.
McGarvey and Moses E. Lard. McGarvey said most Christians ac-
cepted the Societies as expedients but the test of a society was its
usefulness. Whenever it presumed to speak on matters of faith or
occasioned strife in the church it should be abandoned, and: “By
the above standards | have judged the American Christian Mis-
sionary Society, and have decided for myself, that it should now
cease to exist.”

Moses E. Lard’s criticisms were similar to Franklin's. He be-
lieved that a society should do “absolutely nothing” except spread
the gospel. Lard called the 1863 loyalty resolution “a mournful and
humiliating” example of an unwarranted assumption of power.
Lard was willing to give the Society a chance to correct this mis-
take but if it ever again adopted a political resolution it should die.

However, the Society did adopt another political resolution.
When the war ended, the 1865 Society meeting moved to thank
God for the emancipation of four million slaves, the return of
peace, and the opportunity for missionary work in their own bor-
der. Therefore, it was resolved that they gratefully “accept the
leadings of Providence, and will endeavor to meet the exigency,
that the poor may have the gospel preached to them.” An earlier
draft of the resolution was much sharper.

Along with this resolution the board’s Annual Report called for
a renewing of fellowship with the southern Christians. Despite the
deep flow of human blood that included a murdered president they
said, “We can well afford to extend men the right hand of fellow-
ship to each other, without regard to dividing lines.”
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The Missionary Society’s records furnish strong evidence that
the impact of the Civil War was divisive. When the Board of Man-
agers presented the annual report in 1879, they admitted that the
Society had been compelled to fight against four forces. Heading
the list were the “alienations produced by the late war.”

Division Between North and South
Following the War

The division between churches in the North and South did not
come simply because of the Civil War. Granted, if there had been
no war, a great many things would have been avoided. Yet, this
division between churches in the North and South was as much
doctrinal as anything else.

The churches in the South typically were more conservative
than the churches in the North. The southern congregations gener-
ally opposed mechanical instruments and the missionary society.
Also, the journals being published and circulated throughout the
South had no “progressive” agenda.

The division between northern and southern congregations grew
sharper over the next generation and is still evident today.

60



Chapter Five
Division Sirikes the Church

1851-1900



Within 60 years (1810-1870), the church had grown to at least
350,000 members in 2,800 congregations and was one of the five
largest religious bodies in America.

The majority of congregations were in the North. States like
Ohio, Indiana, Illinois, and Missouri were strong regions for New
Testament Christianity; however, many areas in these states today
are considered mission fields.

The decade of the 1850°s was one of opposition to the newly
formed American Christian Missionary Society. The decade of the
1860’s was marked by division over the issue of the Civil War.
The decade of the 1870°s was marked by controversy surrounding
the use of mechanical instruments of music in worship. Also, dur-
ing this period, the movement lost some of its valuable leaders,
while gaining some others. Thus, Satan struck during a leadership
transition period.

The period of 1871-1900 was one of transition for the church.
Two differing sides emerged and stood firmly entrenched in their
convictions and were philosophically opposed to one another. The
period began with an imminent division looming and ended with
two bodies, where once there stood only one. By the end of this
period, the unity Stone, Campbell, Smith, and others delighted to
see had been replaced with bitter discord, a lasting division, many
lessons learned, and many lessons unlearned.

Amazingly, even though brethren differed bitterly in their be-
liefs on missionary societies and instrumental music, the period
leading up to the division of the 1890’s was one of phenomenal
growth. The time was ripe for growth. The war had people
searching for God and the poverty-stricken Southland was search-
ing for hope.
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By the year 1880, the little group of 29 that had begun at Brush
Run, and the small little number of disciples Stone had amassed in
Kentucky, had grown to number approximately 563,928. The
church consisted of approximately 4,768 congregations and em-
ployed an estimated 3,488 preachers.

By the census of 1906, the combined number rose to 1,142,359
members in 10,942 congregations. Of this number, 982,701 mem-
bers in 8,293 churches called themselves the Christian Church or
Disciples, while 159,685 members in 2,649 congregations were
known as the churches of Christ. Just think of what might have
been accomplished had there been no division.

James A. Garfield Becomes President

James Garfield was elected as the 20th President of the United
States in 1881, after nine terms in the U.S. House of Representa-
tives. His Presidency was impactful, but cut short after 200 days
when he was assassinated.

Earl West said of Garfield’s presidency, “For strength of moral
character and devotion to God the presidency has never known
Garfield’s equal” (Search for the Ancient Order, vol. 2, p.220).

Garfield’s success in politics added fuel to the ongoing brother-
hood debate on the Christian’s role in civil government. Lipscomb
asked, if Garfield’s decision was acceptable, why not have all
young men of similar ability to forsake the ministry for law, war,
and politics?

Others attempted to convince Lipscomb that without Christians
in civil government, governments would be run by heathens, but
this had little avail.
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Nevertheless, the great tragedy of Garfield’s death helped to
bring a broken America back together in much the same way that a
death in the family might bring estranged relatives together again.

The Passing of a Generation

In Kentucky, the church owes a debt of gratitude to four out-
standing evangelists who built upon the courage of Barton W.
Stone (1772-1844). These men are John T. Johnson (1788-1856),
“Raccoon” John Smith (1784-1868), Jacob Creath Sr. (1777-1854),
and Jacob Creath, Jr. (1799-1886).

In Virginia and Ohio, the church grew because of the preaching
of men like Thomas Campbell (1763-1854), Alexander Campbell
(1788-1866), Walter Scott (1796-1861), and William Hayden
(1799-1863) to name a few.

You will observe that this period of restoration history saw the
passing of all of these men. The brotherhood, however, still had
some outstanding leaders. Whenever a “Moses” falls, a “Joshua”
must arise. The brotherhood still had great men of wisdom and
experience to lead them. Men like Benjamin Franklin and Jacob
Creath, Jr., Philip S. Fall and Tolbert Fanning; these assumed the
mantle of leadership. Also, a group of new leaders emerged which
would determine the course of restoration history from that time
onward.

New Leaders Emerge

During this period, J.W. McGarvey (1829-1911) was hitting his
stride as a leader in the church. He wrote his first Commentary on
Acts at age 33 (1863) and revised it in 1892. During this time, he
also wrote: Lands of the Bible, Evidences of Christianity, Jesus and
Jonah, The Eldership, A Guide to Bible Study, A Commentary on
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Matthew and Mark, McGarvey’s Sermons, and McGarvey’s Class
Notes.

In addition to his writing books, he edited the Apostolic Times
(1869-1876) and beginning January 7, 1893, he wrote a column for
the Christian Standard titled, “Biblical Criticism,” which was later
bound in book form.

McGarvey also taught at and headed the College of the Bible in
Lexington, Kentucky. McGarvey, Robert Graham (1822-1901),
and 1.B. Grubbs (1833-1912) formed the nucleus that made this
school great for many years. However, the theological liberalism
they fought to their death prevailed in the College after they had
passed. Today, it is one of the most liberal seminaries a person
could attend.

For a while, the College of the Bible was a separate entity and
not associated with Kentucky University. But it was again incor-
porated as part of Kentucky University in 1878. C.L. Loos served
as President of KU during this time, while McGarvey was over the
College of the Bible.

John William McGarvey spoke and wrote strongly against the
use of instrumental music in worship in the beginning of the con-
troversy, but it was during this period that he began to focus more
on the theological liberalism and rationalism creeping into the
church. He believed instrumental music in worship was just a fash-
ion of the day and would soon pass. Moreover, he did not believe
he had been very persuasive in changing minds on the subject. It’s
interesting to consider whether he may have given up too soon.
Eventually, most of his students would accept the instrument.

Isaac Errett, W.K. Pendleton, W.T. Moore, L.L. Pinkerton,
Robert Richardson, and a few others formed the nucleus for the
leadership of the progressive movement.
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= W.K. Pendleton (1817-1899) was twice the son-
| in-law of Alexander Campbell. He succeeded
| Campbell as the editor of the Millennial Harbin-
| ger and as president of Bethany College. He was
not as conservative as Campbell and under his
. direction Bethany College began to move some-
what away from the facts of the gospel into the realm of theologi-
cal speculation.

“Progressiveness” was a philosophy put into practice. They
believed in the spirit of the law more than the letter. To them, this
philosophy applied to matters of church organization, mission
work, worship, and even the basic question of who is a Christian.

The ranks of the progressive movement would swell in the
coming years and their words became bolder. This philosophy led
many brethren to believe all that was required to be saved was to
have a pious character.

The divisiveness of these men led to two bodies being polarized
in the churches of Christ and the Christian Church. Tragically, the
unity and fellowship between Stone and Campbell would be wast-
ed.

The “Progressive’” Movement
and the Instrument

Isaac Errett began publishing the Christian Standard with the
help of a few brethren like James A. Garfield and W.K. Pendleton
believing that the church needed a “more progressive religion” and
sought to influence such change through the pen and the pulpit.

Dr. L.L. Pinkerton of Midway, Kentucky was also part of the
“progressive” movement in the church. Pinkerton admitted that as
far as he knew, he was the only preacher among the churches in
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Kentucky that advocated the use of the instru-
ment in worship. Around 1860 he and the
church at Midway began using mechanical in-
struments of music, attempting to justify it on
the basis of their poor singing. By 1868, it is
believed that only 50 congregations used me-
chanical instruments in worship.

The first time this issue was discussed at length in a brother-
hood paper was in the 1864-1865 issues of the Millennial Harbin-
ger. By this time, W.K. Pendleton had become the editor, succeed-
ing Alexander Campbell. He argued that the use of the instrument
was a matter merely of expediency. Men like J.W. McGarvey,
Moses E. Lard, and Benjamin Franklin opposed its use.  After
McGarvey’s death in 1911, an organ was used in his funeral ser-
vice. One elderly lady commented, “This is a great wrong, for he
opposed it all his life.”

The church building in Cincinnati also became a point of con-
troversy during these years. In February, 1872, the church in Cin-
cinnati moved into their new $140,000 church building and wor-
shiped with an $8,000 organ. It featured the largest stained glass
window in America. This building was far from the simple struc-
tures that had been built up to that time. Brethren were alarmed at
its costs and judged it to be a “temple of folly and pride.” Thus, the
Cincinnati building became another sore spot between conserva-
tive and progressive brethren.

In this case, we see something that is expedient to assembling
together, a church building, believed to have been mishandled in
poor judgment. Sometimes people will conflict in what they be-
lieve to be matters of good and poor judgment, as was the case
here.
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The Foreign Missionary Society came to replace the American
Christian Missionary Society during this time. In 1869, the
ACMS, led by Errett, instituted the “Louisville Plan” in which
missionary boards were set up at the district, state, and national
levels. The plan was for each level to kick 50% of their funds to
the next highest level. It proved, however, to be a dismal failure.
A new society, using the original plan, was established in 1875 by
Isaac Errett and W.T. Moore.

The Leaven of the Progressives

A pervading doctrine among the progressives during this time
was that the New Testament spoke only to sinners. They believed
the New Testament held no instruction for saints, and thus the
church was free to do whatever it pleased. This became a popular
doctrine at Bethany College, and was one reason Daniel Sommer
left that school never to return.

Also, rationalism and theological liberalism had begun to be
preached among the progressive camp, including the denial of Bi-
ble miracles, inspiration, etc.

In 1878, Julius Wellhausen published a book denying Mosaic
authorship of the Pentateuch. It was not long until such “higher
criticism” took hold in the progressive camp. In 1886, George W.
Longan gave a lecture for the Missouri Christian Lectureship in
which he doubted the logical soundness of Paul’s use of allegory in
Galatians 3. In 1889, in St. Louis, R.C. Cave preached that the Old
Testament fathers were truly ignorant of the character of God. In
1893, the Disciples’ Divinity House was opened in Chicago and
Herbert L. Willett was assigned to the Semitic Department. Willett
was a notorious liberal theologian who denied Daniel’s authorship
of the Book of Daniel. Such notions simply could not be tolerated
by the conservative brethren.
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Another doctrine of the progressive movement was fellowship
with the pious un-immersed. It became a popular view to regard a
person as a Christian and in full fellowship with the body of Christ
on the basis of his personality. If this person were deemed a good
person that believed in Christ, that was sufficient to call this one a
brother or sister in Christ.

The progressive movement also taught that as long as the spirit
of the law was upheld, the letter of the law could be avoided. In
other words, as long as you felt right about what you were doing,
you were accepted by God, regardless of whether or not you were
actually and truthfully obeying His will.

By 1890, J.H. Garrison was also leading the charge into full ac-
ceptation of denominationalism. He was so bold as to assert that
any opposition to denominationalism was contrary to Christ’s
prayer for unity.

At least three reasons can be said for the rapid acceptance of the
progressive doctrine. One, a sense of indifference pervaded many
congregations. Brethren simply did not care even to study these
issues for themselves. Secondly, weak preaching led to many
problems. The first principles of the gospel were replaced by poor-
ly college-educated men who trusted vain philosophies more than
the riches of Christ. In the third place, brethren were not thinking
for themselves. “Whatever the preacher said must be right,” was
their attitude.

The Influence of Editors
and Christian Journalism
Benjamin Franklin through the American Christian Review,
wielded a tremendous influence in the churches in the North, espe-

cially after the Civil War. He was a very sound, conservative edi-
tor who helped to check some of the more liberal ideas emerging in
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the brotherhood at that time. Because he was true to the restora-
tion plea of speaking where the Bible speaks, he was regarded by
some as being old fashioned and out of step with the times. You
can find many of his articles and sermons reprinted in the Gospel
Preacher vols. 1 & 2 and in a little book currently out of print ti-
tled, Book of Gems.

John F. Rowe followed Benjamin Franklin as
editor of the ACR. Rowe began with the Review
in 1867 and remained until the close of 1886, the
last eight years serving as editor.

In 1865, Moses E. Lard said that division was impossible. How
wrong he was! During these crucial years it seemed quite obvious
that division was not only possible but probable.

Several people, doctrines, and instances contributed to the divi-
sion. lIsaac Errett continued promoting his progressive views in the
Christian Standard while John F. Rowe opposed him in the Ameri-
can Christian Review. Rowe took over this editorship after the
death of Benjamin Franklin (1878), and in many ways had a diffi-
cult time living up to the standards set by Franklin.

Rowe was oftentimes inconsistent. For example, he believed a
small organ could be used, but not a large one. He favored the so-
cieties but not the instrument. For a few years Rowe seemed afraid
to say what needed to be said about the division being perpetrated
by the progressives. When he was pushed, he went on the defen-
sive while forsaking the offensive.

In the northern states, Errett and Rowe were playing a critical
game of chess with their papers. Rowe reported on the doctrines
being taught among the progressives and Errett accused him of
causing division. Errett was quick to play on the sympathy of his
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readers, as if he was being victimized by the “legalistic” brethren.
Errett believed that the majority should rule on the issues of the
organ and society and anyone who opposed the majority was guilty
of causing division. He did not seem to care about the opinions of
the older brethren who had built the congregations which were be-
ing taken from them.

Moses E. Lard (1818-1880) and J.W. McGarvey
first worked together on Lard’s Quarterly. This
paper is regarded by many to be one of the finest
pieces of Christian journalism to come out of the
Restoration Movement. Sadly, it ran for only five
years (1863-1868) and was discontinued (like many good works)
for a lack of funds and support. It appears the brethren at that time
did not know what they had, preferring weekly and monthly papers
over this quarterly publication. McGarvey and Lard next worked
together on the Apostolic Times. Along with three other Kentucky
preachers, these men used this paper in the 1870’s to make a strong
stand against the instrument of music in worship.

=

Fom

Isaac Errett and the Christian Standard was
probably the most influential voice for liberalism
in the church of that period. The first issue ap-
peared on April 7, 1866. Errett (1820-1888) had
worked with Campbell on the Harbinger since
1861 and decided to begin this paper to offset the .
influence of Franklin and the Review in the northern states. The
Standard was the only weekly paper to support missionary socie-
ties after the war and later was a proponent of instrumental music
in worship. Errett was also the first preacher in the church to as-
sume the title, “Reverend.” While this title did not catch on, many
“progressive” Christian Church preachers who followed Errett
used the title, “Pastor.” The Christian Standard remains the oldest
paper and publishing house among the Christian Church.
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David Lipscomb continued to use the Gospel Advocate to
promote the conservative viewpoint in the South; however, its
readership was not yet the extent of the Christian Standard; neither
was it circulated heavily in the North where the Standard remained
the prominent paper. We have to understand that during these
years most people received their information from the papers they
read and were thus heavily influenced from what they read. He
who controlled the readership controlled the mindset of the people.

The Gospel Advocate had no shortage of men willing to lay the
axe to the root of the problem. This group was headed by David
Lipscomb (1831-1917), but he had a little help from his friends.

E.G. Sewell (1830-1924) was Lipscomb’s right
hand at the Gospel Advocate. H. Leo Boles said of
= Sewell: “Few men who have labored in Tennessee

) baptized more people than Brother Sewell. Brother
Sewell stood with Brother Lipscomb in contending
for the faith and simple order of New Testament
work and worship. With the exception of Brother Lipscomb, pos-
sibly Brother Sewell did more to encourage the churches in the
South to remain faithful to the New Testament than any other man.
He was kind and gentle in his manner and pleasing in his style of
writing and speaking, but he was as sturdy as the oak in standing
for the New Testament order of things.” Biographical Sketches of
Gospel Preachers, p.241

Also, F.D. Srygley (1856-1900) proved to be a very
popular and forceful “front page” columnist for the
paper. F.D. Srygley was one of T.B. Larimore’s
students at Mars Hill in Florence, Alabama. He did
not live to be an old man, but left behind some val-
uable writings especially concerning brother Larimore.
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His brother F.B. Srygley (1859-1940) was also a |
powerful writer for the Gospel Advocate. He re- |
mained on the staff of this paper through a number
of editors until his death in 1940. He was very v
much loved and respected by all. His biography has &
recently been published, titled: The Warrior from Rock Creek

Srygley’s book, The New Testament Church, is a collection of
articles on this subject published in the Gospel Advocate. The
style of these articles is clear and forceful; their logic is sound; and
the conclusions produced are problematic to any proponent of sec-
tarianism.

E.A. Elam (1855-1929) was a powerful preacher
who also wrote for the Advocate, and later produced
some of the finest annual lesson commentaries ever
written, titled “Elam’s Notes.” It was Elam’s gospel
meeting in Henderson, Tennessee that proved to be
the beginning of the downfall of the pro-instrument group in that
town.

J.C. McQuiddy (1858-1924) was the office
editor and business manager for the Gospel Ad-
vocate. The following is taken from H. Leo
Boles’ Biographical Sketches of Gospel Preach-
ers:

“In 1879, F. G. Allen established, in Louisville, Ky., a
paper known as The Old Path Guide. This paper was the
first in magazine form and appeared monthly. The paper
grew in influence and circulation. Brother McQuiddy be-
came editorially connected with it in 1883. He traveled
extensively in Middle Tennessee and South Kentucky in
the interest of the paper. The paper increased rapidly in
circulation through his efforts, and it seems that Brother
McQuiddy had found his field of activity.
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Brother McQuiddy became office editor and business
manager of the Gospel Advocate in 1885, and moved to
Nashville, Tenn. He was twenty-seven years old when he
began work with the Advocate. Brethren Lipscomb and
Sewell made announcement in the first issue of the Advo-
cate published in 1885 that arrangements had been com-
pleted for Brother McQuiddy to begin work at once...It
was largely through Brother McQuiddy's management
that the Gospel Advocate wielded such a powerful influ-
ence in the South.”

During this time M.C. Kurfees (1856-1931)
was very influential in Kentucky. His book on 3
instrumental music in worship shows that by the §

3 “
time of the New Testament onward, the mean- '
ing of psallo meant “to sing” exclusively. From “
H. Leo Boles, Biographical Sketches of Gospel =
Preachers:

“Brother Kurfees was a ready writer and wielded a
trenchant pen in written discussions. For many years he
was a contributor to the Gospel Advocate, and finally be-
came one of the editors of the Advocate in 1908 and con-
tinued until 1924—sixteen years.

Brother Kurfees was a cultured, refined, Christian gen-
tleman. He had high regard for honor and would not
stoop to anything low or mean. He was a type of Chris-
tian manhood that adorns the doctrine of our Lord. His
good wife preceded him in death by fifteen years. Brother
Kurfees left no children. He will be missed, but we re-
joice in the victory which he has won.”

James A. Harding (1848-1922) was a great preacher, debater, ed-
ucator, and also writer for the Advocate. He was the first superin-
tendent of the Nashville Bible School (c.1891).
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He left there to begin a similar school in Bowl-
ing Green, Kentucky. Harding University in
Searcy, Arkansas is named for him. Brother Har-
ding was a man dedicated to the New Testament.
His biography is titled The Eyes of Jehovah, and
was authored by Lloyd Cline Sears. It is a wonderful resource into
the life of this good man.

Concerning the “progressive” agenda facing the church in the
latter half of the 19™ Century, James A. Harding wrote:

“There are many who we are told to ‘mark’ and ‘avoid’;
men from whom we are to ‘withdraw’ ourselves; men
who trouble the churches of God by forcing upon them
untaught questions; who gratify their own tastes by forc-
ing organs and other such things into the worship, thereby
driving numbers of the oldest and best members out.
From such let us turn away.”

He believed that had this been done sooner many congregations
could have been spared. In 1884 Harding observed, “It is an unde-
niable fact that there are two wings to this reformation and that
they are drifting apart.”

Eventually Harding’s admonition would prevail among con-
servative brethren. Rather than stay at a place where they felt they
could not worship in good conscience, new congregations were
started. New schools, such as the Nashville Bible School, helped
to counteract the progressive doctrine prevailing in other schools.

Texas Preachers from This Period

Austin McGary (1846-1928) was a fearless gospel preacher. He
was a Confederate veteran from Texas who for a time was an “old
west” Texas sheriff. He once disarmed and arrested John Wesley
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Hardin (a man who killed 27 men). One of the things that led him
to Christ was a critical study of the Campbell-Owen Debate.

McGary was a bitter enemy of the Ku Klux
Klan. Once he was preaching in Willis, Texas
and was warned to leave town or be Kkilled.
McGary responded by sending an old black man
to every street corner in that town to shout to the
community that on a certain Sunday McGary
would be preaching on the Klan. During this lesson he told how
the Klan had taken an old preacher from his home during the night
and severely beat him. He told them his door was unlocked at all
times, to come any time they wanted, but to bring a wheel-barrel to
haul their boys off. He said, “I have a gun and some of you know
that I am handy with it.” The KKK never bothered Austin McGary
again.

-,

McGary is possibly best remembered for being the founder and
editor of the Firm Foundation in 1884. He began the paper to ad-
dress the matter of fellowship with others who had not been bap-
tized for the remission of sins. McGary believed such persons
needed to be baptized again for the remission of sins. Lipscomb
and Harding believed baptism must only be because of faith in
Christ, and that a person did not need to know all of the blessings
to be received at baptism in order for their baptism to be acceptable
to God.

McGary had help from Elijah Hansborough and J.W. Jackson in
the early days of this paper. J.W. Jackson (1840-1901) was a gos-
pel preacher who was also a Confederate veteran. He had fought
at Chancellorsville and Gettysburg. He became a gifted preacher
and writer, often using his Civil War experiences to illustrate spir-
itual truths.
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J.D. Tant (1861-1941) was also coming into his
prime during this period. J.D. Tant preached all
over the nation. Gospel preachers were few and
far between. He was in great demand, ordinarily
receiving more than 200 invitations per year for
gospel meetings. His record was 269 invitations in a

single year.

In addition to writing for the Firm Foundation, brother Tant
also edited the “Texas Department” for the Gospel Advocate. His
son, Yater, wrote his biography titled, J.D. Tant: Texas Preacher.

Joe S. Warlick (1866-1941) was an up and
coming gospel preacher during this period. He
would debate 399 times over the course of his
life. He was an elder at the Pearl and Bryan con-
gregation in Dallas where L.S. White was the lo-
cal preacher for a while. Bill Lockwood has writ-
ten a biography about his early life (1865-1901), titled, Events in
the Life of Joe S. Warlick.

L.S. White (1867-1949) was a very effective local preacher in
Tennessee and Texas during this period. He was also an effective
debater and evangelistic preacher. His best remembered debate
came with Charles Taze Russell, the founder of the Jehovah’s Wit-
ness sect.

The Cause of Division

L.F. Bittle, in the American Christian Review, represented the
conservative viewpoint when he said, “Elijah was not to blame
for the drought and famine that for three years or more cursed the
land of Samaria. He was not the troubler of Israel as Ahab said. It
was the wicked king himself that by departing from the way of the
Lord, and bringing in the religious devices of his idolatrous neigh-

77



bors, had incurred the displeasure of the Almighty, and the prophet
was but the instrument of divine vengeance...So it is now...The
men who left the New Testament plan of evangelizing, and orga-
nized sectarian societies to usurp the authority of Christ by creating
offices and delegating powers in spite of brotherly admonition and
scriptural argument, persist in their wild schemes, are responsible
for all the strife that their plans have enkindled.”

W.K. Homan, in the Christian Courier, represented the pro-
gressive viewpoint when he said, “One who admits that the New
Testament is silent as to the use of the organ as an aid to the wor-
ship of God in song, and yet refuses Christian recognition and fel-
lowship to Christians who exercise the liberty that God has left for
them to use such aid, is guilty of flagrant sectarianism in attempt-
ing to make a law for God’s people where God has made none, and
is a divider of the Body of Christ....”

On August 18, 1889, 6,000 members of the church gathered in
Shelby County, lllinois, for the Sand Creek Meeting. From this
meeting the Sand Creek Address and Declaration was issued rec-
ommending that brethren withdraw fellowship from those using
the instrument. Three years later, the brethren recommended that
churches should put a clause in their property deed declaring that
no instrument of music or other innovations should be used on the
premises. For writing this document, these brethren, and Daniel
Sommer especially, were accused by the Standard of abandoning
apostolic ground.

Daniel Sommer (1850-1940) was a very con-
servative preacher during this period. He was
burned by the liberalism he found while a student
at Bethany College. Perhaps this caused him to
take extremes when they were unnecessary. Nev-
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ertheless, Sommer was a straightforward, very conservative, light-
ning rod of controversy.

By the mid-1890’s, the conservative position was made clear:
either abandon the organ, or fellowship can no longer exist. The
cause of this division remains a point of controversy between
Christian churches and churches of Christ today. Basically, these
views haven’t changed.
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Timeline of Events 1851-1870

April 27, 1851: Aylette Raines notes in his diary that a brother
Saunders wishes to introduce a melodeon in the church ser-
vices. This is the first mention of such in the Restoration
Movement.

June 1, 1851: Thomas Campbell preaches his last sermon at
the Bethany church. His text is Matthew 22:37-40.

October 1851: Alexander Campbell writes in the Harbinger
that instrumental music in worship would be “like a cowbell in
a concert.”

1853: The church is estimated to have a membership of
225,000; 2,700 churches, and 2,250 preachers.

January 4, 1854: Thomas Campbell dies at Bethany.

March 14, 1854: Jacob Creath, Sr. dies. Henry Clay had
called him the finest natural orator he had ever heard.

1855: Northwestern Christian University (now Butler Universi-
ty) opens in Indianapolis.

July, 1855: Tolbert Fanning begins the Gospel Advocate from
Nashville.

January 1, 1856: Benjamin Franklin begins the American
Christian Review in Cincinnati.

1859: The Christian Missionary Society is organized in Indian-
apolis by abolitionists.

1860: 225,000 members in 2,070 congregations. The church
is seventh overall in size in the nation, but first in rate of
growth.

1860: The church at Midway, Kentucky introduces mechanical
instruments into its worship services.

April 23, 1861: Walter Scott dies at Mayslick, Kentucky.
September 1863: Moses E. Lard begins Lard’s Quarterly.
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1865: The College of the Bible was organized as part of Ken-
tucky University in Lexington, Kentucky.

December 1865: Alexander Campbell preached his last ser-
mon in the Bethany College chapel.

1866: Franklin College closes.
March 4, 1866: Alexander Campbell dies at his home.
April 7, 1866: The Christian Standard begins publication.

1867: Benjamin Franklin writes that not 10 congregations are
using the instrument of music.

Feb. 8, 1868: Raccoon John Smith preaches his final sermon in
Mexico, Missouri. On Feb. 28, he dies at the home of his
daughter in Mexico, Missouri.

1868: Buffalo Institute is chartered (it later becomes Milligan
College).

1868: Lard’s Quarterly ceases publication due to lack of sup-
port.

1869: The American Christian Missionary Society is changed
to the General Christian Missionary Society.

April 15, 1869: The Apostolic Times begins publication in
Lexington, Kentucky.

1870: National census shows churches of Christ to be fifth
in size, with 350,000 members in 2,822 congregations.

Jan. 1, 1871: T.B. Larimore opens Mars Hill Academy in
Florence, Alabama.

Sept. — Dec. 1873: Add-Ran College is chartered in Thorp
Springs, TX. This school would later move to Fort Worth and
become Texas Christian University.

May 3, 1874: Tolbert Fanning dies at his home at Franklin
College due to injuries suffered from one of his prize bulls.
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1875: The church is estimated to have 400,000 members in
America.

Fall 1875: The College of the Bible separates from Kentucky
University, but fails in 1878. It is now called Lexington Theo-
logical Seminary and is under the control of the Disciples of
Christ.

Oct. 20, 1878: Benjamin Franklin preaches his final sermon.
He dies two days later.

Jan. 1, 1879: F.G. Allen begins publishing the Old Path
Guide.

June 8, 1880: James A. Garfield is nominated as the Republi-
can candidate for President at the Republican Convention in
Chicago.

Nov. 2, 1880: James A. Garfield is elected President. He is
inaugurated March 4, 1881.

July 2, 1881: Garfield is shot in the Washington train station
by a disgruntled job-seeker named Charles J. Guiteau. He dies
Sept. 19, 1881.

Sept. 20, 1881: Drake University is founded in Des Moines,
lowa.

July 2, 1882: The cornerstone is laid for the Garfield Memorial
Church in Washington D.C. It is a subject of controversy, as
brethren discuss whether or not it is scriptural to name such
things as church buildings or congregations after other breth-
ren.

1883: Daniel Sommer and B.F. Little begin publishing the Oc-
tograph (named after the supposed eight writers of the New
Testament).
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Summer - Fall 1883: John F. Rowe writes what may have
been his best series of articles in the American Christian Re-
view titled: “Lift Up a Standard for the People.” Isaac Errett
takes it as a threat and blames Rowe and others for causing di-
vision in the brotherhood.

January 20, 1884: Garfield Memorial Church is dedicated.

June 1884: The question of re-baptism is discussed between
Austin McGary and David Lipscomb. McGary held that a per-
son needed to be re-baptized who was not originally baptized
for the remission of sins. Lipscomb believed that it was suffi-
cient for a person to be baptized knowing only that their bap-
tism was an act of obedience to God. He believed the blessings
bestowed at baptism could be learned later.

September 1884: The Firm Foundation begins in Austin, Tex-
as.

1885: The Old Path Guide unites with the Apostolic Times to
form the Apostolic Guide.

1885: J.C. McQuiddy moves to Nashville to work with the
Gospel Advocate as office editor and business manager.

August 4, 1885: The Masonic Male and Female Institute is
incorporated as West Tennessee Christian College at Hender-
son, Tennessee.

December 23, 1886: Daniel Sommer buys the American
Christian Review. He would merge it with the Octograph and
call it the Octographic Review.

1887: Larimore closes Mars Hill College to conduct gospel
meetings fulltime. By 1888, he has 500 calls for meetings.

May 27 — June 13, 1889: The “Nashville Debate” is conducted
between James A. Harding and J.B. Moody (Baptist). It lasts
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sixteen nights. Harding follows this debate with a tent meeting
on Foster Street in which at least 114 were baptized. (Another
source says 117 baptisms.)

Fall 1889: A.G. Freed and David H. Nelms open Southern
Tennessee Normal College at Essary Springs, TN.

November 1, 1889: F.D. Srygley joins the Gospel Advocate.
The years from 1890-1900 are considered by many as the gold-
en years of the Advocate.

Dec. 1889: R.C. Cave introduces rationalism in the Central
Church at St. Louis. He denies the virgin birth, bodily resur-
rection, etc.

1890: J.H. Garrison publishes articles teaching rationalism.

1890: T.B. Larimore conducts a two-month meeting at the
Pearl and Bryan Street Congregation in Dallas, TX with 73 ad-
ditions.

1890: Lipscomb and McGary have another round of editorial
debates on the subject of re-baptism.

April 16, 1891: J.H. Garrison rejects the principle of a plurali-
ty of elders and advocates the idea of “one real pastor” to over-
see the flock.

April 19 — May 26, 1891: James A. Harding conducts a tent
meeting in Pensacola, Florida with 62 additions. The church
grows immediately from 12 to 74.

October 5, 1891: Lipscomb and Harding begin the Nashville
Bible School.

1893: McGarvey begins a column in the Christian Standard
titled “Biblical Criticism” to counteract the rationalism being
taught by Harrison and others.
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Fall 1893: An organ is used at Add-Ran College. This causes
division between J.A. Clark and his two sons Addison and
Randolph who refused to silence the instrument.

January 3 — June 7, 1894: T.B. Larimore conducts his longest
meeting (five months and four days) at Sherman, TX. He
preaches 333 sermons and 254 persons were added to the
church.

February 3, 1894: A.G. Freed arrives in Henderson, TN to
become president of West Tennessee Christian College.

1894: The Disciples Divinity House is established at the Uni-
versity of Chicago with a notorious liberal in Herbert L. Willett
serving as Dean.

January 3 — April 17, 1895: Larimore holds a meeting in Los
Angeles, CA lasting three months and fourteen days. 120 per-
sons are baptized.

Fall 1895: Add-Ran Christian University moves to Waco, TX,
bringing with it the progressive faculty members.

Summer 1896: The Nashville Bible School has completed five
years. lIts students have converted 3,400 persons and started 28
congregations.

1897: West Tennessee Christian College is changed to Georgie
Robertson Christian College upon the donation of $5,000 by
her father J.F. Robertson.

December 7, 1897: N.B. Hardeman joins Freed on the faculty
of Georgie Robertson.

1900: McGary resigns from the Firm Foundation.

1900: The Disciples are operating 35 major institutions of
higher learning, enrolling 8,000 students, with property worth
over $6,000,000.
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» 1900: The church has an estimated 1,120,000 members in
America.
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Chapter Six
Two Bodies Emerge

1901-1920



By 1900, the church seemed to be at a standstill. Perhaps years
of controversy and brotherhood strife were taking their toll. E.G.
Sewell observed in the Gospel Advocate that churches were not as
active as they once were and they were having fewer additions.

That two bodies now existed was obvious. In 1901, A.l. Myhr
(a Christian Church preacher and missionary society advocate) is-
sued the fourth edition of the Year Book giving only the statistics
for the Christian Church.

S.N.D. North was the Director of the Federal Bureau of Census
in 1906. He had noticed some overlapping between Christian
Church and church of Christ preachers and was curious as to the
reason. He wrote to David Lipscomb asking why this was the case
on June 17, 1907. Lipscomb informed him that there had been a
separation between the two groups, based upon the decision of
many to abandon the original intent of restoring New Testament
Christianity.

The significance of the 1906 census is that it marked the first
official government record of the division between the two groups.
However, this was a mere formality. The division had been settled
in the minds of brethren for some time by the time of the census.

According to the census of 1906, the combined number of the
two groups was 1,142,359 members in 10,942 congregations. Of
this number, 982,701 members in 8,293 churches called them-
selves the Christian Church or Disciples, while 159,685 members
in 2,649 congregations were known as the churches of Christ.

The numbers reported for the churches of Christ may have been
lower than they actually were. Yet, over the next ten years these
numbers doubled. While it could be that the reported numbers in
1906 were on the low side, it could also be that the church simply
grew wonderfully at a rate of 99%.
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If this is the case, God added approximately 158,279 members
to His church during this time to bring the total to 317,937 by
1916. 2,921 congregations were reportedly established during this
span which raised the total to 5,570 — a growth rate of 110%.

Growth continued over the next ten years at an estimated rate of
36% in membership and 11% in congregational growth. By 1926
there were an estimated 433,714 members and 6,226 congrega-
tions. 115,777 souls were added to the body of Christ during these
ten years!

Overall, from 1906 census to the1926 census, the churches of
Christ grew by an estimated 274,056 members and 3,577 congre-
gations. The increase of membership was 171% and 135% for
congregations. This period marks the most phenomenal period of
growth by percentage for the churches of Christ in the Twentieth
Century. The church outgrew the nation, even as the nation grew
very well (38% from 1906-1926).

On the other hand, the Christian Church/Disciples movement
continued to encounter problems. In 1902, they decided to join
Protestant churches in the “Federation of Churches and Church
Workers.” By so doing, these men were simply stating their desire
to be one of the denominations. The plea to come out of denomi-
nationalism had been lost to them.

In 1909, a Centennial Convention was held by the Disciples in
Pittsburg. During this affair, Samuel Hardin (grandson of Barton
W. Stone) attacked the old-time beliefs of the brethren, repudiated
the Virgin Birth, and stated that baptism should be dispensed with
and all denominations should be accepted without it. It is said that
the chairman could scarcely quiet the crowd of protestors.

By 1912, at the International Convention of Disciples of Christ
which met in Louisville, the Disciples’ leaders decided to establish
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a delegated central organization to manage and control their de-
nomination.

Clearly, lines were being drawn among the progressive camp of
the Christian Church/Disciples. This division would also unfold in
the College of the Bible. By 1917, Hall L. Calhoun charged that
“destructive criticism” was being taught in the school. While the
school denied such, eventually the truth came out, and this was in-
deed the case. By 1924, a new college was established in Cincin-
nati and was known as the Cincinnati Bible Seminary. Hall L.
Calhoun later withdrew from the Christian Church to work with
churches of Christ.

What lesson can we learn from this period of history? On one
hand, we can learn of the power found in a resolve to overcome.
The churches of Christ became busy, evangelistic, and effective.
They showed a “never give up” attitude. Where would the church-
es of Christ be today without this outstanding period of our histo-

ry?

On the other hand, the Christian Church/Disciples movement
continued to suffer from internal conflict and doctrinal differences.
Truthfully, the most radical liberals were being the more consistent
according to their “spirit of the law” philosophy.

New Leaders Emerge

The church said “goodbye” to men like J.W. McGarvey, David
Lipscomb, and James A. Harding during this period, but was also
introduced to a few new leaders. Basically, the old guard of the
Gospel Advocate was passing away and a new guard was emerg-
ing. You will note, as it has been the case thus far in our study,
that whenever one generation passes, another of equal talent and
ability is there to receive the “torch” from their brethren.
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A.G. Freed (1863-1931) was coming into his own
as an educator and preacher during this period.
(For more information, read Ancil Jenkins’ biog-
raphy of A.G. Freed. Also, you might enjoy his
Sermons, Chapel Talks, and Debates.)

Arvy Glenn Freed was born at Saltillo, Indiana on August 3,
1863. He attended local public schools and then Valparaiso Uni-
versity, Valparaiso, Indiana, graduating there in 1889. After gradu-
ation, he came south and began a teaching, preaching, and debating
career at Essary Springs, Tennessee in the fall of 1889.

Essary Springs, where he started his work in Christian Educa-
tion in the South, is on Big Hatchie River in the southeast corner of
Hardeman County. Southern Tennessee Normal College, as the
school there was named, began in 1889 with Freed as President
and continued until 1895. He built it to an enrollment of about 450
students.

In 1895, the board of trustees of West Tennessee Christian Col-
lege, a school in Henderson, Tennessee that had been in operation
for some years, offered to unite the two schools and Freed accept-
ed. He did so under the provision that the trustees would grant him
a lease of ten years to run the school. Two years later, in 1897, a
new brick administration building was erected and the name of the
school was changed to Georgie Robertson Christian College. A
period of great growth followed and Brother Freed asserted in
1901 that it was “the largest and best equipped normal school
south of the Ohio River.”

Due to dissension in the faculty of G.R.C. College, Brother
Freed resigned and went to Denton, Texas at the end of his lease in
1905. He became President of Southwestern Christian College and
remained there until 1908. He returned to Henderson on that date
to become co-founder with N. B. Hardeman of National Teachers
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Normal and Business College. He was President and Hardeman
Vice-President most of the period from 1908 until 1923. In 1923,
he sold his interest in Freed-Hardeman College, (the name of the
school having been changed in 1919), and moved to Nashville,
Tennessee to become Vice-President of David Lipscomb College,
where he remained until his death in 1931 (Adapted from C.P. Ro-
land, The Minister's Monthly, January, 1966).

N.B. Hardeman (1874-1965) began his career as
an educator in the rural schools of west Tennessee.
He was a member of the faculty of Georgie Robert-
son Christian College for eight years, 1897-1905. In
1908, he and A. G. Freed established the National
Teachers' Normal and Business College. It was re-
named Freed-Hardeman College in 1919. Hardeman served as
Vice President from 1908 to 1920. He served as co-president with
Hall L. Calhoun from 1925-1926. He then served as president from
1926-1950.

During almost 60 years as a teacher, perhaps more than 20,000
students sat at Hardeman's feet and studied the Bible and related
subjects. He never accepted an appointment as a local minister,
but he delivered thousands of sermons, seven volumes of which
have been published.

Freed-Hardeman College came into existence because of N. B.
Hardeman and A.G. Freed. Their dreams, ideals, and sacrifices
brought it into being and these same things have kept it serving a
worthwhile purpose to today (Adapted from In Memoriam, by
Gussie Lambert).

L.L. Brigance (1879-1950) began preaching in
1902 and continued until a few months before his
death. In the early 1930’s, he developed diabetes.
Though handicapped by it, he did not allow it to
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stop him from his teaching or his preaching.

For many years, Brigance instructed young preachers in Bible,
Church History, and other subjects at Freed-Hardeman College.

His little book of sermon outlines, titled Brigance’s Outlines,
should be in every gospel preacher’s library.

From the plague which hangs beneath the picture of Brigance in
the auditorium at Freed-Hardeman College, W.C. Hall, one of his
co-laborers, penned the following words: “It will not be an under-
estimate to say that he contacted at least 10,000 students and made
them appreciate the principles of the New Testament as no other
could have done. He is held in the very highest esteem by all who
knew him.”

R.L. Whiteside (1869-1951) was born in
Hickman County, Tennessee. He attended the
Nashville Bible School and sat at the feet of Lip- |
scomb and Harding. He moved to Abilene, Texas |
in 1908 to preach for the church there and to teach
in the Childers Classical Institute which would
later become Abilene Christian University. The next year when
Darden, the president of the school, returned to public schools,
Whiteside was chosen to serve as president. During the Whiteside
presidency, enrollment grew modestly, and with the help of his
small preaching income, and the fact that his wife kept boarders,
he was able to pay his teachers, and keep the school going.

During Whiteside’s administration, the school sponsored a Spe-
cial Bible Study Week during the first week of January 1910 and
again in 1911. These weeks were the forerunners of the lectureship
which began in 1918. Whiteside was elected by the board for a
third year but later resigned because west Texas was suffering the
effects of a drought that was draining the country of money. He
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stayed on to teach at the school but in 1914 his association with it
came to a close because of poor health.

In 1931 he became a staff writer for the Gospel Advocate and
produced a weekly article under the heading of “Doctrinal Dis-
course.” His daughter, Inys, compiled many of his articles in the
book Doctrinal Discourses in 1955. Perhaps his greatest work of
writing was done in his New Commentary On Paul’s Letter to The
Saints At Rome. The first edition of this book was presented to the
brotherhood in 1945 and was favorably received. In 1956, his
daughter published the book, The Kingdom of Promise and Proph-
ecy, which was a compilation of articles he had written for various
publications. The book Reflections was published by Inys in 1965
and is a systematic arrangement of articles from the Question and
Answer department of the Gospel Advocate while he served as
Queries Editor for that paper. Inys also published a series of books
beginning in 1974 entitled Bible Studies, which is also a compila-
tion of Whiteside’s writings. When one looks at the prodigious
amount of writing he did, one can only wonder how he found the
time to do so much effective work.

C.R. Nichol (1876-1961), born in Readyville, = 4.1
TN, is perhaps best remembered for his fine writ- e
ings. Gussie Lambert notes, “He wrote twenty-one
books during his lifetime. His booklet, “Nichol's
Pocket Bible Encyclopedia,” has sold well over a
million copies and his publication, “Sound Doc- |
trine,” has been reprinted by request in Japanese, German, and
Spanish languages. “Sound Doctrine,” Volumes 1, 2, 3, and 4 are
used as textbooks for graduate class work in all Christian colleges
in the United States and can be found in most all colleges and uni-
versity libraries regardless of denomination.” “Sound Doctrine”
was also the title of his column in the Gospel Advocate.
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While, Nichol was an excellent writer and preacher, perhaps he
was even more effective as a debater. From a very young age he
proved himself to be worthy of defending the faith and confounded
false teachers of every sect.

His biography, written by Maude Jones Underwood, is titled: A
Preacher of Righteousness.

.5 Foy E. Wallace, Sr. (1871-1949) was born June 2,
-i“‘ 1871, at Decatur, Texas. He was a great gospel
% preacher and defender of the ancient gospel. He
i’ ¥/, was known by many as the “Dean of Texas Minis-
’A ER] H H
— ters” when he died (Gospel Guardian, December
1, 1949).

Brother Wallace began preaching at the age of twenty-one in
the rural communities of East Texas. He also did mission work in
the Indian Territory in the early 1890s. Of this period, Gussie
Lambert wrote:

“While there, near what became Mansville, Oklahoma, he
made friends with the miners by greeting them as they
entered and returned from the mines. In those early days,
religious prejudices were rife and tempers short. Freedom
of speech was an ideal not understood or practiced. The
strange doctrine of a pure gospel was a new thing not un-
derstood or respected. So, some of the men of the com-
munity resolved to ‘stop that preacher.” The news leaked
out that they intended to ride the preacher out of town on
a rail. The miners got together and stood watch at the
windows. When the men arose from the audience, with
‘throw the preacher out,” the miners replied, ‘sit down
and let the man speak,’ and they backed up their authority
with drawn pistols. Such was the temperament of the
place and times” (Gussie Lambert, In Memoriam, pg. 282
ff.).
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His daughter, Willie, said that brother Wallace never issued a
challenge for a debate, but never refused to defend the truth when
challenged. She told of one such debate which occurred in 1910,
while brother Wallace lived in Sherman, Texas. He went to Okla-
homa to meet a Baptist minister named Cagle in debate. When the
debate was over, he sent a telegram home informing the family that
he would remain for another week to hold a meeting. Later, during
the week, he heard someone remark that Cagle was bragging about
how he whipped him in the debate. Wallace remarked, I baptized
his moderator, his son-in-law, two of his elders, and many of his
members, 19 in all. If he calls that victory, 1 am glad to concede
it.” (Willie Wallace Speck, “I Remember My Dad.” Gospel Advo-
cate, March 23, 1978).

On February 2, 1890, he married Martha Ann Higgins. To this
union, nine children were born. On September 13, 1913, Martha
Ann “Mattie” died after a prolonged illness.

On October 8, 1914, he married Jewell Jacobs. Two sons, Paul
and Tom, were born to this union. “Mother Jewell,” as she was
known, was very much beloved by the entire family. Both Martha
Ann and Jewell were laid to rest beside the grave of brother Wal-
lace. Four of his sons became gospel preachers: Cled, Foy E., Jr.,
Paul, and Tom.

Wallace died November 21, 1949, at Tyler. He is buried in the
cemetery in Georgetown, Texas.

H. Leo Boles (1874-1946) succeeded Lipscomb as
the great leader of the church in Middle Tennessee.
He served as president of the Nashville Bible School
which was changed to David Lipscomb College after
brother Lipscomb’s death. He also wrote for and
edited the Gospel Advocate for a while. Brother
Boles was also one of the best writers from this period. His work
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on the Holy Spirit is considered by many to be the finest ever pro-
duced on Him. Much more could be said about brother Boles. |
recommend that you read his biography titled, 1’/ Stand on the
Rock. Gussie Lambert said of Boles:

“His greatest work was during the years that he served as
teacher and president of David Lipscomb College. He
was president from 1913 to 1920 and from 1923 to 1932.
As teacher, president, and member of the Board of Trus-
tees, he was associated with the college almost a third of
a century. When he began preaching, he went out first to
the hard places and preached to small congregations. In
1904, he held six meetings with 153 additions and re-
ceived for the six meetings, $168.63. In 1905, he held 12
meetings with 170 additions and received $229.15.

“His great ability, sincerity and devotion soon placed him
before the largest congregations in the brotherhood. He
was a voluminous writer. For almost 40 years, Boles
wrote for the Gospel Advocate as contributor, editor and
staff writer. He wrote commentaries on the gospel of
Matthew, the book of Luke, and the book of Acts. He al-
so wrote a book on the Holy Spirit. He engaged in public
discussion on various subjects that faced the brotherhood.
The Boles-Boll Debate on premillennialism has proven to
be a source of valuable instruction for those confronted
with the issue. He also engaged in the Boles-Clubb dis-
cussion which contains a great amount of discussion and
information on instrumental music in the worship of the
church. He also wrote a book on biographical sketches of
gospel preachers and set before the brotherhood many
great preachers that we had forgotten through the years.
The Gospel Advocate devoted the entire issue of March
28, 1946, in honor of Henry Leo Boles. Seventy writers
expressed their gratitude, love and appreciation for this
great brother in Christ.”
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S.H. Hall (1877-1961) started the Central church of
= Christin Los Angeles, and the congregation in Mad-
ison, Tennessee. He also established congregations

& among the Japanese in Los Angeles and many Ne-
gro congregations in the Deep South. He was direct-
ly responsible for establishing more than 100 congregations. Per-
haps one of his most successful labors was at the Russell Street
church of Christ in Nashville, Tennessee, where he preached for 28
years.

R.H. Boll (1875-1956) was an outstanding
preacher in his youth. Sadly, he is best remembered
for his premillennial views and advocacy of this
doctrine. He was also a writer and editor of reli-
gious journals. In 1901 he became one of the edi-
tors of the Gospel Guide. From 1909-1915 he was the front page
editor of the Gospel Advocate. About that time, he purchased the
monthly magazine, Word and Work, removed it from New Orleans
to Louisville, and assumed the work of publishing and editing that
paper for many years. Like Jesse B. Ferguson, Boll never reached
his full ability and became somewhat of an outcast because of his
strange convictions.

The pre-millennial controversy in churches of Christ during the
Twentieth Century came in large part because of the teachings of
R.H. Boll. He was a talented writer and preacher and was very
much respected in the church. He held his greatest influence
around the Louisville, KY, area where he preached for many years.

In 1909 he became the front-page editor of the Gospel Advocate
until 1915 when he was forced to resign because of his speculative
teaching on millennial themes. Boll had been studying the works
of Charles T. Russell (the founder of the Jehovah’s Witnesses) and
had become enthralled with the idea of Christ’s return and estab-
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lishment of a 1,000 year reign in Jerusalem. He was told to keep
his views private by the men at the Gospel Advocate, but Boll con-
sidered them to be a matter of faith and refused to do so.

Boll pressed his views in his new paper, Word and Work. He
also circulated many tracts and books on this theme, hoping to
sway brethren into agreement with him. He denounced the men of
the Gospel Advocate for being sectarian in their mindset, having
not allowed him to teach his views in that paper. However, be-
cause of his influence some Louisville churches withdrew fellow-
ship from brethren who would not hold to Boll’s doctrine.

Boll did not stop at writing. He established Kentucky Bible
College for the purpose of training preachers to teach his views.
He recruited and sent out a number of foreign missionaries. Most
were missionaries of his millennial doctrine.

In 1927 H. Leo Boles took issue with Boll in a written debate.
The discussion was carried on the pages of the Gospel Advocate
and Word and Work and was later published in book form. The
tide was clearly turning against Boll with great might.

His views were debated and became the subject of many ser-
mons even unto this present day. Foy E. Wallace, Jr. fought this
doctrine with great force. It is largely due to the writings of broth-
er Wallace that the doctrine did not gain traction among churches.

H.L. Calhoun (1863-1935) is best remembered as
being one of the best educated men of this period.
He held degrees from the College of the Bible,
Yale, and Harvard. He taught for the College of
the Bible, Freed-Hardeman College, and David
Lipscomb College.

Calhoun is also remembered for his very popular radio broad-
cast. Untold thousands of people heard Calhoun preach the gospel
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over Nashville radio station WLAC. Today, this remains the long-
est running religious broadcast in America produced by the Central
church of Christ in downtown Nashville.

E.M. Borden (1874-1951) was an outstanding gospel preacher
and debater. He debated such men as L.S. Ballard and Ben Bo-
gard. His book, Life, Incidents, and Sermons of Eli Monroe Bor-
den, gives us the best insight into this man.

Joe Blue (1875-1954) was a great preacher in p
Arkansas. His name is still revered in that state
among faithful brethren. He endured many hard-
ships while preaching. On one occasion a stick
of dynamite was placed beneath his podium and
the fuse was lit while he was preaching. Thankfully, the fuse went
out before it reached him.

When brother Blue moved to the Morriston community near
Salem, Arkansas, many denominations existed there and the
church of Christ was very small. When he moved from there some
fifty years later, only the church of Christ remained and it was very
strong and active.

To learn more about Joe Blue and other early Arkansas preach-
ers, the book Arkansas Angels by Boyd Morgan is very helpful.
Also, Wilson’s Arkansas Christians is a helpful follow-up.

Black Evangelists

An entire book could and should be devoted to the early black
evangelists in the churches of Christ. Such men include S.W.
Womack, Alexander Cleveland Campbell, and G.P. Bowser.
However, the best remembered is Marshall Keeble (1878-1968).
Brother Keeble is probably my personal favorite of all the preach-
ers we have discussed. It is estimated that he baptized 40,000 peo-
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ple in his life. Several biographies and one autobiography have
been written about him. You can also find a few of his sermons
recorded on the internet.

Marshall Keeble began preaching in Nash-
ville, Tennessee in 1897, preaching at the Jack-
son Street church of Christ. He established over
200 congregations over the next sixty years of
preaching. Sometimes he would baptize over
100 people in a single gospel meeting.

In the 1930°s he wrote to the Gospel Advocate stating that he
had baptized over 15,000 people. Estimates range from between
20,000 and 40,000 people who were baptized by this great gospel
preacher.

He was an evangelist that was influential
among both African American and Cau-
casian people. He preached throughout
America and also made numerous trips
to Nigeria.

In 1942 he became the first president of
the Nashville Christian Institute. The In-
stitute opened its doors in 1940 as a night
school for adults. When Keeble became president, it began offer-
ing day classes to young people, ultimately developing into a K-
12th grade school. He served as president until 1958.

He held many debates in his lifetime. His first debate was with
his father, Robert, who had attached himself to a religious group
called “Do-Rights.” The debate was over foot-washing and the
Lord’s Supper (the “Do-Rights” used water in the place of grape
juice.)
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A book was edited and produced by B.C. Goodpasture and the
Gospel Advocate in 1931 called, Biography and Sermons of Mar-
shall Keeble. He wrote his autobiography, History of My Life (or)
Mule Back To Super Jet With The Gospel, printed by the Gospel
Advocate in 1962. In 1968 a biography was released by J.E. Cho-
ate and the Gospel Advocate titled: Roll Jordan Roll.

Brother Keeble died April 20, 1968. B.C. Goodpasture
preached his funeral. Over 3,000 people were in attendance.
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Timeline of Events 1901-1920

1901: The Nashville Bible School is incorporated. James A.
Harding leaves the school to begin a new one in Bowling
Green, Kentucky (Potter Bible College). William Anderson
follows Harding as head of the Nashville Bible School and
serves until his death in 1905. E.A. Elam is also added as a
board member this year.

1901: A.l. Myhr (a Christian Church preacher and missionary
society advocate) issued the fourth edition of the Year Book
giving only the statistics for the Christian Church.

June-August, 1901: J.D. Tant and James A. Harding debate
the issue of re-baptism in the Firm Foundation and Gospel Ad-
vocate.

October 8, 1901: Potter Bible College opens with 107 stu-
dents. This school closed in 1913.

October 1901: McGarvey resigns as an elder of the Broadway
congregation in Lexington, Kentucky, due to deafness. On
Nov. 2, 1902, this congregation introduced the instrument,
causing McGarvey to leave and place membership with the
Chestnut Street congregation.

1902: The Disciples decide to join Protestant churches in the
“Federation of Churches and Church Workers.”

1903: Gunter Bible College opens in Gunter, Texas. It closed
in 1928.

January 1903: E.A. Elam conducts a meeting in Henderson,
Tennessee, which leads to the beginning of a non-instrumental
congregation in that town.

1906: R.H. Boll begins editing Word and Work.
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1906 — 1911: N.L. Clark edits the Firm Foundation.

1906: The census taken showed the combined number of the
two groups (Christian Church and churches of Christ) was
1,142,359 members in 10,942 congregations. Of this number,
982,701 members in 8,293 churches called themselves the
Christian Church or Disciples, while 159,685 members in
2,649 congregations were known as the churches of Christ.
These numbers were released in 1910.

1906: The Childers Classical Institute opened its doors in Abi-
lene, Texas with 25 students enrolled for classes. This is the
forerunner to Abilene Christian College (c.1920).

1907: Georgie Robertson Christian College closes

May 21, 1907: The National Teachers’ Normal and Business
College was incorporated and construction of the Administra-
tion Building began that fall. Classes began in 1908. This is
the forerunner to Freed-Hardeman College (c. 1919).

1909: A Centennial Convention was held by the Disciples in
Pittsburg, Pennsylvania.

1912: At the International Convention of Disciples of Christ
which met in Louisville, Kentucky, the Disciples’ leaders de-
cided to establish a delegated central organization to manage
and control their denomination.

1913: Potter Bible College closes.

1915: R.H. Boll is removed from the staff of the Gospel Advo-
cate for teaching premillennialism.

1917: Hall L. Calhoun charged that “destructive criticism” was
being taught in the College of the Bible. In 1924 a new college
was established known as the Cincinnati Bible Seminary, to
combat the liberalism being taught in the College of the Bible.
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Chapiter Seven

Christian Education and Orphan Homes



New Colleges Established

The only colleges which re-
mained with those who desired to
adhere faithfully to New Testament | :
Christianity after the split of the §
19" Century was the Nashville Bi-
ble School (now Lipscomb Univer-
sity) and Burritt College in Spencer, Tennessee (1848-1939).

In Texas a number of colleges were established but later failed.
These include: Lockney Christian College, Gunter Bible College,
Clebarro College, and Sabinal College. The 1930’s witnessed the
closing of Thorp Spring Christian College, Cordell Christian Col-
lege, and Burritt College.

Potter Bible College

Potter Bible College ran from 1901-1913. The school began
when Clinton C. Potter and his wife Mary offered their farm in
Bowling Green, KY, for the site for a new school. James A. Har-
ding and his son-in-law J.N. Armstrong agreed to work in founding
the school.

Harding, who opposed endowments and fixed salaries, desired
that the school be funded by the proceeds from the 140 acre Potter
farm. The school never became self-supporting, however, and was
forced to close in 1913. The land has since been used to operate
Potter’s Orphan Home.

Freed-Hardeman College

In August of 1885, West Tennessee Christian College was
founded in Henderson, TN. On the first Monday in October, the
college opened with J.B. Inman as its president. President Inman
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died in 1889, and G.A. Lewellen was elected president. Lewellen
resigned in 1893, and C.H. Duncan was elected to succeed him.

In 1895, Arvy Glenn Freed, an alumnus of Valparaiso Universi-
ty in Indiana who had become, in 1889, the first president of
Southern Tennessee Normal College at Essary Springs, Tennessee,
became president of West Tennessee Christian College. The name
of the college was changed to Georgie Robertson Christian College
in 1897. The name was changed when her father J.F. Robertson
donated $5,000 to the school.

In 1902, Ernest C. McDougle became co-president with Freed,
and when Freed resigned in 1905, McDougle continued as presi-
dent until the college closed at the end of the spring term in 1907.
During this time, R.P. Meeks was the head of the Bible Depart-
ment, and very pro-instrument.

In fact, Henderson was known as the one stronghold for the
Christian Church in West Tennessee. Men like Freed, L.L. Brig-
ance, and a young man named N.B. Hardeman were all aligned
with the Christian Church for a while.

All of this changed in the first decade of the Twentieth Century
in large part to the influence of Freed, who had recently come to
abandon the instrument. E.A. Elam was asked to come to Hender-
son and conduct a meeting in which the issue of the instrument was
discussed fully in light of the Scriptures. He arrived in January of
1903. His meeting led to one of the finest and widest circulated
debates on the subject. The debate took place between J. Carroll
Stark of Hamilton, IL and Joe S. Warlick. It was a four day debate
which began on November, 24, 1903. Within four years the Chris-
tian Church element was all but nonexistent, and Henderson has
been a stronghold for churches of Christ ever since.
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E.C. McDougle closed Georgie Robertson College in 1907 and
refused to sell the property to the church of Christ people who
wanted to keep the school going. Thus, on May 21, 1907, the Na-
tional Teachers’ Normal and Business College was incorporated
and construction of the Administration Building began that fall.

The new college opened in the fall of 1908 with A.G. Freed as
president and N. B. Hardeman, who had studied and taught at
Georgie Robertson Christian College, as vice president. The col-
lege was renamed for them in 1919. In February of 1990, it became
Freed-Hardeman University.

Abilene Christian
(from the A.C.U. website)

“A.B. Barret and Charles Roberson were riding in a buggy near
Barret's home in Denison, Texas, on their way to a gospel meeting
when Barret first said to Roberson, “Let's build a school in West
Texas.”

That was in 1903. In 1905, Barret, a teacher at Southwestern
Christian College in Denton, was finally able to make a site sur-
vey. The Church of Christ in Abilene was growing solidly, and
after Barret preached there in December 1905, members agreed to
help support the project. Barret soon moved west and traveled by
buggy with his wife and friends to raise more support.

Col. J.W. Childers, a leader in the Abilene church, agreed to
sell Barret some land he owned west of town and deducted about
$2,000 from the price of the land on the condition that the school
would be named in his honor. The Childers Classical Institute
opened its doors in the fall of 1906 with 25 students enrolled for
classes.

The five acres occupied by the institute included the old Chil-
ders mansion, a two-story frame house used as the president's
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home and girl's dormitory. Boys boarded in private homes ap-
proved by the president. An eight-room administration building
was constructed on the site for $8,000.

Only the 11 primary and secondary grades were offered that
first semester. College courses were not accredited for eight years.
By the end of the first school year 85 students were enrolled.

Childers' first years were difficult for everyone, particularly the
students. Cold classrooms, crowded living conditions and a water
shortage necessitated hard work and ingenuity on the part of eve-
ryone. The school went through four presidents during those early
years: Barret, H.C. Darden, R.L. Whiteside, and James F. Cox,
who served another term as president from 1931-1940.

To complicate matters, Col. Childers hired an attorney to collect
on a note he had retained on the land and mansion. The school had
to borrow money at 15 percent interest to pay the debt, making it
difficult to meet operating expenses.

A good businessman was needed and found in Jesse P. Sewell,
who became the president in 1912. Sewell declined the offer of a
salaried position as president, opting instead to run the school as
though it were a personal business enterprise. Sewell certainly did-
n't get rich in the deal, but the college benefited from approximate-
ly $60,000 donated to the school by the Sewells during his 12-year
presidency.

With Sewell's new approach came a new identity for the school.
Since its beginning the Institute had been commonly referred to as
Abilene Christian or the Christian college in Abilene. When Sewell
became president, the school began using the name Abilene Chris-
tian College in its catalog and other printed materials.

Lawrence Smith explained that the original deed to the Childers
land required that the school be named after the colonel. Childers'

109



heirs threatened to sue if the name were changed. In 1920, the
school paid the family $4,000 and formally changed its name to
Abilene Christian College.

Sewell's leadership brought the college out of debt. The campus
was enlarged by four new brick buildings, an enlarged administra-
tion building and six frame structures, and an increased enrollment
of about 300 students during his final term. Sewell's reign also re-
sulted in accreditation as a junior college in 1914 and as a senior
college in 1919.”

Harding College
(from Harding University’s website)

“Harding began as a senior college in 1924, when two junior
colleges, Arkansas Christian College and Harper College, merged
their facilities and assets, adopted the new name of Harding Col-
lege, and located on the campus of Arkansas Christian in Morril-
ton, Ark. Harper had been founded in 1915 in Harper, Kan., and
Arkansas Christian had been chartered in 19109.

Upon completion of a study begun in May 1978, the board of
trustees approved the study's recommended change of Harding to
university status, and on Aug. 27, 1979, the name of the institution
officially became Harding University.

The college was named in memory of James A. Harding, co-
founder and first president of Nashville Bible School (now David
Lipscomb University) in Nashville, Tenn. A preacher, teacher and
Christian educator, James A. Harding inspired his co-workers and
associates with an enthusiasm for Christian education that remains
a significant tradition at Harding University.

With the merger J.N. Armstrong, who had served five years as
Harper's president, became president of Harding College, and A.S.
Croom, president of Arkansas Christian for two years, became vice
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president for business affairs. In 1934 Harding was moved to its
present site in Searcy, Ark., on the campus of a former women's
institution, Galloway College.

One of Harding's first graduates, George S. Benson, returned
from mission work in China in 1936 to assume the presidency of
his alma mater. The vigorous educator quickly directed the College
out of deep indebtedness and launched it on a journey to financial
stability, national recognition, and academic accreditation. When
Dr. Benson retired in 1965, his 29 years of tireless service were
more than evident in a multimillion-dollar campus, regional ac-
creditation, a strong faculty, and a continually growing student
body. Dr. Benson died in December 1991 and is buried in Searcy.”

George Pepperdine College

(excerpts taken from Pepperdine’s website)

George Pepperdine (1886 - 1962) was the found-
er and president of the Western Auto Supply Com-
pany which the newlywed alumnus of Parsons
. Business College in Kansas, at the age of 23, start-
\\ ed with an initial investment of five dollars in
1909. In the following decades Mr. Pepperdine rode the wave to
phenomenal business success providing quality automotive prod-
ucts and services via a network of hundreds of retail stores to an
American nation just beginning its love affair with the automobile.

On September 21, 1937, the new campus of George Pepperdine
College hosted 2,000 attendees gathered to witness the opening of
the school. Speakers that day included California governor Frank
Merriam, Los Angeles mayor Frank L. Shaw, the college’s first
president Batsell Baxter, and founder George Pepperdine. Among
the crowd were the college’s first students, 167 young men and
women from 22 states and two foreign countries. Mr. Pepperdine
clearly stated his intentions for the school on that day: “Our col-
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lege is dedicated to a twofold objective: First, academic training in
the liberal arts ... Secondly, we are especially dedicated to a greater
goal—that of building in the student a Christ-like life, a love for
the church, and a passion for the souls of mankind.”

The campus was located in the Vermont Knolls area of Los An-
geles, a few miles south of downtown; formerly it had been a 34-
acre estate with an 18-room mansion that had now been converted
into the president’s residence. Four buildings had quickly risen that
year: Baxter Hall, the men’s dormitory; Marilyn Hall, the women’s
residence; an administration building housing classrooms, offices,
a library, and an auditorium; and a dining hall. The campus archi-
tecture was built in the Streamline Moderne style, and all of the
new buildings were painted a light blue which was later marketed
in Los Angeles paint stores as “Pepperdine Blue.”

In 1937, tuition was low relative to other schools, thanks to Mr.
Pepperdine’s initial endowment, with room, board, tuition, and
fees amounting to $420. Those who today would be called “com-
muter” students were charged $135 for the year. By contrast, a
hamburger and soft drink in the cafeteria cost 20 cents, a breakfast
of eggs, hotcakes, and coffee, 30 cents.

The [Batsell] Baxter presidency was short by design, lasting
only two years until his resignation in June 1939, but his brief ten-
ure which took advantage of his experience in presiding over two
other Christian colleges, David Lipscomb College and Abilene
Christian College, was characterized by creating sound academic
and administrative foundations and thoughtful traditions. During
the college’s first year of operation, only seven months after open-
ing, Pepperdine received full accreditation from the Northwest As-
sociation, the regional accrediting authority. Baxter and dean Hugh
Tiner, who succeeded Baxter as president, recruited a faculty of
22, of whom three held doctorates. And on June 6, 1938, after one
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year of operation, Pepperdine celebrated its first commencement
awarding diplomas to a graduating class of four.

The Charity of A.M. Burton (1879-1966)

Andrew Mizell Burton founded the Life and Casual-
8 ty Insurance Company of Tennessee in 1903. He
| was baptized at the Highland Avenue church of
/ Christ in Nashville in 1910. His growing interest in
{ religion led him to make contributions to more than
1000 churches of Christ throughout the world, and he was instru-
mental in the establishment and development of Central church of
Christ in downtown Nashville.

With little education himself, he became the chief inspiration
and support of David Lipscomb College and the Nashville Chris-
tian Institute and made personal contributions to numerous educa-
tional institutions throughout the nation and the world.

Orphan Homes Established

This was an exciting period for benevolent works in the church.
Brethren all over the country began recognizing the need to be
more active in the care of the widow and fatherless. (Note: Most
of the information appearing in this portion of our study came from
the websites associated with these homes.)

Arkansas Christian Home (now Southern Christian Home)
and Potter Orphan Home were both housed on former college
campuses. ACH began on May 8, 1926 on the first campus of
Harding College in Morrilton, Arkansas. POH began on the old
Potter Bible College campus in Bowling Green, Kentucky.

Belle Haven Orphan’s Home was primarily the result of the
charity of a Christian woman named Jennie Clark. She had opened
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her home at Luling, Texas, to orphaned children before World War
I. However, a devastating cyclone wrecked her home on April 5,
1918. Determined to persevere, she reached out to people in the
community and her brethren and by 1921 she was caring for 53
children! Sadly, however, her home and dream died with her. She
was facing failing health and financial misfortune in her later years
and without the help and support she needed, the home melted
away.

Boles Orphan Home was established near Greenville, Texas,
on Thanksgiving Day, 1924. Flavil L. Colley had been approached
by Mr. and Mrs. W.F. Boles concerning a tract of land they wished
to give to be used for an orphanage. Flavil then went to his father,
A.O. Colley, and the church where his father preached, the re-
nowned Pearl and Bryan congregation in Dallas, to see about over-
seeing the project. This home has been one of the best and most
successful through the years. The following is from their website.

The Home began in 1924 on a 436 acre tract of land donated by
William Foster Boles and his wife, Mary Barnhart Boles for the
care of children. Having been originally established as a home for
orphans, it currently has been expanded to serve the needs of trou-
bled youth. Through the love and support of over 300 congrega-
tions of churches of Christ (and other interested groups and indi-
viduals) the Home has continued to care for more than 20,000
children in its 83 year history.

The Home is a non-profit corporation with an eleven-member
Board of Directors. Board members are appointed with the concur-
rence of the elders of the Skillman church of Christ in Terrell,
Texas.

The Tipton Orphan Home was established early in 1921 in
Canadian, Texas. The home moved to Tipton, Oklahoma, near the
end of 1922.
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From the beginning, the Tipton Home trustees were composed
of the elders of the Tipton church of Christ. The elders were L. A.
Todd, H. N. Seymour, R. E. Chitwood, S. D. Jackson and Sol Tip-
ton. Robert E. Chitwood took on the work of being the superinten-
dent of The Tipton Orphans' Home. By the early summer of 1927,
The Tipton Home family had increased to 220. In September of
1927, there were 158 children in the first six grades. Forty-seven
children were above the sixth grade level, and they were made a
part of the public school system of Tipton. The first six grades
went to school at The Tipton Home.

The Sunny Glen Home opened March 29, 1936, in Mercedes,
Texas. The following is taken from their website.

“Sunny Glen Children's Home began in 1936 by offering resi-
dential care to 6 children in a two-story house near La Feria, Tex-
as. During its first year, child placement demand was so great that
the home moved to a larger facility in San Juan, Texas, that could
house up to 30 children.

In 1945, Sunny Glen purchased an 80 acre tract of land in San
Benito, Texas in order to expand its services to more children.
Construction began in 1948 and, in 1949, Sunny Glen moved to its
present location. Sunny Glen Children's Home now has four cot-
tages capable of comfortably housing 32 children and their house-
parents.”

Tennessee Orphan Home began in 1909 in Columbia, Tennes-
see. It is now in the nearby community of Spring Hill. The fol-
lowing is from their website.

“In 1909, Tennessee Orphan Home began in Columbia, Ten-
nessee, to meet the needs of the three Scotten children who were
tragically orphaned. In 1935, the Home purchased the campus of
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the Branham and Hughes Military Academy and moved to Spring
Hill, Tennessee.

Since 1909, over ten thousand children have been cared for at
the Home. As with many of the old orphanages, the Home was de-
signed as an institutional facility with central dining, central laun-
dry, dormitory living and a small farming operation. The approach
to child care was to provide the basic physical needs of children
and to offer Christian instruction.

In 1988, the Home increased the number of children served un-
der its direction merging with West Tennessee Children’s Home.
Continued growth in our service area occurred again in 2000 and
2001 through mergers with Happy Hills Youth Ranch near Ash-
land City and East Tennessee Christian Services in Knoxville.”

The Shultz-Lewis Children’s Home (from their website) be-
gan in 1947 when Elmer and Deborah Lewis donated 500 acres of
farmland in Morgan Township just south of Valparaiso, Indiana,
for the purpose of providing Christian care for children in need.
After the facility was built and a staff was assembled, the first
children were provided care in the spring of 1956. Since that time,
over fifteen hundred children have been served at Shultz-Lewis.
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Chapter Eight
Crucial Years

1921-1940



Let us now study the era that fell between World War | and
World War 1. The nation surely went through a lot during this
era. America experienced two World Wars, the Roaring Twenties,
and the Great Depression.

The church also experienced its share of disappointments and
triumphs during this period. All in all, however, it was another
phenomenal period of growth.

From 1926-1945, the church grew by a reported 166,286 souls
— an increase of 38%. 1,774 new congregations are believed to
have been established during this period for an increase of 28%.

During the span of 1926-1936, the church’s membership report-
edly grew from 433,714 to approximately 500,000. The newly
added 66,286 souls increased the body by 15%. An estimated 474
congregations were established during this time, bringing the total
from 6,226 to 6,700 for an increase of 8%. During this time the
nation grew at a rate of 9%.

Growth increased greatly over the next nine years (1936-1945).
It was reported that 100,000 souls were added from 1936-1945 in-
creasing the body by 20% to 600,000. It is said that 1,300 congre-
gations were established during this period for an increase of 19%,
bringing the total to approximately 8,000. The nation grew at a
rate of 7%, while the church grew at a rate of 20%.

Even when the nation’s population was not increasing at a rapid
rate the church reportedly grew wonderfully. What a wonderful
lesson to learn from this period of our history! Truly this is a valu-
able lesson for small town and rural churches who suppose that,
because their town population is not rapidly growing, the church
cannot grow.

The gospel can have a powerful effect and souls can be saved
regardless of whatever barrier we might suppose. The church can
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have a bright future in a rapidly growing community or a peaceful
small town setting. While one congregation may have three talents
as compared to another congregation’s one talent, success remains
dependent upon faithfulness, not the setting, or rate of growth in a
given community.

Leaders from this Era

G.H.P. Showalter (1870-1954) received his edu-
cation at the Greendale Institute in Virginia, Mil-
ligan College in Tennessee, and the University of
. Texas. He taught school and did evangelistic
work in Virginia and West Virginia from 1892 to
1897. Showalter came to Texas in 1897 and was
President of Sabinal Christian College where he served for one
year. He began preaching at Greendale, Virginia, in 1891, and was
an active preacher of the gospel for nearly 63 years.

In 1908, Showalter became the editor and owner of the Firm
Foundation and he continued in this work until the time of his
death. He baptized all six of his children and all of his grandchil-
dren that were old enough to obey the gospel during his life. He
conducted the marriage ceremony for all of his children. This is
one of the highest compliments that children and grandchildren can
pay to their father and grandfather.

G.C. Brewer (1884-1956) began preaching at the
age of 16 in Florence, Alabama. He preached in
all of the States in the Union except the States
along the Canadian border.

During his last years, and until almost the
moment of death, he was chiefly active in, and found his greatest
satisfaction from, editing the Voice of Freedom, a paper designed
to awaken the people in and out of the church to the threat of Ca-
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tholicism and Communism, both religiously and politically in-
clined. Lambert noted, “It is our conviction that the stature of G.C.
Brewer will continue to increase with the passing of the years; and
that he will take his place, in the final estimate of history, among
the greatest of recent generations” (taken from Gussie Lambert, In
Memoriam).

In addition to his regular local work with a congregation, he
usually held about twelve meetings each year. He was a prolific
writer and some of his books included: The Model Church, Brew-
er's Sermons, Contending For the Faith, and Forty Years On The
Firing Line. Brewer wrote an autobiography during the last months
of his life. He died June 9, 1956, at Searcy, Arkansas.

Batsell Baxter (1886-1956) is best remembered
as an educator, although he was also a fine gos-
pel preacher. He taught school at Thorp Springs
Christian College, Abilene Christian College,
Cordell Christian College and Harding College.
He was president of Abilene Christian College
from 1924-32, president of David Lipscomb College, 1932-1934,
and again in 1943-1946. He was president of George Pepperdine
College, 1937-1939. He became president emeritus and head of the
Bible Department at David Lipscomb in 1946. He wrote regularly
for the Gospel Advocate for 26 years and was a highly respected
member of its staff.

He was a man like Moses in his meekness. He was a man of
vision, a man who encouraged young men to prepare for places of
leadership, and was willing to step down and encourage them in
taking the lead. He thoroughly believed in Christian education. Af-
ter Abilene Christian president Don Morris had received news of
Baxter's death, he opened a letter from Baxter expressing apprecia-
tion for the wonderful lectureship week in Abilene. The letter con-
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tained a check for Abilene College. Truly, a great prince in Israel
died on March 4, 1956, when Baxter went to be with his Lord.

Baxter began preaching in 1908 in Nashville, Tennessee. He
preached in numerous places, particularly in Corsicana, Texas, and
had numerous appointments around the Christian colleges where
he taught. He preached the gospel in 21 States.

Foy E. Wallace, Jr., (1896-1979) was the son of
the highly regarded Texas preacher, Foy E. Wal-
lace, Sr. (see pages 95-96). Foy E. Wallace Jr.
was from a family of many faithful gospel
preachers, including his father, his uncles, his
three brothers, and his sons and grandsons. He
preached his first sermon at Stephenville, Texas,
at the age of 15. His parents moved to Thorp Spring, Texas, where
a Christian college had begun in 1910, so that their children would
be able to attend. Foy enrolled there in January, 1915.

Wallace married Virgie Brightwell when he was 18. She was
16. They were married for 65 years until Foy’s death in 1979. All
their children became faithful Christians. When home obligations
permitted, after the children were reared, Virgie traveled with Foy
to support his preaching in gospel meetings. During one of his
meetings, she suffered a stroke. Foy made every effort to aid her
rehabilitation. This included going to the Hot Springs, Arkansas,
health resort which was noted for its therapies. She never recov-
ered fully. In later years she was confined to a wheelchair. Broth-
er Wallace always showed tender care. She kept traveling with
him and Foy kept pushing her gently and lovingly in her wheel
chair.

In 1923, at age 27, his preaching took him east of the Missis-
sippi River for the first time. His powerful preaching at the Rus-
sell Street church of Christ in Nashville attracted overflow audi-
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ences. Those who heard him there would never forget the occa-
sion.

In August of 1930 he became the youngest editor in the history
of the Gospel Advocate at age 34. For the rest of his life, brother
Wallace fought to keep premillennialism out of churches of Christ.
First, he did so from the pages of the Gospel Advocate, then from
his own papers: The Bible Banner, the original Gospel Guardian,
and Torch. God'’s Prophetic Word is perhaps his most acclaimed
book. It is a definitive treatment of the doctrine of premillennial-
ism.

Wallace was also a champion debater. Among his most notable
were the two debates in 1933 with Charles M. Neal concerning
premillennialism; his debate with Dr. J. Frank Norris in 1934 in
Fort Worth, Texas; Dr. E.F. Webber in Oklahoma City, Oklahoma,
in 1937; and with Glen V. Tingley in Birmingham, Alabama, in
1938. Each of these debates was on the subject of premillennial-
ism and Baptist doctrine.

He also had several debates on the subject of instrumental mu-
sic in worship. In 1944, he traveled to California to debate Dr.
John Matthews in Los Angeles on the subject of Anglo-Israelism.

Wallace remained always above becoming part of any faction in
the church. He was very clear in stating his positions on issues
with which others disagreed. One of these views was his under-
standing of the work of the Holy Spirit. He steadfastly opposed
any view that in any way would indicate a direct operation of the
Holy Spirit apart from the Scriptures. He also opposed the so-
called “dynamic equivalence” modern paraphrase versions of the
Bible. He defended the reliability of the Authorized (King James)
Version.
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He was the author of more than a dozen books. In addition to
God’s Prophetic Word, he also wrote The Instrumental Music
Question, which is a definitive answer to the use of mechanical
instruments of music in Christian worship. Bulwarks of the Faith
is a classic work which exposes and answers denominational doc-
trines. He also wrote commentaries on the Revelation, and on
Romans, Galatians, and Ephesians (one volume). His sermon
books include, The Gospel for Today, The Certified Gospel, and
Number One Gospel Sermons. Wallace also wrote: The Christian
and Government, The Sermon on the Mount and the Civil State,
The Story of the Norris-Wallace Debate, The Neal-Wallace De-
bate, A Review of the New Versions, Current Issues, and The Mis-
sion and Medium of the Holy Spirit. A compilation of his sermon
outlines was also published as well as a compilation of his articles
from the years he served as editor of various papers. That book is
titled, The Present Truth.

The Hardeman Tabernacle Meetings

On September 6, 1921, a meeting was held at the Grandview
Heights church of Christ in Nashville to discuss the possibility of a
cooperative evangelistic meeting for the city of Nashville. It was
decided that N.B. Hardeman, who was reaching the height of his
ability as a preacher, should be the one to conduct the meeting with
C.M. Pullias leading the singing.

The Tabernacle Sermons at the Ryman Auditorium became the
highlight of Hardeman’s preaching career. A series of five meet-
ings in all were held in Nashville, Tennessee.

The first meeting occurred from March 28-April 16, 1922.
Both The Tennessean and the Nashville Banner newspapers report-
ed on the meeting, which in turn was picked up by many regional
and national papers. It is believed that Hardeman preached to an
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aggregate total audience of 160,000 people during this meeting.
200 were baptized.

The second meeting occurred from April 1-April 22, 1923. Itis
believed that Hardeman preached to an aggregate total attendance
of 190,000 people for this meeting. 100 were baptized.

The third meeting occurred March 18-April 1, 1928. It is be-
lieved that 120,000 people attended these meetings.

The fourth meeting lasted from October 16-October 31, 1938.
And the fifth and final meeting took place in the War Memorial
building and Central church building during November 1-8, 1945.

The success of these meetings led to similar meetings being
conducted in Texas. G.C. Brewer preached a series of lessons in a
cooperative effort in Fort Worth, Texas, in 1927. This meeting
was conducted in the First Baptist Church building, because of its
enormous size, and lasted from September 18-October 2. You will
find these sermons printed in a book titled, Brewer’s Sermons.

Foy E. Wallace Jr., also conducted two great meetings in the
Houston Music Hall in 1945 and 1946. These meetings are rec-
orded in the books, God’s Prophetic Word and Bulwarks of the
Faith.

Unity Efforts

By the 1920’s, the Christian Church’s separation from the Dis-
ciples was a foregone conclusion. Perhaps this led to some unity
efforts which were made with the churches of Christ. Three oc-
curred in the 1930’s. In 1937 a meeting was held in Cincinnati. In
1938 one was held in Detroit. And in May, 1939 the last one was
held in Indianapolis. H. Leo Boles was called upon to address the
assembly. His speech can be found on the internet and obtained in
tract form. Let us look at the conclusion to his speech.
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“All who truly believe in Christ, who take the New
Testament without any addition or subtraction as a guide,
and love the Lord can be united in one holy and happy
brotherhood without any sacrifice of truth or conscience.
If man's wisdom can guide in the service of God, it is as
good as the wisdom of God; to make services based on
the opinions of man a part of the worship of God is to
place them on an equality with the blood-sealed appoint-
ments of Christ; to do such is to make the wisdom and
authority of man equal with the wisdom and authority of
God. All who do this count the blood of Christ, which
seals the covenant, unholy—that is without sanctifying
efficacy. If service, based on man's opinions and unsealed
by the blood of Christ, is acceptable to God, it is equal to
that service rendered through the blood-sealed appoint-
ments, and hence the blood is of no avail; it is unholy;
and it does not consecrate nor sanctify the service sealed
by it. If any service not authorized by the word of God,
not sealed by the blood of Christ, is acceptable to God,
then that authority and blood are not needed to render any
service acceptable. Hence, to introduce those things not
authorized by God and not sealed by the blood of Christ
is to declare the sanction of the Holy Spirit and the seal of
the blood not necessary.

“There is but one pathway to unity among God's peo-
ple; there is but one rule that can make us one in Christ
Jesus; only one way that can bring salvation to the world.
All must exalt the supremacy of the word of God and
keep opinions private; no one should propagate his opin-
ions in “the areas of silence,” but acknowledge the lead-
ership of Christ and love each other as brethren in order
to enjoy Christian unity. So let each one lay aside all
opinions, ways, inventions, devices, practices, organiza-
tions, creeds, confessions, names, manner of work, except
those plainly presented and clearly required in the New
Testament. Let all determine to do nothing in religion,
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save that plainly taught in the scripture and ask his broth-
er to accept nothing that God has not required. Let all do
faithfully just what God has required, and let all do this in
the way approved by God, and unity is the inevitable re-
sult and no “conference” or “unity meeting” is needed.
This will reduce all religious worship and service to its
original divine simplicity and purity, and will restore to it
its original efficacy and power to save. In this simplicity
and purity of worship, and in perfect harmony with the
will of God, the richest blessings of God will be ours.
Faith unites men to God and one another; opinions sever
them from God and one another; opinions are the occa-
sions of endless strife and bitterness. Brethren, let us not
be deceived; let us not have a misguided zeal for unity
that blinds us to the only way which leads to God and
unity. When Martin Luther was summoned by imperial
authority before the Diet of Worms and asked to recant
what he had said, he closed his speech with these immor-
tal words: ‘Unless you confute me by arguments drawn
from the scripture, | cannot and will not recant anything;
for my conscience is a captive to God's word, and it is
neither safe nor right to go against conscience. Here |
take My stand- | can do no otherwise. So help me God,
Amen!””

Great Debates from This Period

Many outstanding debates took place in this period. Many out-
standing debaters lived through these years. Much of their influ-
ence, reasoning, and argumentation is still alive in the churches of
Christ today.

The Hardeman-Boswell discussion was between N.B. Harde-
man and Ira Boswell (a Christian Church preacher). The subject
discussed was instrumental music in worship. It was conducted in
the Ryman Auditorium in Nashville from May 31-June 5, 1923.
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Not long after this debate the Christian Church lost its enthusiasm
for debating this issue.

The Hardeman-Bogard debate took place in Little Rock, Ar-
kansas, on April 19-22, 1938. This debate covered a wide variety
of issues, such as: the work of the Holy Spirit, baptism, the estab-
lishment of the church, and the possibility of apostasy. Hardeman
was at his best for this debate and so was Ben Bogard. Bogard was
the champion Missionary Baptist debater of his era.

The Wallace-Neal discussion took place twice between Foy E.
Wallace, Jr., and Charles Neal of the Christian Church. They de-
bated in 1933 in Winchester, Kentucky, and Chattanooga, Tennes-
see. The debate that was printed occurred in Winchester from Jan-
uary 2-6, 1933. The discussion centers on the 1,000 years of Reve-
lation chapter 20. The debate in Chattanooga took place June 6-9,
1933.

The Wallace-Norris debate occurred November 5-8, 1934, in
Fort Worth, Texas. Frank Norris preached for the First Baptist
Church in that city and had made the challenge to debate. The sub-
jects discussed were the 1,000 year reign of Christ, the Return of
the Jews and their conversion as a nation to Christ, once saved al-
ways saved, and baptism.

Some controversy occurred, however, over the transcribing of
the debate for publication. Wallace was notified that he would not
be allowed to have his own stenographer and that Norris would
provide one. During the debate, Wallace noticed that the stenog-
rapher was not copying his words when he spoke. He also noticed
that Norris was simply handing him his manuscripts, rather than
having his speeches copied as they were spoken.

When the time came for the debate to go to print, Wallace could
see that it was not the same debate that took place, as many words
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were added and many omitted. Legal actions followed to keep this
“version” of the debate from being printed. For a more complete
picture of what occurred, read “The Story of the Wallace — Norris
Debate.”

The Brewer-Lindsay debate took place in Memphis on April 2,
1928. Ben Lindsay was a Memphis judge who had traveled the
country debating the lawfulness of “Companionate Marriage.”
Brewer felt the judge’s writings needed to be answered from a
Christian perspective. This debate has an odd format as Brewer
allowed Lindsay to have the first and last speech.

The Boles-Boll debate of 1928, as we have noted, was first
printed in the Gospel Advocate and Word and Work. It was later
published in book form.
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Timeline of Events 1921-1940

March 28-April 16, 1922: The first Ryman Meeting with Har-
deman occurs.

April 1-April 22, 1923: The second Ryman Meeting with
Hardeman occurs.

May 31-June 5, 1923: Hardeman—Boswell debate occurs in
Nashville.

December, 1925: The Central congregation in downtown
Nashville begins a daily radio broadcast. Today it is the long-
est running and oldest religious broadcast in America.

March 21, 1926: The Chapel Avenue congregation in Nash-
ville opens the Christian Home for the Aged.

September 18-October 2, 1927: G.C. Brewer preaches a se-
ries of lessons on Christ at the First Baptist Church building in
Fort Worth.

March 18-April 1, 1928: The third Ryman Meeting with Har-
deman occurs.

April 2, 1928: Brewer-Lindsay debate occurs in Memphis.

Dec. 4, 1928: G.C. Brewer preaches to “one of the greatest au-
diences ever assembled” in Detroit, on the subject of “Evolu-
tion and Its Relation to Christianity.”

January 2-6, 1933: The Wallace-Neal debate occurs in Win-
chester, Kentucky.

June 6-9, 1933: The second Wallace-Neal debate occurs in
Chattanooga.

November 5-8, 1934: Wallace-Norris debate occurs in Fort
Worth.
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> April 19-22, 1938: Hardeman-Bogard debate occurs in Little
Rock.

» October 16-October 31, 1938: The fourth Ryman Meeting
with Hardeman occurs.

» May, 1939: H. Leo Boles delivers a speech on unity between
the Christian Church and the churches of Christ in Indianapo-
lis.
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Chapier Nine
Years of Growth for the Church

1941-1960



In 1945, the U.S. was reported to have had 600,000 members of
the church in 8,000 congregations. From 1945-1950 it is said that
the church increased by 50,000, increasing the body by 8% to a
total of 650,000. 750 congregations were started bringing the total
to 8,750 for an increase of 9%. During this period the nation grew
by 11%.

From 1950-1955, it was again reported that the church grew by
roughly 50,000 members for an 8% increase. In 1955 the total
membership was 700,000 in 9,000 congregations. It was not until
1955 that the church recovered from the loss of membership due to
the Christian Church split. 250 congregations were added at a rate
of 3%. During this time the nation grew by an increase of 8%.

The years from 1955-1960 were reported to be a considerable
period of growth in the church. Membership was reported to have
increased by 100,000 to a total of 800,000. The church grew by
14% while the nation grew by 9%. 250 new congregations were
established to bring the total to 9,250. The number of congrega-
tions increased during this time by 3%.

Prominent Leaders

Batsell Barrett Baxter (1916-1982) has to be
considered one of the most prominent preachers
of this era and the years to come. Baxter began
preaching in 1933 at Nashville, Tennessee. He
also served as head of the Speech Department and
later of the Department of Bible at David Lipscomb College.

Baxter preached for the Trinity Lane Church in Nashville from
1946-51. He served the Hillsboro Church as its regular preacher
from 1951 until his retirement in 1980.
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Brother Baxter also wrote a number of books including Heart of
the Yale Lectures, and Speaking for the Master.

Brother Baxter was the first preacher for the “Herald of Truth”
television program in August, 1959. Later he became a regular
speaker for the radio series of “Herald of Truth.” Batsell Barrett
Baxter died March 31, 1982. He was 65.

Gus Nichols (1892-1975) must also be considered
during this period. Gus Nichols was born in Walk-
er County, Alabama, on January 12, 1892. In Au-
gust 1909, C.A. Wheeler conducted a meeting at
the lron Mountain School. Because no one else
was available and because of the high esteem in which he was held
by the community, Gus Nichols, while still a Baptist, was asked to
lead the singing during the meeting. Brother Wheeler baptized Gus
Nichols during that meeting. He attended at White’s Chapel, New
River, and Carbon Hill churches of Christ.

In May 1916 Gus Nichols began preaching at the Iron Mountain
School. On the night of May 27, 1917, a tornado blew away the
Nichols's home. Gus Nichols was reading or had been reading
T.W. Brents” The Gospel Plan of Salvation by the light of a kero-
sene lamp when the storm struck. He determined, with his wife's
firm support, to become a full-time preacher after this incident.

In 1919 Gus Nichols moved his family to Berry, Alabama, to
study under Hal P. McDonald at Alabama Christian College. In
February 1924 Nichols moved to Cordova, Alabama, to preach. He
remained there until the early days of 1926 when he moved to
Millport, Alabama, where he remained until December 29, 1932,
when he moved to Jasper.

In 1933, brother Nichols came to Jasper to begin his work as a
preacher. He continued until his death Sunday, November 16,
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1975, at his residence. For forty-two years he conducted a training
class on Friday night during the winter months. Hundreds of
preachers and elders attended these sessions. He also had a daily
radio program that maintained a large listening audience. (Lam-
bert, In Memoriam)

p '_;_\\ Franklin Camp (1915-1991) began to preach in
Q» 1935. His father and grandfather were both

r's»
t preachers before him. Brother Camp did most of

his located preaching in Alabama. He had a tre-
mendous influence in this state, perhaps second
only to Gus Nichols.
In addition to being a great gospel preacher, brother Camp was
also a tremendous writer. His volume, The Work of the Holy Spirit
in Redemption, is a classic in that field of study.

S W.A. Bradfield (1910-1972) was an outstanding
~ evangelist who must also be considered. W.A.
. Bradfield was born December 27, 1910, at Wil-
~ dersville, near Lexington, in west Tennessee. He
obeyed the gospel when he was fifteen and began
preaching in his home community at Christian
Chapel when he was twenty-eight.

After graduating from Freed-Hardeman (when it was a two-year
college), he received his undergraduate degree from Memphis
State University (now the University of Memphis). He then re-
ceived the Master of Arts degree from Peabody College in Nash-
ville. During the next ten years (1939-49), along with his preach-
ing, he was a school principal.

In the fall of 1949 brother Bradfield began working with Freed-
Hardeman College. He remained there until his death in 1972.
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During the decade of the 1960’s it is possible that as many as
10,000 persons publically responded to his sermons. Of the many
gospel meetings he held, 19 had as many as 100 public responses;
and two meetings had 99 responses.

His biography is titled, “You've Been a Good Brother, Willie.”
and was written by Andrew D. Erwin. The book also includes his
sermon outlines.

Guy N. Woods (1908-1993) had an influence in
| the church for much of the 20™ Century. He was
an outstanding author, debater, editor of the Gos-
pel Advocate, and evangelistic preacher. A recent
biography has been written about him titled, Over
the Vast Horizon.

Guy N. Woods was born September 26, 1908, in Vardeman,
Mississippi. When he was just a small child, the family moved
back to their earlier home in west Tennessee at Holladay in Benton
County. At the age of seventeen he was baptized into Christ by
J.W. Grant on August 24, 1926. His brother, G.E. Woods, age
thirteen, obeyed the gospel at the same time.

The next month, on his eighteenth birthday, Guy N. Woods
preached his first sermon at Holladay. At about the same time he
entered Freed-Hardeman College. After graduation from college,
he preached full time for the church at Tompkinsville, Kentucky,
and then in Texas for churches of Christ at Post, Kirkland, Wel-
lington, and Lubbock. Starting in 1945, Woods devoted his full
time work to preaching in gospel meetings all over America. At
times he had hundreds of meetings booked years in advance.

Woods scheduled the first week in February each year to be in
Henderson, Tennessee, to conduct the “Open Forum” at the Freed-
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Hardeman College Lectureship. Two volumes of the Open Forum
have been printed.

Guy N. Woods was known for his skill in debate. Many of his
debates were printed. His debates varied in subject and opponents.
Woods always taught the truth in a masterful way during these de-
bates.

Brother Woods passed away in Nashville, Tennessee, Decem-
ber 8, 1993. The funeral took place at his home church at Hol-
laday, Tennessee.

H.A. Dixon (1904-1969) replaced N.B. Hardeman
as president of Freed-Hardeman College in 1950.
He remains one of the most respected Christians of
the Twentieth Century. He is fondly remembered
for his guidance and soundness at FHC until his
untimely death in 1969. If not for brother Dixon’s
leadership, FHC might have closed in the early 1950’s.

To many, brother H.A. Dixon remains the ideal Christian col-
lege leader. He considered himself first to be a gospel preacher
and he was determined never to associate with anything that would
compromise his convictions as a Christian — even if it meant stand-
ing up to the regional accrediting bodies.

Perhaps his finest contribution to FHC was a third year Bible
program for gospel preachers. Many faithful preachers benefited
tremendously from this extra year of education. When the accred-
iting body attempted to stop this third year pro-
gram on the basis of its uniqueness, brother Dix-
on threatened to remove the school from the as-
sociation. The association recanted its threats
and the third year program remained intact.

George Benson (1898-1991) was president
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of Harding College. Benson is remembered for his strong opposi-
tion to communism and his advocacy for conservative government.
The following is taken from: therestorationmovement.com:

On May 15, 1941, he appeared before the Ways and
Means Committee of the U.S. House of Representatives
as the committee was holding public hearings on a pro-
posed tax bill to help finance the defense effort in World
War 1.

His speech made national headlines. Some newspapers
printed the entire text. The Chicago Journal of Commerce
offered reprints for a dollar per 100 and received orders
for 300,000 copies. Banks, insurance companies, railroad
companies and others reprinted the speech until some
2,000,000 copies were in circulation.

In that speech, Benson told members of the committee
that they should not think of raising taxes until they had
eliminated all unnecessary expenses of the government.
He did not deal in generalities. He specified agencies and
projects that could be abolished or cut down to size.

The Civilian Conservation Corps was one. He pointed
out that it had been created during the Depression to pro-
vide jobs, but with defense plants springing up over the
country and with navy yards advertising for workers,
there was no longer any need for make work projects.
The same was true with the National Youth Administra-
tion and the Works Progress Administration.

As he continued ticking off savings that could be
made, he gained the attention of the members of that
committee. At the conclusion of the speech, committee
members violated their own standing rule of never ap-
plauding a speaker. They gave him a rousing ovation.
Within two years, the WPA, the CCC and the NYA were
all gone. Other savings he had recommended were put in-

137



to effect. The Tax Foundation of America honored him at
a banquet at the Waldorf Astoria Hotel in New York on
Dec. 3, 1941. The president of the foundation praised him
as being the most effective speaker and influence in the
nation in achieving results for sane governmental econo-

my.

B.C. Goodpasture (1895-1977) was the influen-
tial editor of the Gospel Advocate during this peri-
od. Goodpasture began preaching October 18,
1912, at Holly Springs, Tennessee. Places where
he did full time local work were: Shelbyville,
Tennessee; West End Church in Atlanta, Georgia,
1920-1927; Poplar Street Church in Florence, Alabama, one year;
Seminole Avenue Church in Atlanta until 1939; Hillsboro church
of Christ in Nashville, Tennessee, 12 years. He held meetings in 20
States.

Goodpasture became one of the most knowledgeable collectors
of both good and rare books in his lifetime. In 1932, the Atlanta
Journal featured Goodpasture as a collector of rare books and this
continued to the end of his life. Goodpasture's private library in-
cluded 10,000 volumes.

Willard Collins (1915-2007) was also a very
strong preacher of this period. He began preaching
in 1934 in Farmington, Tennessee. After 1955 he
preached by appointment and over a dozen gospel
meetings per year. In 1949 he preached a gospel
meeting at Old Hickory, Tennessee. In that meeting
there were 166 responses, including 111 baptisms.

According to Preachers of Today, Vol. 5, as of December, 1980
Collins had baptized 6,793 people, and received a total of 12,223
responses, including 5,430 restorations as a result of his preaching
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and teaching. He had great success in the ministry. His booming
voice and understanding of the Scriptures kept his audiences spell-
bound.

Nashville churches of Christ held the first event in the Nashville
Municipal Auditorium when they had Willard Collins conduct an
area-wide evangelistic meeting from October 7-14, 1962.

For many years he served David Lipscomb University in a
number of different ways. From June 1, 1946 to August 31, 1977
he served as vice-president of the college, a total of 31 years. After
the departure of President Athens Clay Pullias, the board of Trus-
tees unanimously decided to appoint Collins president of the col-
lege September 1, 1977. (from therestorationmovement.com)

Ira North (1922-1984) became very influential in
the Nashville area especially. He was the minister
for the Madison congregation, which became the
largest congregation of churches of Christ in the
world, numbering over 4,000.

Amazingly, brother North was never a full-time preacher for the
Madison congregation. He taught Bible and related subjects at
David Lipscomb College and also served as editor for the Gospel
Advocate. Brother North also had a very popular television Bible
study program titled “Amazing Grace.”

James Burton Coffman (1905-2006) gave us one
of the best one-man commentary sets on the whole
Bible ever written. Coffman conducted hundreds of

} gospel meetings throughout the U.S.

and, at one count, baptized more than 3,000 souls.

Rex Turner, Sr. (1913-2001) co-founded the
two Montgomery schools affiliated with the church,
now known as Faulkner University and Amridge

139



University. He was a longtime minister of the Panama Street
Church of Christ in Montgomery (at least 24 years).

Leslie G. Thomas (1895-1988) was one of the
most prolific writers of his era. He produced
some of the best sermon outline and full-content
sermon books in a time known for the publication
of great sermon books. In total, he produced over
a dozen volumes on a variety of themes, while al-
so compiling J.W. McGarvey’s class notes.

Leroy Brownlow (1914-2002), like many from
ﬁ this period, had already established his influence
A 5 by this time. His book, “Why | Am a Member of
&% ) the Church of Christ” has sold over one million
‘ copies world-wide. Brother Brownlow wrote over
thirty volumes in his life on a variety of Bible re-

lated themes, including many fine sermon books.

Brownlow preached in a cooperative meeting of 27 congrega-
tions in Tulsa, Oklahoma, which marked the opening of the Tulsa
Civic Center and averaged 8,500 in attendance per night. There
were 190 responses, including 83 baptisms.

For 22 years he labored with the Polytechnic church of Christ in
Fort Worth, Texas. Polytechnic gave 200 members, two elders, 16
teachers and assistant teachers to start the Meadowbrook congrega-
tion. The remarkable thing is the very next year Polytechnic had a
higher average attendance than the year before!

They gave 200 members to start Eastland Street. They helped to
start Vickery Boulevard all over again after the former group
moved to Mitchell Boulevard. They assisted in establishing Fla-
mingo Road and Linwood congregations. Also, they bought and
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paid for the prime location and set aside $160,000 to start the
Brentwood church, now Bridgewood.

Polytechnic was also the first church of Christ in the world to
be on television. (Firm Foundation, Vol. 118, No. 7; July, 2003,
Houston, Texas, by Nobel Patterson)

s James D. Bales (1915-1995) was a Harding
Bible Professor, author, and preacher. Brother
Bales was the most prolific writer of his time
among his brethren. He was at the forefront of
opposing liberalism and communism. Sadly,
brother Bales was at the center of the divorce
and remarriage controversy that is still turbu-
lent in churches of Christ. This is sad because
Bales did so much good and wrote so many very good books and
articles. Yet, his reputation has been forever injured among breth-
ren because of his teaching on this topic.

Bales was not alone in believing what he did, but he was per-
haps the most vocal. Bales believed that Jesus’ comments on mar-
riage, divorce, and remarriage did not apply to non-Christians, and
that therefore whatever marriage they were in when they obeyed
the gospel, it was acceptable to God.

Perhaps the best debate ever conducted on this issue was his
debate with Roy C. Deaver. This was a written debate that began
around 1980.

Otis Gatewood (1911-1999) was a pioneer in
mission work in Germany and Eastern Europe es-
pecially. Gatewood's book You Can Do Personal
Work remains a classic work on personal evange-
lism.
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In 2013 the Lubbock Avalanche-Journal reported a 1992 meet-
ing between Gatewood and Mikhail Gorbachev. In the context of
the meeting Gatewood had accompanied food shipments to Rus-
sian orphans and elderly people from churches of Christ in Texas.
During the meeting, Gorbachev claimed that he was “indeed a
Christian and had been baptized by his grandfather in the Volga
River many years before.”

The Jule Miller Filmstrips

Jule Miller (1925-2000) was the right man at
the right time in our history. Using advanced
technology for his day, he gave us a set of film-
strips which led to the conversion of literally tens
of thousands of souls worldwide. He has paved
the way for what brethren are doing today
through DVD’s.

In 1956, Jule, along with Texas H. Stevens, produced a series of
film strips that were to be used for evangelism purposes. They
were called the “Visualized Bible Study.” Today it is produced in
numerous languages in many different countries.

The Gospel Advocate named Jule Miller as one of the 20th Cen-
tury’s most influential men in contributing to the growth of the
Lord's church.

Area-Wide Campaigns

Foy E. Wallace Jr., held two notable meetings at the Music Hall
in Houston during the 1940’s. In the first meeting of January 21-
28, 1945, he addressed the issue of pre-millennialism. These ser-
mons have been recorded in the book, God’s Prophetic Word,
which stands as the masterpiece of the a-millennial position from
the Twentieth Century.
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The second meeting was conducted the following January and
addressed the dogmas of Protestantism and Roman Catholicism.
These sermons were also recorded in a book which is titled, Bul-
warks of the Faith.

In May of 1956, Batsell Barrett Baxter conducted an area-wide
campaign in Lubbock, TX. More than 30,000 people attended
these sessions, which were conducted in the recently built Munici-
pal Auditorium of that city. The sermons preached at the Lubbock
Bible Forum are recorded in the book, If I Be Lifted Up.

Willard Collins also held a similar meeting in the recently con-
structed Municipal Auditorium in Nashville.

New Colleges Established

The Nashville Christian Institute was a segregated school that
operated from 1940-1967. Marshall Keeble served as the school’s
president from 1942-1958.

The Montgomery Bible School (now Faulkner University) be-
gan on Ann Street in Montgomery, Alabama in 1942. Rex Turner
and Leonard Johnson served as the founding presidents of the
school. In 1953, the school was renamed Alabama Christian Col-
lege, and eleven years later, the present property on the Atlanta
Highway was purchased. In 1985, the college was renamed Faulk-
ner University in honor of longtime supporter, trustee, and chair-
man of the board, Dr. James Faulkner of Bay Minnette, Alabama.

Florida College was conceived in 1942, its charter drafted in
1944, and its first students enrolled in 1946. From its beginning the
College has remained independent of church affiliation and has
operated without financial support either from churches or from
the government.
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Oklahoma Christian College began with L.R. Wilson serving
as the first president of then Central Christian College in
Bartlesville, Oklahoma.

In September of 1950, Central Christian College opened its
doors to about 90 students. In 1954, James Baird became the presi-
dent of the college. Central Christian later moved from Bartlesville
to Oklahoma City.

In 1974, J. Terry Johnson became the next president of the
school. In 1981, he became publisher of the Christian Chronicle, a
newspaper for members of the churches of Christ. The circulation
of the paper grew from 3,600 to more than 100,000 and brought
great recognition to Oklahoma Christian from its church constitu-
ency. Dr. Baird suffered a debilitating stroke in 1990 and died in
February 1998.

North Central Christian College (now Rochester College)
began in rural Rochester, Michigan. In September of 1959, the
college opened as North Central Christian College, retaining that
name until 1961, when it became known as Michigan Christian
College.

In 1997, the college changed its name from Michigan Christian
College to Rochester College.

York College in York, Nebraska, began to be operated by
members of the churches of Christ in the fall of 1956. York Col-
lege was founded on August 26, 1890, by the United Brethren
Church in conjunction with York citizens who wanted a church-
related college. An agreement had existed from the school's be-
ginning that control of the school would pass to the City of York
should the governing body ever decide to close the college. Be-
cause of this, the city took control of the property, and the corpo-
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rate structure, which has remained continuous since 1890, was
transferred to members of the churches of Christ in 1956.

The new administration reopened York College in fall 1956 as a
senior college with 89 students. The college has grown from only
four major buildings in 1956, to a campus of 17 major facilities on
50 acres that serve the needs of a growing student body. Fall en-
rollment is typically between 400 and 500 students, coming from
about 30 states and several countries.

Lubbock Christian College was established in 1957. In 1954
the State of Texas approved the operation of a private educational
institution for students from kindergarten through college. An ele-
mentary school was established that year, and a junior college was
added in 1957.

F. W. Mattox was the founding president. LCC received accred-
itation as a senior college in 1972. Advancement to university sta-
tus came in the fall of 1987. F.W. Mattox is best remembered for
his classic book, The Eternal Kingdom, which pertains to church
history.

Fort Worth Christian College was a two-year junior college
located in Fort Worth, Texas. Roy Deaver was the first president
of the college. The college began classes in the fall of 1959 and
expanded annually. Thomas B. Warren was appointed president
that year. Claude A. Guild succeeded Warren in 1961. Curtis E.
Ramey served as president in 1965.

Due to financial difficulties, Fort Worth Christian College
ceased to exist in 1971 and became a branch of Abilene Christian
College (now Abilene Christian University). Thomas A. Shaver
was executive dean. In 1973 the branch merged with the former
Christian College of the Southwest to form the ACC Metrocenter.
By 1976 the Metrocenter had become Abilene Christian University
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in Dallas (later Amber University, now Amberton University), and
classes were discontinued at the Fort Worth campuses.

Ohio Valley Christian College (now Ohio Valley University)
is located in Parkersburg, West Virginia. On September 14, 1960,
the college opened with classes being offered at South Parkersburg
church of Christ. In 1963 the South Campus opened on 133 acres
between Parkersburg and Vienna which had been purchased in
1958.

In 1994 the college doubled its campus size with the purchase
of 134 acres and a four storied building from the Roman Catholic
Diocese of Wheeling-Charleston, West Virginia. This separate
campus became the North Campus. In 2005 the college changed its
name to Ohio Valley University.
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Timeline of Events 1941-1960

January 21-28, 1945: Foy E. Wallace Jr., preaches at the Hou-
ston Music Hall on the subject of pre-millennialism.

January 1946: Foy E. Wallace holds a second meeting at the
Houston Music Hall. This time the subjects are Protestant and
Catholic dogmas.

July 2-5, 1946: Guy N. Woods debates A.U. Nunnery on bap-
tism and the possibility of Apostasy.

October 6-9, 1947: James D. Bales debates Woosley Teller on
the existence of God. This is considered by many to be one of
the best accounts of a Christian defending God’s existence
against an atheist.

February 1950: N.B. Hardeman is fired from FHC. H.A.
Dixon becomes the next president. Under Dixon the college
would grow from 350 to over 750 students.

1952: The Herald of Truth moves to the oversight of the High-
land church of Christ in Abilene, Texas.

June 30-July 4, 1952: G.K. Wallace debates W. Carl Ketch-
erside on the non-institutional question.

July 23-26, 1952: Thomas B. Warren debates L.S. Ballard on
the subjects of baptism and apostasy.

January 3-6, 1956: The Porter-Woods debate is conducted in
Memphis.

May 1956: Batsell Barrett Baxter conducts the Lubbock Bible
Forum.

November 18-23, 1957: The Cogdill-Woods debate is held in
Birmingham, Alabama.
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Chapier Ten

The Non-Institutional Controversy



In the 1950°s and 1960°s churches divided over what some per-
ceived to be matters of judgment and others perceived to be mat-
ters of divinely-specified doctrine.

The controversy first started when G.C. Brewer, N.B. Harde-
man, and a few others began calling for churches to support the
colleges from their treasuries. Debates occurred in the pages of the
Bible Banner in the 1930°s and 1940’s. The issue was also dis-
cussed in the Firm Foundation in 1947. Men like Brewer and Har-
deman were in favor of churches supporting colleges, and men
such as Foy E. Wallace, Jr., Cled Wallace, and R.L. Whiteside
opposed the idea. Brewer and Hardeman believed that support of
the college and orphan home stood or fell together; whereas Wal-
lace and company believed them to be separate issues.

The brotherhood had been badly burned by the missionary soci-
ety controversy and, therefore, anything that appeared to move in
that direction, even slightly, was critically considered. On the is-
sue of churches supporting colleges, it is true that prior to WWII
this really was not much of an issue. For the most part, the colleg-
es did not ask and the churches did not give. Churches generally
understood the work of the church to be under the headings of be-
nevolence, evangelism, and edification.

Church Cooperation

A radio and television broadcast titled “The Herald of Truth”
was also placed at the center of controversy during this period.
The program was overseen by the Highland Avenue church in Abi-
lene, Texas. Other congregations gave to Highland Avenue to
support the work. Thus, the question of congregational autonomy
was raised. It was argued that the Bible does not provide an ex-
ample of one congregation overseeing a work that is the product of
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many congregations’ support. It was called a “sponsoring church”
arrangement.

On the other hand, brethren in favor of the idea pointed out that
many congregations in the Bible once gave to the Jerusalem church
in order to help victims of a great famine that had afflicted the area
(cf. Acts 21:17). The Jerusalem church thus oversaw a work for
which many congregations had donated.

Various Other Issues Discussed
During this period, a number of other issues also began to be
discussed among brethren. A few of these discussions became
heated and led to the division of many congregations. Such issues
include:

» “Sunday School” and individual Bible classes
Individual communion cups

Eating meals in the church building

Full-time “located” ministers

Women'’s head coverings

Helping only Christians from the church treasury
Weddings and funerals in the church building

YVVVVYVYY

Because the division in the church involved more than just a
discussion of which institutions to support, but centered upon
whether things as individual communion cups were acceptable, the
disparaging title “Anti” was given to congregations and preachers
opposed to these ideas. These brethren prefer to be called “con-
servative” while referring to brethren who disagree with the dis-
paraging title of “liberal” or “digressive.”

Preachers Involved
As with the division over instruments of music in worship and
the missionary society, prominent preachers and popular religious
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journals were at the forefront of the non-institutional division as
well. Men like Yater Tant (the son of J.D. Tant) and Roy Cogdill
used the Gospel Guardian as a means of propagating their views
before the brotherhood. Also, men like W. Curtis Porter, W. Carl
Ketcherside, and James Parker Miller were actively debating these
things whenever they could. Alabama preacher John T. Lewis was
probably the most respected patriarch of this movement. His biog-
raphy is titled, He Looked for a City.

Guy N. Woods and G.K. Wallace were their chief opponents on
the debater’s platform. E.R. Harper also led a relentless campaign
to stop this movement. B.C. Goodpasture even called for churches
to boycott using preachers who held these views. He also closed
the pages of the Gospel Advocate to any proponent of these views.

Non-Institutional Preachers

John T. Lewis (1876-1967) was a graduate of Nash-
ville Bible School in 1906. He was also a staff writer
for the Gospel Advocate for many years. Perhaps his
greatest written work is the book, The Voice of the Pi-
oneers on Instrumental Music and Societies.

Brother Lewis had a great part in planting many congregations
in the Birmingham area.

W. Curtis Porter (1897-1960) began his long
preaching career in 1914, at the age of seventeen. | (’\
One year later he conducted his first debate with o
D.N. Jackson (Baptist). Porter wrote several books =
and contributed articles to many publications. He ‘A"‘
participated in seventy-seven debates (several of which were pub-
lished), and preached in every state of the union.
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Roy Cogdill (1907-1985), along with Porter, was co-
editor of the Gospel Guardian. He, like Porter, was
a very active writer among brotherhood publications.
Perhaps his best-remembered and best-used book is
& titled The New Testament Church, which contains a
number of sermon outlines on the subject. He is also remembered
for the debates in which he participated with men like Guy N.
Woods and Ben Bogard (Baptist).

Yater Tant (1908-1997) was the son of J. D.
Tant. Along with Roy Cogdill, he edited the Gos-
pel Guardian. He was also among the first to de-
bate the issues in discussions in Lufkin and Abi-
lene, Texas with E.R. Harper. He preached in Tex-
as and in the Birmingham area primarily.

m W. Carl Ketcherside (1908-1989) was a key fig-
ure early in the non-institutional ranks. Ketcherside
@‘f’ conducted numerous debates with preachers such as
Rue Porter, G.C. Brewer, G.K. Wallace, and Flavil
L. Colley on various points of disagreement.

After serving as a missionary to Ireland in the
1950s, Ketcherside decided to dedicate himself to promoting what
he believed to be unity through doctrinal tolerance and openness.
He stopped debating. His paper, Mission Messenger, promoted
tolerance among all believers. He also participated in unity meet-

ings with churches using instrumental music and advocated open
fellowship with all claiming to be believers in Christ.

Ketcherside, along with some other non-institutional preachers,
went from being extremely restrictive in his fellowship to being
ultra-inclusive. Doctrine ceased to be a means to unity; and only
faith in Christ was considered to be his test of fellowship. Ketch-
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erside became a key figure in the “Change Agent Movement” of
the 1970’s and 80’s.

Leroy Garrett (1918-2015) followed the same
path as his friend W. Carl Ketcherside. He began
in the non-institutional ranks only to become one
of the leaders in the “Change Agent Movement”
among churches of Christ in the latter part of the
20™ Century.

N

Garrett was a distinguished scholar, holding a ThM from
Princeton and a PhD from Harvard. He was an author, editor, and
professor.

H.E. Phillips (1916-2000) and James P. Miller (1915-1978)
edited Searching the Scriptures. Both of these men were very ca-
pable preachers and writers. In 1957, they began publishing the
Florida Newsletter which soon became the Southeastern Newslet-
ter. They launched a full-size periodical in January, 1960, and
called it Searching the Scriptures. For a full decade their names
appeared as co-editors. Connie W. Adams latter became the edi-
tor.

Bennie Lee Fudge (1914-1972) played a large part in the be-
ginning of Athens Bible School (1943) in Athens, Alabama and
founded the CEI Bookstore in Athens. Limestone County, Ala-
bama has many non-institutional churches in large part because of
the influence of Bennie Lee Fudge.

A.C. Grider (1912-1990) was considered a champion debater
among the non-institutional people. He once affirmed the proposi-
tion that it would be sinful to take one cent from the church treas-
ury to feed a starving orphan.

Florida College became associated with the non-institutional
brethren. James R. Cope left Freed-Hardeman College to become
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the president of that school following L.R. Wilson. Homer Hailey
would join him on the faculty.

Homer Hailey (1903-2000) was a professor at
Abilene Christian before going to Florida College.
Hailey began preaching in Buffalo Gap, Texas, in
1927. He served as minister for churches in Texas,
California, Hawaii, Florida, and Arizona and
preached in meetings for hundreds of churches of Christ through-
out the United States.

He taught Bible at Abilene Christian College for 13 years be-
tween 1934 and 1951. He served for 22 years as vice president and
head of the Bible department at Florida Christian College in Tem-
ple Terrace, Florida, and then retired to Tucson, Arizona in the
spring of 1973. After his retirement, Hailey became an even more
prolific writer.

Institutional Preachers

E.R. Harper (1897-1986) began preaching in 1924.
He would preach for the next sixty years. He was
the preacher for the Highland church of Christ in
Abilene, Texas, where controversy centered upon
the “Herald of Truth” arrangement. He wrote sev-
eral booklets defending the arrangement, answering many of the
arguments being made by the non-institutional preachers.

G.K. Wallace (1903-1988) was a prolific writer for
brotherhood journals and as a preacher was in great
demand. He debated the non-institutional and “anti”
y issues as much as anyone in the early going of this
movement. He was also an active debater with Chris-
tian Church preachers and denominational preachers in general.
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W.L. Totty (1903-1982) began
preaching in Nashville, Tennessee, in
1926 and did not quit preaching until 53
years later when he was unable to con-
tinue. For 43 years and three months, he
preached in the city of Indianapolis. He
preached for the Southside, Garfield Heights, and Shelbyvnle Road
congregations.

He debated W. Carl Ketcherside on “Bible Colleges and the
Orphan Home” in 1942. And, he had many debates with A.C.
Grider on the “Orphan Home” issue in 1958, 1963, 1964, 1965,
and 1967.

Guy N. Woods not only had many debates on these issues, but
he also used his opportunity as the moderator for the Open Forum
at the annual Freed-Hardeman Bible Lectureship to answer many
of the arguments being made and settle the minds of brethren who
were present. Two debates from this period that are especially
noteworthy are the Porter-Woods debate from January 3-6, 1956 in
Memphis; and the Cogdill-Woods debate from November 18-23,
1957. This debate was held in Birmingham.

Thomas B. Warren (1920-2000) and Roy Deaver (1922-2007)
began a paper titled the Spiritual Sword in 1958 to answer the ar-
guments being made by non-institutional brethren. The paper
would eventually be overseen by the Getwell church of Christ in
Memphis, Tennessee. Roy Deaver also later edited a paper titled
Biblical Notes.

Significant Debates

G.K. Wallace and W. Carl Ketcherside debated first in Para-
gould, Arkansas, June 10 — July 4, 1952. The propositions dis-
cussed pertained to full-time evangelists and Christian colleges.
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These two men met again in St. Louis, Missouri, October 26 — 30,
1953.

W. Carl Ketcherside also debated Flavil Colley in Dallas,
Texas, from December 1 — 4, 1953. The issue of that debate was
also full-time ministers.

From April 20 — 23, 1954, Bill Humble and Leroy Garrett de-
bated the issues of located ministers and Christian colleges in Kan-
sas City, Missouri.

Leroy Garrett debated George DeHoff from June 1 — 4, 1954,
in Nashville, Tennessee. The issue discussed was again full-time
ministers being employed by churches.

E.R. Harper debated Yater Tant November 27-30, 1955, in
Abilene, Texas. Tant was called upon to defend the existence of
the Gospel Guardian and Harper defended the practice of congre-
gational cooperation.

During January 3 — 6, 1956, W. Curtis Porter and Guy N.
Woods debated the issue of supporting orphan homes and homes
for the aged. The debate was conducted in Indianapolis, Indiana.

From November 18 — 23, 1957, Guy N. Woods debated Roy
Cogdill on the issues of supporting orphan homes and church co-
operation. The debate was conducted in Birmingham, Alabama.

With similar propositions as the Woods-Cogdill debate, Charles
Holt debated G.K. Wallace from December 8 — 11, 1959 in Flor-
ence, Alabama.

Alan Highers debated Eural Bingham on the issue of church
benevolence. The debate took place in Corinth, Mississippi from
November 20-24, 1967.
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Once again Guy N. Woods debated the issue of church benevo-
lence on May 16, 17, 1977 in Suffolk, Virginia. This time he de-
bated Eugene Britnell.

Many other debates occurred during and since this time. These
are debates which were printed and from which the reader can
come to understand the positions being discussed. After the dust
settled, an estimated 120,000 members took the non-institutional
position and comprised more than 2,000 congregations in the U.S.
One college is affiliated with their movement — Florida College in
Tampa, Florida.
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Chapter Eleven
Changing Times

1961-1980



Seeds of change were sown in America during the 1960°’s. An-
ything and everything was being called into question — politics,
society, morals, and religion. Just as it took a generation or two to
see a fundamental shift in ideology in our society, it took a number
of years to realize the effects of change in the church. The doubts
of the 1960’s brought about the Change Agent Movement of the
1980’s.

Two men who figured prominently in the church in this period
were W. Carl Ketcherside and Leroy Garrett. These men were
key figures in the non-institutional controversy of the 1950s, and
from the 1960°s onward they became key figures in the controver-
sy with liberalism. Just as a pendulum on a clock swings from one
extreme to the other, so too did these men.

The efforts of Garrett and Ketcherside began by attempting to
unite instrumental and non-instrumental churches of Christ. They
proposed that as long as agreement was reached on what they con-
sidered a “core gospel” disagreement could be overlooked on other
doctrines. Of course, the elements of the “core gospel” were to be
determined by Ketcherside, Garrett, and company. Eventually, this
doctrine led some congregations into ecumenicalism and fellow-
ship with denominations.

In order to achieve such fellowship, Christians had to be con-
vinced that the church of Christ was born out of the American Res-
toration Movement and that it was just one denomination among
many. The desire to restore and become the church of the New
Testament had to be abandoned, along with any notion that this
was already accomplished.

Ancient landmarks had to be removed. The Holy Spirit had to
be seen as “speaking” to these false teachers in a way that He was
not speaking to others. A lack of respect for God’s word, biblical
elderships, and faithful gospel preachers became evident in some
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of our Christian colleges and larger metropolitan congregations.
More and more, Christians began to accept the practice of social
drinking, gambling, and immodest dress. Marriage, divorce, and
remarriage also became a controversial subject.

Opponents to Change

Many faithful gospel preachers and congregations fought to re-
sist liberalism in the church. The 1972 Freed-Hardeman College
Bible Lectureship was dedicated to theme of “The Bible Verses
Liberalism.” Faithful churches and preachers were aware of what
was happening and began to speak against such things. They
sought to promote awareness among brethren.

Foy E. Wallace, Jr., saw modernism (denial of miracles, etc.)
in the modern versions of the Bible and warned brethren and
teachers from using them. He observed on many occasions that: “I
can remember when a liberal could not be found among us with a
fine-toothed comb, but now you could not bale them up with a hay
rake.”

Ira Y. Rice, Jr., opposed liberalism by reporting on various
activities in colleges and congregations. His paper was titled, Con-
tending for the Faith. Roy J. Hearn also began a publication in
1971 to address liberalism in the church. His paper was titled First
Century Christian. Franklin Camp was co-editor. Thomas B.
Warren also opposed this movement along with Garland Elkins
in the Spiritual Sword. Alan Highers was also an effective writer
for this publication while he was the preacher for the Getwell Road
church of Christ in Memphis, which oversees the paper.

As liberalism began to spread throughout the colleges and uni-
versities associated with the church, congregations began to estab-
lish schools of preaching to train gospel preachers.
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The School of Preaching Movement

Sunset Bible Institute began in 1962 and is operated by the
Sunset congregation in Lubbock, Texas.

In addition to being an outstanding writer and debater,
Roy Lanier, Sr. (1899-1980) helped to begin the Bear
Valley Bible Institute. The Bear Valley Bible Insti-
tute began in September of 1965 and is overseen by
‘ the Bear Valley church in Denver.

Roy Hearn (1911-2000) helped to begin the
Nashville School of Preaching as well as the
Memphis School of Preaching. The Nashville
School of Preaching began in February of 1966 and
is now overseen by the Crieve Hall congregation in
Nashville. The Memphis School of Preaching began in 1966 at the
Getwell congregation and is now overseen by the Forrest Hills
congregation outside of Memphis.

Roy Deaver (1922-2007), who also helped to begin

the Spiritual Sword and edited Biblical Notes Quar-

terly, helped to begin the Brown Trail School of > -

Preaching. The Brown Trail School of Preaching A ¢
85,

began in September of 1965 and is overseen by the a2l
Brown Trail congregation in Fort Worth, Texas. e

The Florida School of Preaching began in 1969 in Lakeland,
Florida and is currently under a board of directors.

The East Tennessee School of Preaching began in 1971 in
Knoxville, Tennessee, and is overseen by the Karns church of
Christ. It is now called the Southeast Institute of Biblical Studies

The Southwest School of Preaching began in 1978 in Austin,
Texas, and is overseen by the Southwest congregation.
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Soul Winners at Work

A great many soul-winners were at work during this period as
well.  An estimated 115,000 souls were added to the church from
1960-1965. 250 congregations were believed to be established.
The church grew by 14% while the nation grew by 6%. Congrega-
tions continued to multiply steadily at a rate of 3%.

From 1965-1970 the growth rate declined to an increase of 1%,
but still an estimated 85,000 souls were baptized during this time.
It was reported that one thousand congregations were started dur-
ing this time at an increase of 10%. The church reportedly grew
from 915,000 members to 1,000,000 in 10,500 congregations.
During this time the nation grew by 10%.

From 1970-1980 the church continued to grow. One source cit-
ed that 240,820 souls were added to the church and 2,262 new
congregations were established. If true, membership grew by 24%
while the nation grew by 10%. An unusually high amount of con-
gregational growth was experienced during this time as congrega-
tions multiplied from 10,500 to 12,762 for an increase of 22%.
This is recorded as the highest increase of congregational growth
for a ten year period since 1906-1916.

Overall growth from 1965 to 1980 was quite substantial. Fig-
ures cite that the church grew by 325,820 members and 3,262 con-
gregations. By 1980 there were 1,240,820 members in 12,762
congregations. The church grew by 36% in membership and 34%
in congregations for these fifteen years. Truly, this was a period of
unprecedented growth in the number of members in the United
States.

Only in the period of 1906-1916 were more congregations es-
tablished in such a short period of time. Even while the world
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seemed so rebellious, the numbers prove that people were still be-
ing attracted by the gospel.

Preachers and Their Works

Many of the preachers which we shall discuss in this section
could have also been included in our next section (especially from
1981-2000), as their works overlapped these periods.

Thomas B. Warren (1920-2000) was editor of
the Spiritual Sword for twenty years, beginning with
Volume 1, Number 1, in October of 1969 and con-
tinuing through Volume 20, Number 4, in July of
1989. He participated in numerous debates and
wrote extensively. One of his most renowned de-
bates was in 1976 with Anthony Flew. He authored a number of
books and earned a PhD from Vanderbilt University. His debate
with L.S. Ballard (Baptist) is an excellent example of his early
work, and remains one of the finest printed debates on the subjects
of baptism and the conditional security of the believer. He re-
mained a strong opponent to liberalism throughout his life.

Hugo McCord (1911-2004) was born in New Al-
bany, Mississippi, June 24, 1911 and baptized into
Christ by L.L. Brigance, in 1923. He also received
a doctorate and was a professor for many years at
Oklahoma Christian University.

Hugo McCord preached in Urbana, lllinois;
Indianapolis, Indiana; Washington, D.C.; Dallas, Texas; Alexan-
dria, Virginia; Louisville, Kentucky; Bartlesville, Oklahoma; New
Orleans, Louisiana; and Midwest City, Oklahoma.

His evangelistic work carried him into forty-two states, and into
the following foreign countries: Sierra Leone, Great Britain, Scot-
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land, Ireland, Australia, Tasmania, New Zealand, Indonesia, Japan,
the Philippines, Kenya, Malta, Trinidad, Canada, Egypt, Italy,
Sweden, and Thailand.

V.P. Black (1918-2007) worked with the Plat-
eau church of Christ (now Central) in Mobile,
Alabama, for forty years (twenty-eight years as
their local preacher). During the next twelve years
he did evangelistic work under the oversight of
the Plateau elders.

At one time, he averaged more than forty-five meetings per
year. He began preaching in meetings at the age of twenty. For
thirty-two years he conducted from twelve to fifteen meetings per
year. In 1965 brother Black preached in a campaign in Mobile, Al-
abama. There were 269 responses during that meeting. Ninety-
eight were baptisms. The same year he preached in a campaign in
Summerville, Georgia, with 191 responses. In 1966 he preached in
a campaign in Anniston, Alabama with 198 responses. He
preached in a meeting for his home congregation with fifty-two
baptisms.

Through the years, brother Black preached in hundreds of gos-
pel meetings and area-wide campaigns resulting in thousands of
baptisms and Christians deciding to rededicate their lives to Christ.

Jimmy Allen was a recognized preacher for
area-wide meetings during this period. He
preached in approximately 50 area-wide cam-
paigns in cities such as Detroit, Dallas, St. Lou-
is, Phoenix, Memphis, Seattle, Denver, Indianapolis, Austin, Ama-
rillo, Charleston, and Parkersburg. He preached in 42 states, Aus-
tralia, Greece, Lebanon, North Ireland, Japan, Jamaica, and Eng-
land, resulting in 37,000 public responses with more than 10,000
baptisms. His sermon books from this period are some of the fin-
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est. However, sadly he does not hold to some of the truths today
that he preached then.

Ruel Lemmons (1912-1989) became the editor of
the Firm Foundation in 1955 after the death of
G.H.P. Showalter. He remained the editor of the
paper until the Showalter family sold the Founda-
tion in 1983 to H. A. “Buster” Dobbs and Bill Cline.

He also edited Action, and for five years he edited Image.
Lemmons preached on every continent and in seventy-nine coun-
tries; he was broadcast weekly for eight years over a powerful Af-
rican radio station that reached an estimated 1,800,000 listeners.

He helped establish Southwestern Christian College in Terrell
in 1948. His missionary interest prompted him to establish in 1962
the Pan American Lectures, which he directed for twenty years to
encourage missions in Latin America. In 1976 he started a similar
lectureship in Europe.

Earl Irvin West (1920-2011) is perhaps the finest
student and writer of Restoration History ever to
live. He began preaching in Indianapolis as a young
man, and preached in different locations over the
years. His main work was with the Irvington and
Franklin Road congregations in Indianapolis for over 40 years.

He produced five volumes in a series entitled, Search for the
Ancient Order, the last of which was called The Trials of the An-
cient Order. Additionally, he wrote biographies on the lives of the
gospel preachers David Lipscomb, Benjamin Franklin, and Hugo
McCord.

He wrote extensively for the Gospel Advocate and other church
related journals for a number of years. He was in high demand for
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his scholarly research and explanation. He spoke on lectureships
around the country.

He spent a number of years at Harding University in Searcy,
Arkansas, and at the Harding Graduate School, now Harding
School of Theology in Memphis, Tennessee. Many preachers sat at
the feet of the great historian and Bible scholar. (cited from
theresotrationmovement.com)

E. Claude Gardner (1925-2017) followed H.A.
Dixon as president of Freed-Hardeman College
in 1969. Gardner graduated with a junior college
~ degree in Bible from Freed Hardeman College in

| 1944. In 1945 Gardner married the former De-
lorese Tatum, having met her in Chapel Hall when they were both
students at Freed Hardeman. He later married Glenda Jacobs after
the tragic death of Delorese.

Gardner graduated with honors from Abilene Christian College
in 1946 and received a master’s degree from Southwest Texas
University. In 1949, N.B. Hardeman hired Gardner to head the
Department of Education and Psychology and to teach Bible at
Freed-Hardeman College.

E. Claude Gardner served FHC/FHU on the faculty, as registrar
(1950), as dean-registrar (1956-1969), as vice president (1969), as
president (1969-1990), as chancellor (1990-92), and finally as
president emeritus. Gardner received five honorary doctorates dur-
ing his tenure.

He was able to expand all phases of the college, resulting in full
academic accreditation, the move from junior college to senior col-
lege in 1976, to university status, offering master degrees in teach-
er education and ministry by 1990, and more than a dozen new
buildings on campus.
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As a preacher of the gospel, brother Gardener preached his first
sermon at age 15. He conducted 375 gospel meetings, wrote 500
articles for religious publications, and authored eight books.

Joining brother Gardner on the faculty at Freed-Hardeman were
Tom Holland and William Woodson. While they were promi-
nent preachers during this era, their influence became greater in the
years to come.

George W. Bailey was also one of the truly great preachers of
this period. His book of sermons in the “Great Preachers of To-
day” series is in the opinion of many the best of that series and
perhaps the best book of sermons from this period.

Two sons of Gus Nichols — Flavil and Hardeman — also be-
came great preachers during this period and were influential for
years to come. Flavil Nichols preached for approximately 80
years! Hardeman has preached for almost 70 years! Gus Nichols
had two more sons who also preached the gospel — Hudson and
Foy. Of his four daughters, three of them married preachers and
the fourth was the wife of a faithful deacon.
Heaven only knows the good that has been done
by this family of faithful servants.

Perry B. Cotham (1912-2013) was another great
preacher and debater from this period and for
years to come. Brother Cotham began preaching
in 1929, and preached for the next 80+ years!

In 1971, brother Cotham left located evangelistic work to be-
come a fulltime traveling evangelist. This work took him into all
of the fifty states of America and into all the inhabited continents
of the world (over sixty nations). During this time brother Cotham
wrote and distributed fourteen different tracts, which were also
translated and printed in a number of different languages.
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Only heaven knows the depth of brother Perry’s contribution to
the brotherhood throughout the world. An estimated 15,000 souls
were brought to Christ resulting from his missionary efforts in In-
dia alone.

New Colleges Established

The Alabama Christian School of Religion began in 1967 in
Montgomery, AL when in 1966 the governing board of Alabama
Christian College voted to discontinue the upper-level program in
religious studies in order that the college might seek accreditation
as a junior college. Rex Turner Sr., who had served as co-
president and then president of Alabama Christian College from its
beginning, continued to serve both institutions, Alabama Christian
College and Alabama Christian School of Religion, as president
until 1973—a total of thirty-one years. At that time, Turner began
to devote his full energies to administration and teaching in the Al-
abama Christian School of Religion—now Amridge University.

Southeastern Institute of the Bible began in 1968 in Florence,
AL. Malcolm Hill was asked to come to Florence from Atlanta to
begin a Bible college. People in Florence had desired such a
school since T.B. Larimore closed Mars Hill in 1887 to devote his
time to full-time evangelism. In the late 1920’s, a group had tried
to bring Freed-Hardeman to Florence. Now, this dream was going
to be realized. Malcolm Hill was the school’s first president and
was followed by Charles Coil. The school’s name was changed to
International Bible College in 1971. Dennis Jones became the
school’s third president in 1989. IBC changed its name to Heritage
Christian University when it added its graduate program in 2000.

Malcolm Hill left Florence after five years and returned near
his hometown of Livingston, TN, to work with the Sycamore con-
gregation in Cookeville, TN. He would go on to establish Tennes-
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see Bible College in 1975. TBC has the distinction of being the
first college associated with the churches of Christ to offer the doc-
tor of philosophy degree. This degree is now called the doctor of
theology, but the curriculum is the same.

Malcolm Hill served as the school’s only president until recent-
ly when his son David was named to that position in May of 2010.

Magnolia Bible College began in the fall of 1976 with nine
students. The school’s home was Kosciusko, Mississippi. Rod Tate
was the first president, and Bill Lambert served as Interim Presi-
dent in 1979. Cecil May, Jr. became the second president of Mag-
nolia Bible College in 1980. After his retirement in 1997, Gary
Kirkendall became Magnolia Bible College's third president and
continued in that capacity until the summer of 2000. In November
2000, the board of trustees selected Leslie E. Ferguson, Sr. as the
college's fourth president. Dr. Garvis Semore was appointed as the
fifth president of Magnolia Bible College in June, 2005. In the fall
of 2009 a decision was made to close this school.

The Christian Church Separates
from the Disciples of Christ

The Independent Christian Churches/Churches of Christ and the
Christian Church (Disciples of Christ) became two distinct bodies
over the course of several decades. Troubles stemmed from the
Disciples’ desire for open membership with the denominations and
their desire to join other protestant churches in the first North
American Christian Convention (NACC) of 1927.

As a result, a decision was made to organize as into a formal
denomination with headquarters and a president, etc. In 1944 at
the International Convention of Disciples a “president” was elected
who was a proponent of open membership. In 1968, in the Disci-
ples Year Book, Independent churches were removed. Finally, in
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1971, the Independent churches were listed separately in the Year-
book of American Churches.

AD 70 Controversy

The AD 70 doctrine began troubling the Lord’s church when
Max King, an elder in the church from Warren, Ohio became the
chief proponent back in the early 1970s. He expounded his views
through preaching, debating, and in written form. He debated Gus
Nichols on his views July 17-20, 1973.

The essence of this theory teaches that when the destruction of
Jerusalem took place in September of AD 70, all Bible prophecy
was fulfilled: including the second coming of Christ, the resurrec-
tion, the final judgment, and the end of the world (or age). Hence
the title “Realized Eschatology” is often given to this theory.
Overall it means: the study of already-fulfilled last things. There-
fore, everything that we generally consider to be still future, ac-
cording to this doctrine, has already occurred.

A handful of loyal adherents to this doctrine continue debating
and preaching to anyone they can get to listen. Overall, however,
this movement has had a minimal effect in the churches of Christ.

The Warren -~ Flew Debate

On the evenings of September 20-23, 1976, a debate was held
in the Coliseum on the campus of North Texas State University in
Denton, Texas between Dr. Antony G.N. Flew, Professor of Phi-
losophy at England’s Reading University — a world-renowned
atheist — and Thomas B. Warren, Professor of Religion and Apolo-
getics at the Harding Graduate School of Religion in Memphis,
Tennessee.
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Flew abandoned his proposition during the course of the debate
admittedly taking more of an agnostic position than that of a posi-
tive atheist. Warren, on the other hand, never let up on pressing
his points and pressing Flew to answer his arguments. This dis-
tinction was the deciding difference in the debate.

Antony Flew was a champion debater, author, teacher and
staunch advocate for the atheistic cause. He made headlines, how-
ever, in the winter of 2004 by his defection from atheism to deism.
Although he did not accept the one true God, he has gone on rec-
ord to say that biologists' investigation of DNA “has shown, by the
almost unbelievable complexity of the arrangements which are
needed to produce (life), that intelligence must have been in-
volved...”

The two never debated again. Flew eventually surrendered his
position before his death and Warren passed on to his reward. This
was indeed a decisive victory for truth. The Warren—Flew Debate
proved that for one to know there is no God one would have to be
God. To know there is nothing beyond the reaches of this life one
must live beyond the reaches of this life. Warren showed us that
atheism is an un-provable and therefore untenable, un-defendable
doctrine.
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Timeline of Events 1961-1980

1962: Sunset Bible Institute begins in Lubbock, Texas.

October 7-14, 1962: Willard Collins conducts an area-wide
meeting in the newly built Nashville Municipal Auditorium.

August 1964: Jimmy Allen conducts an area-wide meeting in
Dallas which averaged 8,500 in attendance each night. He
would conduct another successful meeting in this city in 1966.

1965: G.K. Wallace debates Jessie Pratt, overseer of the
Church of God of the Union Assembly. Also that year he met
James P. Miller in a debate.

1965: V.P. Black preaches in a campaign in Mobile, AL, where
he lives. 269 souls respond during the meeting. Ninety-eight
are baptisms. The same year he preaches in a campaign in
Summerville, Georgia, with 191 responses.

September 1965: Brown Trail (Fort Worth) and Bear Valley
(Denver) schools of preaching open.

February 1966: The Nashville School of Preaching opens.
1966: The Memphis School of Preaching opens.

1966: V.P. Black preaches in a campaign in Anniston, Ala-
bama, with 198 responses.

1967: The Alabama Christian School of Religion is opened at
the building of the College church of Christ in Montgomery.

1968: Malcolm Hill becomes the first president of Southeastern
Institute of the Bible (Florence, AL). Its name was changed to
International Bible College in 1971.

1969: E. Claude Gardner becomes president of Freed-
Hardeman after the death of H.A. Dixon.
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1969: The Florida School of Preaching opens as a result of
Florida College becoming affiliated with the non-institutional
churches.

1971: The Independent Christian Church is officially recog-
nized as a separate group from the Disciples of Christ.

1971: The East Tennessee School of Preaching is begun by the
Karns church of Christ in Knoxville, Tennessee.

1975: Tennessee Bible College begins in Cookeville, Tennes-
see.

1976: Magnolia Bible College begins in Kosciusko, Mississip-
pi.

September 20-23, 1976: Thomas B. Warren debates Antony
Flew.

September 1, 1977: Willard Collins becomes president of Da-
vid Lipscomb University.

1978: Tennessee Bible College offers first Ph.D. by a school
affiliated with the churches of Christ. Thomas B. Warren is
Dean of the school at this time.

1978: The Southwest School of Preaching opens.

1980: A written debate is published between Roy C. Deaver
and James D. Bales on the subject of marriage, divorce, and
remarriage.
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Chapter Twelve
The Effects oi Change

1981-Present Day



The period under consideration for this chapter is the only peri-
od wherein the church in America has not grown numerically ac-
cording to the directories available. Some of those figures may
change due to the impact of Muscle and a Shovel — written by Mi-
chael Shank. At this time, over 60,000 baptisms are said to have
resulted from studies prompted by this book. The church has also
grown at an amazing rate on other continents — particularly in Af-
rica, Asia, India, and South America.

In America, the period from 1980 to 1990 saw increase at a rate
of 3% in membership and congregations established, while the na-
tion grew by 11%. In 1980 there was an estimation of 1,240,820
members in 12,762 congregations. By 1990 there was an estima-
tion of 1,284,056 members in 13,174 congregations. An estimated
43,236 souls were added to the church during this ten year period
as 412 congregations were established.

Growth not only declined but stopped in the years of 1990-
2003. In 1990 the church had 1,284,056 members in 13,174 con-
gregations. By 2003 the church had 1,276,533 members in 13,198
congregations. Total membership decreased by 7,523, and only 24
congregations were established.

Today it is estimated that we have 1,178,381 members in
12,240 congregations. Since 1980, the churches of Christ in
America have lost an estimated 62,439 members and 522 churches.

The Boston Movement

The Boston Movement or Crossroads Movement caused a lot of
damage from the 1970-90’s. This movement began in 1967 when
Chuck Lucas (a minister of the 14™ Street congregation in
Gainesville, FL) began a program of evangelism for the campus of
the University of Florida. Certainly there is nothing wrong with
teaching on a college campus, but Lucas had a strange, even
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cultish way of teaching. He initiated what he called “soul talks”
and “prayer partners.”

“Soul talks” were prayers and testimonies overseen by a leader
who delegated authority over group members. The most intimate
details of a person’s life were discussed, leading to a cult-like con-
trol being exerted by the group leader. “Prayer partners” was a
practice of pairing a new Christian with an older “guide.” Again
the leader would exert a dominant control over the new convert.

In 1972, a young freshman at the University of Florida named
Thomas ‘Kip’ McKean was recruited. Over the next several years
he would make a name for himself while serving as a “campus
minister” for various congregations. While serving for the Herit-
age church of Christ near Eastern Illinois University in Charleston,
Illinois, he was reported in the local press for “tactics of manipula-
tion and control.” By the mid-1970’s, around thirty of Lucas’ con-
verts fanned out across the country and attached themselves to ex-
isting churches of Christ, usually near college campuses. Lucas’
discipleship method is now called the “Crossroads Movement.”
Wherever they went division resulted. At least 200 churches split
where campus ministers tried to take over.

In 1979 McKean was offered the position of pulpit and campus
minister at the Lexington congregation in Boston. The church was
soon renamed the “Boston Church of Christ” and experienced a
period of rapid growth. The Boston Church would plant other
churches in Chicago (1982), London (1982), New York City
(1983), Providence and Toronto (1985), Johanesberg, Paris, and
Stockholm (1986). Also, during this time, the Boston Church
would take over congregations in cities like Atlanta, Indianapolis,
and San Francisco, while continuing to establish new ones. By this
time, it was clear that these “churches” were not churches of
Christ.

177



In August 2, 1987, the Boston Bulletin carried an article titled,
“The Role of the Evangelist,” written by J.P. Tynes. Tynes de-
scribed the evangelist as being the anointed of God and that to dis-
obey him is the same as disobeying God. These articles were
commended by Kip McKean. Later that month another article ap-
peared titled, “Boston — Foreign Pillar Plantings” written by Kip
McKean. He divided the world into different areas, with each area
having a “pillar” church. This article clearly showed that the Bos-
ton Church of Christ is the “mother” church and has the territory of
the world.

In the Mid 1980’s the practice of rebaptism began. They taught
baptism was not valid unless you were one of their disciples first.
In 1988 the Crossroads Church disassociated from the Boston
Church. On June 26, 1988, McKean wrote that he would become a
“Mission Evangelist” and that he would function in the role of the
Apostle Paul. From 1986-1989 these colleges banned the Boston
Movement from campus: Boston University, Northeastern, Har-
vard, Tufts, University of Massachusetts, and University of Low-
ell.

In 1990, McKean left Boston to become the lead evangelist in
Los Angeles. In October of 1990, Chris McGrath gave a sermon in
Indianapolis in which the singles were limited to dating only on
Saturday night from 6 to midnight. In 1993 the Boston Church of
Christ officially became the International Church of Christ. In the
ICC, McKean and his wife Elena were considered the highest au-
thority within the hierarchy of the movement. In February of 1994
the Indianapolis Church of Christ came out publicly against many
Boston Church policies. That church lost its “charter” and a loyal
Boston “remnant” started a new church in Indianapolis.

In early 2001, some of the World Sector Leaders (regional
evangelists directing geographic areas of churches) began to ques-
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tion the effectiveness of the present leadership structure as well as
the qualifications of Kip and Elena McKean to continue in their
global leadership role.

In November 2002, the McKeans announced their resignations
from their roles as World Mission Evangelist, Women’s Ministry
Leader, and Leader of the World Sector Leaders. The World Sector
Leaders also announced the disintegration of their leadership group
with the suggestion that a new representative leadership group in-
cluding evangelists, elders and teachers, be formed with an initial
meeting in May 2003.

According to the 2004 International Leadership Conference of
affiliated churches, the ICC no longer exists as an organization
with a headquarters, structure, or hierarchy where a single church
IS set up over any other churches; it exists today in a diverse and
decentralized state. Some churches have drastically changed their
practices (and, in some cases, their names); others carry on in the
traditional ICC fashion of assertive evangelism and rebaptism.

Despite recent loses, the ICC still boasts nearly 100,000 mem-
bers in 160 nations around the world. However, it has been banned
by 39 college campuses and the country of France.

Trickle Down Apostasy and Academics

During this period a greater stress than ever before was placed
on academics in the colleges which operated Bible Departments.
To understand what has happened and is happening in these
schools one must understand the direction they decided to go. In
the mid-twentieth century many of our schools began seeking re-
gional accreditation in order to advance to four-year colleges and
later universities. Being accredited gave many Christians the op-
portunity to learn at a Christian school and be universally recog-
nized as qualified for various professions such as school teachers
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and businessmen. Certainly nothing is wrong with these desires
and many faithful Christians understood the value of accreditation.

However, accreditation also meant that worldly committees,
which knew nothing about sound doctrine and Bible teaching,
would have the first and final say on who was qualified to teach
Bible in our affiliated universities. The accrediting bodies required
that the schools choose their faculties based upon the advanced de-
grees they held, rather than faithfulness to the Word. Schools be-
gan to covet the men who had earned doctorates in order to ap-
pease accrediting associations. Our men who wanted to teach had
to go into state schools or denominational seminaries to become
qualified. We acknowledge that it is possible for a man of great
maturity to go through the years of graduate study in a theological
seminary without being damaged; but it is very exceptional.

The falsehoods learned in such places were brought back into
our colleges and universities and “trickled down” to the preacher
students. The preacher students then promoted these doctrines in
the church. Herein is the root of the “Change Agent” movement
and the new hermeneutic being taught by many today.

Some of the colleges still have some very good men in their Bi-
ble Departments. However, a good number of the schools have
been given wholly to the Change Agent movement which erupted
during this period. The textbooks now used and the outside read-
ing they recommend to their students are overwhelmingly books
written by men and women who are not members of the church.
One needs only to look at the books on the recommended lists at a
Christian university to see how far they have drifted.

A second problem which resulted from this decision to become
accredited is that practical ministry and evangelism is not now as
important as scholarship. A greater emphasis is given to term pa-
pers and book reviews, citing and pertaining to the works of de-
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nominational “scholars” than is given to proper interpretation and
presentation of the truth. Moreover, the rigors of academic study
often tend to develop a trend which is unprofitable for ministry.
Preachers tend to be more comfortable in their library studying
than conducting Bible studies with lost souls. Also, the preacher
tends to preach more like he is lecturing in a college classroom
than exhorting sinners to repent. Students do tend to pick up on
the tendencies of their teachers. When the teachers are strictly ac-
ademically minded men, the students will be more likely to be
strictly academic. When the teachers are soul-winners and faithful
gospel preachers, the students are more likely to become soul-
winners and faithful preachers.

The only hope for the future of Bible teaching in the Christian
universities is for these schools to assert their right to re-take con-
trol of their Bible departments, even though this action may risk
the displeasure of the accrediting associations.

The Influence of Liberalism/Change Agents

The influence of Garrett and Ketcherside during this period can
be eerily compared to J.H. Garrison and the liberal movement that
wrecked the church in the 19" Century. The change agents are ar-
guing for a “new hermeneutic” for interpreting scripture. Rather
than seeking examples, and statements or commands from the Bi-
ble as a means of guidance, they view the Bible strictly as a narra-
tive or story. Inspiration is questioned, if not completely denied.
Stress is placed upon a “grace only” system of salvation instead of
recognizing God’s commands and the authority of His word.

Some points of controversy include:

e A type of neo-Pentecostalism exists in some congregations. It
has been claimed by change agents that the Holy Spirit is guid-
ing them through direct and personal revelation. In the 1970’s
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Pat Boone became an example of someone who claimed to
have the gift of speaking in tongues, etc. In 1988 Don Finto of
the Belmont congregation in Nashville claimed to be an apostle
with worldwide authority.

Unity with denominations is argued. To argue this point, the
church must be viewed as a denomination resulting from the
Restoration Movement. However, as we have learned, the men
who advocated restoration never sought to establish another
denomination, but to return to the faith and practice of the New
Testament church. In the 1980’s Rubel Shelly of Nashville
began urging unity with protestant denominations, much as did
the Disciples in the early 20™ Century. Rick Atchley, Mike
Cope, Randy Harris, Lynn Anderson, Douglas Foster, and
Jeff Walling would also have to be included in this movement.

Re-Baptism once again became a topic of debate. It is argued
that denominational baptisms can be accepted by churches, and
that one does not have to be baptized for the remission of sins.

In the 1990°s Max Lucado began preaching the sinner’s prayer
rather than baptism for the remission of sins (Acts 2:38).

Some churches use instrumental music in worship.

A missionary society approach to benevolent work and mis-
sion work is again persistent, as agencies and organizations un-
der various boards of directors are attempting to do the work of
the church in the place of the church.

The role of women in the church has been expanded to in-
clude the deaconess and other ministerial roles (See 1 Timothy
3:8 ff. for the qualifications of a deacon).

182



Grace has been misconstrued to follow the teachings of Au-
gustine and Calvin rather than the teachings of Christ. Change
agents teach that grace and law are mutually exclusive.

Many of these congregations are also removing the name
“Church of Christ” from their signs and buildings. They are
becoming “community churches” instead.

Moral issues such as immodest dress, social drinking, mar-
riage, divorce, and remarriage are scoffed at and redefined.

Literal translations of the Bible have been replaced by dy-
namic equivalencies and modern perversions of scripture.

In 2003, F. LaGard Smith wrote a book titled After Life, in
which he denied the eternality of hell as a place of ongoing
conscious torment for the wicked.

John Mark Hicks’ book Come to the Table suggests that we
should change the way we partake of the Lord’s Supper. He
also helped to begin a congregation in Nashville in which me-
chanical instruments are used in worship, and women have a
leading role in the worship.

Change agents have sought to promote their views on such
programs as the Tulsa Soul-Winning Workshop; the now de-
funct Nashville Jubilee; college lectureships such as Abilene,
Lipscomb, Harding Graduate School, and Pepperdine; and
the Scholars’ Conference. Winterfest has also become an ac-
tivity for youth programs in liberal churches.

Many of these men have begun writing their own revisionist

view of Restoration History. You will remember that this was also
one of the agendas of the progressive movement in the 19" Centu-
ry. Another agenda of this movement in recent years is to align
themselves with the Independent Christian Church.
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Wineskins magazine became the prominent publication of this
group. Also, the Christian Chronicle (published by Oklahoma
Christian University) has become sympathetic with this movement
and advertises its events. Restoration Quarterly should also be
included in the list of papers which helped to advocate liberalism
in the church during this time.

Standing in the Gap

While this has been a turbulent time in the church and in society
in general, let us not lose sight of the many great works and great
preachers who have “done all to stand.” Gospel meetings began to
be shortened in the second half of the twentieth century to Sunday-
Wednesday events. In addition to preachers mentioned in the
years prior, we should also note others who held many gospel
meetings during this period.

Maxie Boren and Gary Colley, Sr. have each held approxi-
mately 700 gospel meetings in their lives respectively. Robert R.
Taylor, Jr., Garland Elkins, James Meadows, and Tom Hol-
land may have eclipsed that number. Others who held hundreds of
meetings during this period include Wendell Winkler, Bobby
Duncan, Charles Coil, Johnny Ramsey, and Andrew Connally.

Freed-Hardeman University continued to wield a tremendous
influence with conservative churches during this period. Many of
the men who taught there during this period have also held hun-
dreds of gospel meetings.

Wayne Jackson has opposed the change agents through his pa-
per the Christian Courier. Dave Miller, Frank Chesser, Curtis
Cates, Wayne Coats, Goebel Music, and many others have writ-
ten books to address change agents and their doctrines as well.
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Garland Robinson began Seek the Old Paths as a means of
warning brethren against the rise of liberalism in the church.

H.A. “Buster” Dobbs bought the Firm Foundation and used
his editorials to speak against the liberalism in the colleges — par-
ticularly Abilene Christian University.

Alan Highers became the editor of the Spiritual Sword and
continued to use the paper to warn brethren against the liberal
agenda. Jim Laws was the associate editor for a while.

Garland Elkins began a new journal at the Southaven, Missis-
sippi congregation — Power. The congregation also went on to
host the Power Lectures.

Bill Dillon began a paper titled the Gospel Gleaner. While the
primary emphasis of the Gleaner was evangelism, the paper was
never afraid to address controversial issues. Max R. Miller was
also a guiding influence in the paper, and First Century Christian.
J.C. Choate, a missionary, began Voice of Truth International.
Basil Overton began the World Evangelist.

Apologetics Press was a new venture in religious journalism
among churches of Christ. This publishing company focuses pri-
marily upon Christian evidences and higher criticism of the Bible
in defense of those who would attack the Scriptures. Their primary
paper is Reason and Revelation.

Much like the period from 1850-1900, three groups now exist in
the church. One group stands to the left and conducts a campaign
to bring theological liberalism, ecumenicalism, and at the least,
evangelicalism, into the church. One group stands to the right and
opposes them at every turn. A third group stands in between these
two — accepting some of the ideas presented by the change agents
while rejecting others.
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Furman Kearley was more of an academically minded man
and edited the Gospel Advocate for much of this period. The Ad-
vocate began to be criticized by many for not making stands
against many of the issues being introduced into the church during
this period.

Jim Bill Mclnteer took a similar position with the 20™ Century
Christian. Many of the colleges and their presidents have also at-
tempted to take this “middle of the road” stand during this period.

Television, Radio, and Internet

Mack Lyon was the voice of In Search of the Lord’s Way, and
introduced millions of viewers to the plea of restoring New Testa-
ment Christianity. James Watkins also had a very popular pro-
gram titled, Preaching the Gospel.

Winfred Claiborne was known nationally as the voice of the
International Gospel Hour.

In November of 2005, the Highland congregation in Dalton,
Georgia, began the Gospel Broadcasting Network which broad-
casts New Testament Christianity 24/7. The church in Southaven,
Mississippi now oversees the work.

Many congregations are using local cable companies to broad-
cast their own television Bible studies. Many churches and
preachers are also making good use of the internet. Much of the
information being circulated today is being circulated via the inter-
net. Many colleges are also using the internet to broaden their dis-
tance learning programs.

Schools of Preaching Continue and Flourish

As more and more colleges began to introduce false teachings
through their Bible Departments, congregations began to take back
the responsibility to train preachers. This period has seen a few
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more schools of preaching added to the landscape. However, a
few have adopted a different format, using night classes.

Jim McGill was a visionary in this regard. Brother McGill was
Director of the Nashville School of Preaching when he implement-
ed a more student friendly curriculum. The school grew from
around 30 students to over 220 students under his direction. In
2002, he helped establish the Middle Tennessee School of Preach-
ing. He also helped the Georgia School of Preaching to be format-
ted in this way. Jim Lewis, one of McGill’s teachers at Nashville,
began a similar program with the Chattanooga School of Preaching
in January of 2000.

Wesley Simons, one of McGill’s students at Tennessee Bible
College and graduate of the Memphis School of Preaching, helped
begin a fulltime program called the Tri-Cities School of Preaching
in August, 2001.

The West Virginia School of Preaching opened in August of
1994 with faculty of Wirt Cook, Denver Cooper, Emanuel Daugh-
erty, Charles Pugh I1l, W. Terry Varner, D. Gene West, Bert Jones,
and Steve Stevens.

The Northwest Florida School of Preaching and its predecessor,
the Bellview School of Preaching, have operated in the Pensacola
area. The Milestone congregation now oversees this work.

In 2003, former missionary to Zambia, Jerry Sullins, became
the first director of the Bible Institute of Missouri, a preaching
school operated by the Kansas Expressway church of Christ in
Springfield, Missouri.

Lectureships

During this period when college lectureships began to promote
liberalism, churches began conducting lectureships of their own.
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Countless congregations across the country have hosted annual lec-
tureships for decades now. Many of them also publish lectureship
books to go along with their program.

Perhaps the most popular lectureship to date, in addition to the
annual Bible Lectureship at Freed-Hardeman University, is Polish-
ing the Pulpit. It is overseen by the Jacksonville, Alabama con-
gregation and is conducted annually in Sevierville, Tennessee.
The lectureship features many excellent speakers and is a great
source of encouragement to those who attend. It has been ques-
tioned, however, for its practice of charging admission to attend
the event.
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Timeline of Events 1981- Present Day

1980-82: The Boston Movement becomes an entity which offi-
cially became the International Church of Christ in 1993.

March, 1983: In Centerville, Tennessee, at a preachers’ forum,
Rubel Shelly apologizes for having preached that there is one
church, deeming such a message to be sectarian.

1984: The Collinsville, Oklahoma church of Christ was sued
by a former member after they publicly withdrew fellowship
from her. Garland Elkins, along with a small group of Chris-
tians, appeared on the Phil Donahue Show, a nationally syndi-
cated television show, to defend the church’s right to withdraw
fellowship in keeping with the Scriptures.

1988: Don Finto of Nashville, Tennessee claims to have been
called to be an apostle with worldwide authority.

1990s: The Nashville Jubilee is conducted over a period of
several years to promote liberalism in the church. The event
closes due to underwhelming support.

1994: The Jacksonville, Alabama church of Christ begins a
program for preachers titled, “Polishing the Pulpit.” The pro-
gram has become one of the largest gatherings among churches
with more than 4,000 attendees meeting annually in Sevier-
ville, Tennessee.

October, 1998: Wayne Jackson begins publishing an online
edition of the Christian Courier. It has become one of the
most widely used websites among church members.

February, 2000: Challenge Youth Conference (CYC) begins
and eventually draws thousands annually in different locations.
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2000s: Although it began in 1968, by the 2000’s Lads to Lead-
ers became the largest single program for training young peo-
ple among churches of Christ, drawing tens of thousands to its
different locations each year.

November, 2005: The Highland church of Christ in Dalton,
Georgia begins the Gospel Broadcasting Network. The work is
now overseen by the Southaven, Mississippi congregation.

June, 2008: The Firm Foundation ceases publication after 124
years.

2009: Churches of Christ in America number an estimated
1,224,404 members in 12,629 congregations.

December, 2009: Magnolia Bible College closes.

May, 2011: Michael Shank publishes his conversion account
in the book Muscle and a Shovel. The book became a best-
seller among churches of Christ, and has been instrumental in
over 60,000 people obeying the gospel.

2015: Churches of Christ in America number an estimated
1,178,381 members in 12,240 congregations.

2017: The Tulsa Workshop, known for its left-wing agenda,
ceases meeting due to dwindling numbers.
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Chapier Thirteen

Where Do We Go irom Here?



“Who is left among you who saw this temple in its former glo-
ry? And how do you see it now? In comparison with it, is this not
in your eyes as nothing?” (Haggai 2:3)

Oftentimes, such studies as this will leave us considering the
temple (the church) in its former glory, while the church of today
is as nothing in our eyes. But just as the glory of the latter temple
(ultimately the church) would exceed the glory of Solomon’s tem-
ple (Haggai 2:9), so too can the glory of the church of tomorrow
exceed the glory of the church of yesterday.

We have advantages never before known to Christians. Tech-
nology has made communication much easier than ever before.
We are blessed with money in abundance. We have facilities,
transportation, manpower, talent, education, and opportunity like
never before. Most of all, we have the Lord. We are His servants.
His promises remain. “If God is for us, who can be against us?”
(Romans 8:31)

We must believe that the best years are ahead. The world is a
big place and billions of people still need the gospel. Not only
must we believe that the best years are ahead, we must work to see
that this is true.

A Need for Revival

Before we can seize the opportunities set before us, we must
have a revival. Our hearts must be humbled to repentance and our
spirits must be stirred to action. As always, we must have the atti-
tude that “revival begins with me.” Revival must begin within the
local congregation as well.

A great many lessons can be learned from Jesus’ words to the
seven churches of Asia (Revelation 2-3). Jesus was concerned
with two ideas in His letters to these churches. He was concerned

192



with (1) their works; and (2) their faithfulness. He said nothing of
numbers, buildings, colleges, papers, etc. When the church at
Ephesus had left their first love, they were told (1) to remember
from whence they had fallen, (2) to repent, and (3) to do the first
works. Remember, repent, and return. We must do the same to-
day.

Jesus addressed seven churches. He did not address seven col-
leges, missionary societies, lectureship committees, or editors.
Christ’s concern has always been with the church. Until we make
the local church our primary concern again, we will not repeat the
success of the past generations who did. Our first love should be
for the Lord, His word, and His church. Many of us have left this
“first love.” We must remember what it was like when the church
was our first love, repent, and return.

Each congregation must place an emphasis on the spiritual
growth and maturity of that church. If every local congregation
will determine to be faithful, the overall body will be more faithful.
Each congregation must also place an emphasis on filling their
communities with the doctrine of Christ (Acts 5:28). If each con-
gregation will do their very best to evangelize in their hometown,
the church as a whole will grow. Seeing that the church has lost an
estimated 62,439 members and 522 churches since 1980, we must
realize the need to be more evangelistic.

Moreover, great churches are comprised of great families. We
must do a better job of keeping our children in the church. We
must teach them to distinguish biblical Christianity from denomi-
nationalism. We must teach them to marry faithful Christians and
to raise faithful Christians. If we will do a better job of keeping
our children in the church, many churches will have to tear down
their buildings and build greater ones, instead of closing.
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We must also remain separate from the world. The issue of
marriage, divorce, and remarriage which constitutes adultery is not
going away (Matthew 19:9-10). Many of the moral issues con-
fronting the church are not going away, but only growing worse.

Worldliness in the church is killing the church. We cannot let
up on Jesus’ plan for the church to be a light in the world of dark-
ness and a city set on a hill. Let us remember that we represent
Him and call each other back to biblical morality. “Love not the
world...” (1 John 2:15-17). Love the Lord. Love the truth. Love
each other! But let us realize that a little of the world’s leaven will
leaven the whole lump (1 Corinthians 5:6 ff).

“Be Thou Faithful”

Our study has also observed a number of remarkable occurrenc-
es over the past 200 years concerning biblically conservative and
biblically liberal ideologies. Just as the Disciples of Christ and the
International Church of Christ have lost members and momentum
after severing from the body of Christ at large, so too has the re-
cent liberal movement in the church. The only foothold they have
among us is within our universities. And as long as we mandate
that the Bible departments of these schools comply with regional
accreditation, the liberals will continue to have a voice in these
schools.

Yet, we have also seen events like the Jubilee in Nashville and
the Tulsa Workshop ended with a thud. The youth gathering
“Winterfest” which is controlled by the liberal element in the
church has also diminished in recent years. Whereas events like
Polishing the Pulpit, Challenge Youth Conference, and Lads to
Leaders are growing every year. While left-wing television pro-
grams like the “Herald of Truth” are barely mentioned or consid-
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ered anymore, conservative brethren have established an entire tel-
evision broadcasting network — the Gospel Broadcasting Network.

Moreover, some of the larger liberal churches have plateaued
and many are now losing numbers. Such losses are inevitable
when more time is spent being ecumenical, rather than being evan-
gelistic. These churches now have women preachers, contempo-
rary worship, and all sorts of denominational practices, attempting
to woo the denominational world into fellowship with them. How-
ever, the hope of restoring New Testament Christianity is no long-
er important to them. They have become just another denomina-
tion in the eyes of the world and one another.

Let their demise serve as a warning to everyone. Let us not be
as treacherous Judah, who did not learn from her backsliding sister,
Israel (Jeremiah 3:7-8). Rather, let us seek the old paths and walk
therein (Jeremiah 6:16). Each congregation must strive toward the
greater good of serving the Lord faithfully in all things.

From the Eden of Genesis to the Eden of Revelation, obedience
to God is a silver thread which runs throughout the Bible. God re-
quires our obedience. It is the “whole of man” (Ecclesiastes
12:13). When man disobeyed God, he was expelled from the Eden
of Genesis; and only those who repent and obey God will be al-
lowed to enter the Eden of Revelation (Revelation 22:14). When a
church disobeys God and begins compromising with the world, it
ceases to be the Lord’s church and becomes the world’s church.
Such congregations must repent if they hope to have any future
blessed by God. We plead with these brethren to remember, re-
pent, and return.

Conclusion

The Bible and history have taught us that if we will remain
faithful, God will provide the increase (1 Corinthians 3:6 ff.). Let

195



us work while it is day, practice goodwill toward every man while
we have opportunity, and sow and water the seed of the kingdom
wherever we can.

If we will be faithful to God, God will be even more faithful to
us. Man can never be as faithful to God as God is to man. We
simply cannot “out give” God. Let us determine to do all the good
we can do; to all the people we can help; in all the places we can
minister; for as long as we can serve.

What will history say about this generation? How will we be
remembered? If the Lord wills, someone will be writing a history
of this generation one hundred years from now. What will they
say? Will it be said that this generation overcame worldliness,
kept a steadfast spirit, and led future generations in their faithful-
ness to the Lord? Or, will it be said that this generation gave in to
worldliness, was overcome by the world, and continued to lose
more members and more congregations? And so we must ask, do
we intend to be a blessing or a curse to our children and our chil-
dren’s children?

We are at a crossroads. It is a historic time in the history of the
Restoration. The Lord’s church is growing wonderfully overseas,
but declining in America. What can we do to build up the church
in this country? The answer to our future lies in our past. This is
not the first time the church has had to overcome tribulation, and it
may not be the last. We must hold fast to the cross, the church,
and the word of God. We must put the focus back on faithfulness,
obedience, evangelism, and the local church. If we will do these
things, there is no reason not to believe that future generations will
be blessed by our faithfulness and thankful for our contribution to
their history.

196



Resources



A special mention must be made of Scott Harp’s invaluable
website www.therestorationmovement.com without which
much of the material in this book would not appear.

Baxter, William, Life of Elder Walter Scott
Boles, H. Leo, Biographical Sketches of Gospel Preachers

Boles, Leo Lipscomb, and J.E. Choate, I’ll Stand on the Rock: Bi-
ography of H. Leo Boles

Borden, Eli Monroe, Life, Incidents, and Sermons of Eli Monroe
Borden

Campbell, Alexander, Memoirs of Elder Thomas Campbell

Campbell, Thomas, Declaration and Address of the Christian As-
sociation of Washington County, PA

Cato, Willie, His Hand and Heart: The Wit and Wisdom of Mar-
shall Keeble

Choate, J.E., Roll Jordan Roll: A Biography of Marshall Keeble

Collins, Artie, Ramblings of an Old Preacher: Memoirs of Artie
Collins

Donan, P., Jacob Creath, Jr.: Pioneer Preacher

Doran, Adron, and J.E. Choate, The Christian Scholar: A Biog-
raphy of Hall Laurie Calhoun

Elliott, B. Raymond, Ann Street Memories: The Early Years of
Montgomery Bible School and Alabama Christian College
(1940s and 1950s)

Erwin, Andrew D., You 've Been a Good Brother, Willie: The Life
and Sermons of W.A. Bradfield

198



Foster, Douglas A., Paul M. Blowers, Anthony L. Dunnavant, and
D. Newell Williams (eds.), The Encyclopedia of the Stone-
Campbell Movement

Franklin, Joseph, and J.A. Headington, Life of Elder Benjamin
Franklin

Gardner, James, The Christians of New England
Goodpasture, B.C., Marshall Keeble: Biography and Sermons
Gray, Joe D., Unity in the Midst of Slavery and War

Humble, Bill, The Missionary Society Controversy in the Restora-
tion Movement (1823-1875)

, The Story of the Restoration
Jenkins, Ancil, A.G. Freed: Biography of a Gentleman

Kilgore, Charles Franklin, The James O Kelly Schism in the Meth-
odist Episcopal Church

Lambert, Gussie, In Memoriam
Lewis, Jack P., As | Remember It: An Autobiography
Lipscomb, David, Jesse L. Sewell: Early Tennessee Preacher

Lockwood, Bill, Events in the Life of Joe S. Warlick: The Years of
His Early Life (1865-1901)

McClean, Archibald, Alexander Campbell as a Preacher

McCoy, V. Glenn, Return to the Old Paths: A History of the Resto-
ration Movement

McDade, Gary (ed.), The Glory of Preaching: The Twenty-Sixth
Annual Spiritual Sword Lectureship

199



McGill, James R., Various articles which have appeared in the
Gospel Gleaner, Gospel Preacher, and Searching the
Scriptures Quarterly

McMillon, Lynn, Restoration Roots: The Scottish Origins of the
American Restoration Movement

Morgan, Boyd, Arkansas Angels

Morrison, Matthew C., Like a Lion: Daniel Sommer’s Seventy
Years of Preaching

Morro, W.C., Brother McGarvey: The Life of President J.W.
McGarvey of the College of the Bible, Lexington, Kentucky

Patterson, Noble, and Terry J. Gardner, Foy E. Wallace, Jr.: Sol-
dier of the Cross

Phillips, Dabney, Medley of the Restoration: Inspirational Insights
into the Restoration Movement

, Restoration Principles and Personalities

Powell, J.M., and Mary Nelle Hardeman Powers, N.B.H.: A Biog-
raphy of Nicholas Brodie Hardeman

, The Man from Mars Hill: The Life and Times of T.B.
Larimore

Robinson, Edward J., Show Us How You Do It: Marshall Keeble
and the Rise of Black Churches of Christ in the United
States (1914-1968)

Richardson, Robert, Memoirs of Alexander Campbell

Rogers, W.C., Recollections of Men of Faith

Scobey, James E., Franklin College and Its Influences

Sears, Lloyd Cline, The Eyes of Jehovah: The Life and Faith of
James Alexander Harding

200



Smith, Lloyd L., Gospel Preachers of Yesteryear

Smithson, John T. Ill, Tracing Our Steps: A Chronology of the
Restoration Movement (vols. 1-2)

Srygley, F.D., Smiles and Tears or Larimore and His Boys
Tant, Yater, J.D. Tant: Texas Preacher

Taylor, Irene C., My Heart Standeth in Awe of Thy Word: A Brief
Biography of Robert R. Taylor, Jr.

Underwood, Maude Jones, C.R. Nichol: A Preacher of Righteous-
ness

West, Earl, Elder Ben Franklin: Eye of the Storm

, The Enchanted Knight: The Life Story of Hugo
McCord

, The Life and Times of David Lipscomb
, The Search for the Ancient Order (vols. 1-4)

Wilburn, James R., The Hazzard of the Die: Tolbert Fanning and
the Restoration Movement

Williams, John Augustus, Life of Elder “Raccoon” John Smith

Wilson, Michael, Arkansas Christians: A History of the Restora-
tion Movement in Randolph County, AR (1800-1995)

201



202



